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NOTE ON TRANSLITERATION
The system of transliteration used in
this study is that used by the Department of Islamic
and Middle-Eastern Studies, University of Edinburgh,
except that I have used 'al' al-qamariyya instead of
al-alshamsiyya. In order to indicate the number of
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This thesis consists of a critical edition
and analysis of three manuscripts of hadith, which have
been suggested as very early. They are the Nuskhat
<3 _
Nubayt b. Shurayt, Nuskhat al-Zubayr b. Adi, and
— c —
Nuskhat Abu al- Ushra'.
The edition, together with notes, charts
and indexes, is in Part II of the work. Part I
contains the analysis of these works. It is preceded
by an introduction on hadith literature. The conclusion
reached as a result of the analysis is that two of the
works, Nuskhat Nubayt b, Shurayt and Nuskhat al-Zubayr
c — —
b. Adi, are forgeries while the third, Nuskhat Abu
n —
al- Ushra', is a fourth century compilation. An
appendix gives the descriptions of the manuscripts edited.
INTRODUCTION
TO THE COLLECTION OF
HADITH LITERATURE
INTRODUCTION TO THE COLLECTION OF HADITH LITERATURE
During the life of the Prophet, Muslims
referred directly to him to obtain advice on all matters
pertaining to religion. As soon as he died the need
became clear for an alternative authority. This vacuum
was soon to be filled, at least partially, by a vast
amount of traditions, which were variably reported,
either on the authority of the Prophet and quoting his words,
or attributed to one of his Companions describing an
event or an action of some legal, theological or
other practical value. Although the attitudes of
Muslims towards tradition as a source of law varied in
strength, the importance of Fadith was never questioned
by anyone. On the contrary, there came into circulation
a great number of traditions which emphasize the import¬
ance of Hadith, some almost equating the validity of
Hadith, as a source of law with that of the Qur'an.
As a result great energy was exerted in the learning and
transmitting of Hadith (Tahammul). However, Muslim
scholars became aware of and concerned about the increasing
1. See, for example,_the tradition reported on the
authority of Miqdad ibn Macdi-Karib in Kifaya, p.8.
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amount of fabricated ahadith which were getting mixed up
with genuine traditions. Hence the development of Isnad.
It can be seen from the extensive literature which exists,
that early Muslim scholars were primarily concerned with
constructing a refined method of sifting what is authentic
from what is not. This involved the criticism of the
chain of Isnad, the text (Matn) and also a detailed know¬
ledge of the personality and circumstances of the
narrators (cIlm al Rijal). Various stories exist which
indicate that in the second century Isnad became a
religious necessity for those who quoted the Prophet.
_ Q
Ibn Sirin is quoted as saying "this discipline ( Ilm)
is religion, so consider from whom you get your religion".
It is obvious that insistence on Isnad gradually became
more of a scholarly requirement as a measure of countering
the development of forgeries. Ibn cAbbas is reported to
have said that
"We were relating traditions from Allah's
apostle ... when lies were not told against
him; but when people mounted the refractory
and the docile (camel) we abandoned (relating)
traditions from him."2
Sufyan said:
"The Isnad is the believer's weapon; so when
he has no weapon, with what will he fight?"^
1. Muslim, (al-Isnad min al-Din); see also Robson,
The Isnad in Muslim Tradition, G.U.O.S., for more
traditions all emphasizing the importance of Isnad.
2 . Hakim ,
3. Ibid. , 5 .
3
Thus, it seems, although Isnad was not the
sole criterion for Muslim scholars,"1" the greatest
emphasis was laid on it for the authentication of Hadith.
It is interesting to note, therefore, that, while Muslim
scholars were preoccupied by developing and refining
the science of Isnad, it never seems to have been a
concern for them to question the origin and validity of
the whole idea of Isnad. Such omission cannot be
explained on the basis of naivety either, for it must be
remembered that the amount of scrutiny applied in the
criticism of Isnad is sufficient evidence for the degree
of scholarly scepticism which early Muslim scholars
enjoyed. The more likely explanation, therefore, is
that these scholars were aware of the existence of a
solid core of genuine Isnads which they took for granted
and therefore never discussed but were concerned with
separating the wheat from the chaff.
However, greater scepticism was later shown
by western scholars who questioned the origins of Isnad
and hence its adequacy as a means of judging the authentic¬
ity of any Hadith. To these latter scholars, the problem
was mainly in finding the approximate date when Isnads
came into existence. In most of the theories put forward
1. Other considerations were: compatibility with the
Qur'an, correctness of text (Matn), etc. See, for
example, cUlum, pp.153-5, also p.185 quoted from Hakim.
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by western scholars, the basic assumption seems to be
that Isnad could not genuinely go back to the time of
the Prophet or his Companions. Thus Isnad is viewed
as "growing backward" to use Watt's expression "by a
process of hypothetical reconstruction"."'" More agress-
ively expressed,the same view of Isnad was earlier
professed by Schact: "The Isnads were often put together
very carelessly". Again:
"It is common knowledge that the Isnad started
from rudimentary beginnings and reached
perfection in the classical corrections of
traditions in the second half of the third
century A.H."2
Caetani, along similar lines, had argued that
the formation of Isnad followed rather than accompanied
3
the formation of tradition.
As a result of this view of Isnad among
western scholars, many theories were put forward in an
attempt to find possible dates for its beginning and
development. The first theory, put forward by Caetani,
was probably on the basis of Sprenger's observation of
the Isnads attributed to cUrwa. The latter had thought
that these were not genuine. On the basis of the fact
that CUrwa ibn al Zubayr (d.94 A.H.),in writings to
c
Abd al Malik, quoted by Tabari, uses no Isnads, Caetani
argues that the use of Isnad must have started later than
the time of CAbd al Malik. As Ibn Ishaq (d.151 A.H.)
1. Watt, The Banu Qurayza, Muslim World, 1952, p.166.
2. Schact, The Origins of Muhammadan Jurisprudence, p.163.
3. Robson, The Isnad in Muslim tradition, G.U.O.S., p.17,
quoting from Annali dell' Islam.
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used Isnads, Caetani concludes that the practice must
0
have come into existence between the time of Urwa and
that of Ibn Ishaq. He also notes that the practice
was developed by the time of al-Waqidl (d.207 A.H.) and
later Ibn SaCd (d.230 A.H.)1
Strong criticism has been raised against
this theory, mainly by Horovitz in an article published
2
in Per Islam and summarized by Robson. Horovitz points
out that there are not many traditions of Ibn Ishaq which
do not have parallels in musnad works. He also draws
attention to the fact that the difference between Ibn
Ishaq and Bukhari is not so great, for Bukhari himself
has composite Isnads with a single tradition attached to
_ Q
them. In connection with the Isnad of Urwa he believes
that those who thought it was not genuine did not notice
all his Isnads. He argues that they only noticed what
0
he wrote to Abd al-Malik, and observes that what one
writes when asked questions is not the same as what one
writes in learned circles.^
Horovitz then goes on to offer an alternative
theory which suggests that the beginning of Isnad may
have been in the last third of the first century.
Schact has already been mentioned in connection
with the validity of Isnad, but it may be worthwhile to
mention his argument about the dating of Isnad. His




conclusion is more or less the same as that of Caetani
insofar as he holds the beginning of Isnad to be no older
than the beginning of the second century. But he uses
a different argument. Schacht refers to an important
statement by Ibn Sirin to the effect that:
"They did not ask for Isnad, but when the
Fitna broke out, they said 'name to us your
men'; those who belonged to Ahl al-Sunna,
their traditions were accepted and those who
were innovators, their traditions were
neglected."1
Schacht uses this statement to conclude that
the Fitna referred to here is the civil war which began
with the killing of the Umayyad Caliph Walid ibn Yazid
(126 A.H.). His words in quoting the statement are
inaccurate and misleading. "It is stated," he writes:
"on the authority of the successor Ibn Sirin,
that the demand for and the interest in isnads
started from the civil war (Fitna), when people
could no longer be presumed reliable without
scrutiny; we shall see later that the civil
war which began with the killing of the Umayyad
Caliph WalTd ibn Yazid (126 A.H.) towards the
end of the Umayyad dynasty, was a conventional
date for the end of the good old time during
which the Sunna of the Prophet was still prevail¬
ing; as the usual date for the death of Ibn
Sirin is 110 A.H., we must conclude that the
attribution of this statement to him is spurious.
One problem with this theory is the mis¬
interpretation of the statement, for Schacht quotes it
as saying that the interest in Isnad started from the
civil war, whereas it only mentions the demand to name
the men of the Isnad. However, the main difficulty with
1. See, for example, Muslim Introduction, p.15.
2. Schact, Muhammadan Jurisprudence, p.36-7.
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this interpretation by Schacht is the arbitrary
explanation of the Fitna as being the civil war after
the death of Walid. This outrageous statement has
called for criticism from various scholars.
Robson, for instance, writes after quoting
Schacht's statement:
"I have grave doubts about this. There
certainly was a civil war at the time mentioned,
but it was not the first. There was the civil
war between CA1I and Mucawiy which produced a
breach in Islam which exists to the present day,
but it is perhaps too early a period to consider.
More likely is the civil war which arose when
cAbdallah ibn al-Zubayr set himself up as Caliph."
Robson then quotes Malik in Muwatta' , reporting that
c — c
Abd Allah ibn Umar wished to go to Mecca during the
Fitna. Robson suggests that the circumstances fit the
siege of Mecca during the period 64-72 A.H., and
concludes that the tradition about the Fitna may well
be attributed to Ibn Sirin who then would have been old
enough to speak with authority. Robson further concludes
that:
"If that is granted, it would support Horovitz's
theory that the Isnad entered the literature
tradition in the last third of the first century."^
Watt has also challenged Schacht's view of
Isnad suggesting that in the historical element of the
tradition the presence of a solid core is more extensive
2
than is generally assumed. One may point out here
that this view of Professor Watt is not quite compatible
with the general rule among Muslim traditionalists that,
1. Robson, G.U.O.S., Vol.XV, p.22.
2. Watt, The Muslim World, Vol.42, p.171.
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in connection with the law, only the Hadith with perfect
Isnads should be quoted. Ahmad ibn Hanbal is quoted as
saying:
"When we transmit from Allah's apostle about
what is lawful and what is prohibited, about
usages and legal ordinances, we are strict;
but we transmit from the Prophet about
virtuous actions and what does not lay down
or rescind a legal ordinance, we are more
accommodating about the Isnads.
A contemporary Muslim scholar, A'zami has
also discussed the views put forward by various western
scholars. Some of the important observations he made
are as follows.
With regard to the Fitna mentioned in the
statement of Ibn Sirin he writes:
"The assassination date of Walid ibn Yazid has
never been a conventional date in Islamic
history and was never reckoned as the end of
the 'good old time'. This title is given
only to the period of four righteous caliphs."
A'zami discusses the issue in the light of the motives
for the fabrication of Hadith and concludes that spurious
traditions began to originate for political purposes at
c c—
and about the period of the war between Ali and Mu awiya,
and continued later on as a counter-attack on the
Umayyad dynasty.
1. Hakim, al Madkhal, P-7._ However, it should be noted
that the law accepts Ahad traditions (either traditions
transmitted from a single source) whereas in matters
of faith they are not accepted. Cf. Kifaya, p.432.
9
Aczami also discusses the question of the
recording of tradition. He suggests that the common
belief that Hadith was recorded in the second century
was based on a number of misconceptions. Among these
he discusses the misunderstanding of the terminology
involved, such as Tadwin, Tasnif, etc., stating that
these do not mean writing down. He also discusses the
traditions which indicate the prohibition of writing
down Hadith, and weighs them against other evidence to
come to the conclusion that the Prophet's disapproval
of writing ahadith most probably meant the writing -of
the Qur'anic material and non-Qur'anic material on the
same sheet.
Aczaml further devotes a section of his book
to the early writing of Hadith by Companions, then by
the early successors and follows it from there onwards.
In this respect A^ami's views comply with those of
Goldziher. The latter has suggested that "the oldest
parts of the Hadith material are presumably those of which
it is said that they were already preserved in writing
during the first decade". He seems quite happy with the
possibility that some of the Companions may have wished
to keep the Prophet's sayings and rulings in writing.
Goldziher even wonders how a community which preserved the
l.Aczami, Studies, p.23.
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wise sayings of ordinary mortals in writings in sahifas,
could possibly leave the survival of the Prophet's
sayings to the chance of oral transmission. Although
he mentions the fact that there is no way to ascertain
the authenticity of early sahifas, he nevertheless
describes the likelihood of a Companion carrying a
sahifa with him and using it to dispense instruction and
edification to his circle. He writes: "Those who
disseminated these texts named in succession their
immediate authorities, and thus the Isnad came into
being".^
In recent years more evidence has come out
in support of the belief that some sahifas were written
by the Companions themselves. Sezkin, for instance,
has listed a number of manuscripts, hitherto unknown,
2 —
which contain some very early Nuskhas. Azami has
also published two of these manuscripts, namely the
_ _ c _
Nuskha of Suhayl ibn Abu Salih and that of Ubayd Allah
c 3 - -
ibn Umar. Earlier in 1953, the sahifa of Humam ibn
Munabbih was published in Damascus by Muhammad Hamidullah.
These publications have serious implications on the study
of Hadith and the history of Isnad.
1. Goldziher, Muslim Studies, p.22.
2. Sezkin, Tarlkh, Vol.1, pp.100 onwards (in Arabic).
3. A^zaml, Studies in early Hadith Literature
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THE FABRICATION OF HADITH
It has already been mentioned that forgeries
started as early as the Fitna when people responded to
them by demanding Isnad and scrutinizing its method.
The fact that the beginning of forgery has been associated
with the fitna is an indication that the first and strongest
motive for the fabrication of Hadith is the political
0
motive. In this connection A zami has counted the number
of forged traditions in Al-Shawkani's work on spurious
traditions and found that a high proportion of these
originated in the political atmosphere of the Fitna.
Such politically motivated forgeries are easier to detect
when the historical circumstances are taken into account.
But there are other motives which are not so easy to detect.
The second motive is characteristic of those people whom
al-Hakim describes as the Zindxqs. These have generally
intended to create confusion among Muslim and perplex
people. An instance of that is the addition made by
Q —
Muhammad ibn Sa id?who reported on the authority of Humayd
on the authority of Anas that the Prophet said: "I am the
1. ACzami, p.217.
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Seal of Prophets, there is no prophet after me save that
God wills"."''
A third group had a completely virtuous
motive, namely the persuasion of people to perform pious
acts. Among these were people like Abu cIsma Nuh ibn
- - c - - 2
Abu Margam al-Marwizi, Muhammad ibn Ukasha al-Karmani,
etc. This group was particularly active in forging
Hadith; hence the statement of Yahya ibn SaCid that "I
have seen no one lie more than those who are supposed to
3
be good".
This phenomenon became widespread and hence
it was regarded as a feature of false traditions that
they carry a lot of exaggeration in praise of acts of
piety and their reward, and also they exaggerate
4
punishments for the opposite acts.
The fourth type of forged Hadith was motivated
5
by the selfish desire to please some of the kings and amirs.
The fifth type of motive was the simplest.
There were people who narrated Hadith in mosques and
public places and were rewarded for this by the public.





5. A^zami points out that there is only one example of
those, which is quoted again and again, Methodology, p.69.
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this kind is reported by Hakim, on the authority of
Mu'ammil b,:. Yahab, that a man once stood up and began to
narrate Hadith begging people. When they refused to
give him anything he said he was told by Yazid ibn Harun
on the authority of so-and-so that if the beggar is
denied (charity) let him say against them Allah Akbar.
At that point Yazid was present and was asked about this
report on his authority which he denied."*' It is worth
mentioning here, that it was regarded inappropriate to
accept gifts when narrating traditions. Similarly,
Ahmad ibn Hanbal and others are reported to have prohibited
the transmission of Hadith from narrators who accept reward
for the act of narrating Hadith. Some scholars went even
further and advised against writing Hadith from needy
people who are likely to begin lying in order to invite
reward.^
Finally, there was a group who forged Hadith
in order to support their prejudice for either the sect,
3







THE ISNAP FOR THE MANUSCRIPTS
A. Ascription of Par al-Kutub al-Zahiriyya Copy
Ahmad b. Ishaq b. Ibrahim b. Nubayt1
Ahmad b. al-Qasim b. al-Rayyan al-Misri al-Lukki2
Ahmad b. °Abd Allah b. Ahmad b. Musa3
al-Hasan b. Ahmad b. al-Hasan al-Haddad























B. Ascription of Fayd Allah and Cairo Copies
(Both Manuscripts have the same chain of authorities)
Ahmad b. Ishaq b. Ibrahim b. Nubayt1
Ahmad b. al-Qasim b. al-Rayyan al-Misri al-Lukki2
C — — — 3
Ahmad b. Abd Allah b. Ahmad b. Musa
— ^
al-Hasan b. Ahmad b. al-Hasan al-Haddad
Yahya b. Mahmud b. Sa°d al-Thaqafi5
C — — — — —C ~~ 11
Abd Allah b. Barakat b. Ibrahim al-Khashu i
Ahmad b. al-Muhibb CAbd Allah
b. Ahmad b. Muhammad b. Ibrahim
al-Magdisi
C — 16
Muhammad b. Abd Allah b. Ahmad
— C 12
Ayyub b. Ni ma
al-Kahhal
CAbd al-Rahman 13
b. al-Muhibb al-Maqdisi b. al-Hafiz Abi
CAbd Allah al-Dhahabi




NOTES ON THE ISNAD
1. Ahmad b. Ishaq b. Ibrahim b. Shurayt is alleged to
have lived from 170 A.H. until 282 A.H."1" The
authors of rijal works confirm that he is the
compiler of the nuskha of his great-grandfather,
Nubayt b. Shurayt and they assert that the nuskha
contains errors. The same authorities also give
evidence for the nuskha being reported through the
— — c
next two names of the chain, al-Lukki and Abu Nu aym.
However, they assert that Ahmad b. Ishaq is an
unreliable source because he is a liar. Particular
exception is taken to four of the traditions in the
nuskha.
2. . Ahmad b. al-Qasim b. al-Rayyan al-Misrl al-Lukki
2
died in 357 A.H. He is reported to have narrated
traditions to Abu NuCaym al-Isfahanl but is described
as weak and undesirable by authorities on rijal.
3. Ahmad b. CAbd Allah b. Ahmad, Abu NuCaym al-Isfahani
lived from 336 A.H. to 430 A.H."^ Among the people
1. Tadhkira, 2, 641; Lisan, 1, 17; Mlzan 1, 82, No.29;
S.A.D. 1, 84-85; 2, 45,104,292.
2. Mlzan 1, 128; Shadharat 3, 35; In LisSn 1, 247, he is
recorded as al-Makki. This is a mistake and should
read Lukki. Al-Lukk is a small village in the
vicinity of Burqa al-Gharbiyya in Libya.
3. Mlzan 1, 111, No.438; Lisan 1, 201, No.637; Tadhkira
3, 1092, No.993; Wafayat 1, 26; Shadharat 3, 245;
Subki 4, 18-25.
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he reported from is the preceding authority in the
chain, al-Lukki. He has many famous works to his
credit, among which is Hilyat al-Awliya'.
4. Al-Hasan b. Ahmad b. al-Hasan al-Haddad lived from
419 A.H. to 515 A.H.^" He was a prolific author
and his works include Ta'rikh Isfahan, Mafrifat
al-Sahaba, cUlum al-Hadith and several others.
5. Yahya b. Mahmud b. Sacd al-Thaqafi died in 584 A.H.^
He attended the lectures of al-Haddad and other
scholars while still very young. He narrated a
great deal about Isfahan, al-Mawsil, Halb and
Damascus. He is claimed to have been seventy when
he died which would have made him a very young
student of al-Haddad. However, this is explained
by the Ijaza that was occasionally given to a whole
family through the narrator depositing his work with
the family.
6. No trace could be found of this name.
7. No trace could be found of this name.
8. No trace could be found of this name.
The names of the above three make it clear
1. AClam 2, 195; Shadharat 4, 47; Bughya 2, 491.
2. Shadharat 4, 282; Tadhkira 4, 1355.
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that they were all related. In fact the manuscript
mentions that Abu Bakr b. Yusuf b. Yahya was the
uncle of CAbd Allah b. cUmar b. Yusuf.
C C — — — _c
9. Abd al- Aziz b. Barakat b. Tahir al-Khashu i died
2
in 637 A.H. He narrated from his father and
0 —
Ibn Asakir.
10. Ahmad b. Abu al-Fada'il al-Dukhmlsi died in 671 A.H.®
11. cAbd Allah b. Barakat b. Ibrahim, al-KhashucI died
in 658 A.H.4
— c —
12. Ayyub b. Ni ma al-Kahhal has been mentioned by
al-Suyuti. The latter describes him as the last
man who narrated traditions from Muhammad b.
cAbd Allah b. Muhammad b. Abu al-Fadl al-Marsi
-c 5
(who died in 655 A.H.) through sama .
13. CAbd al-Rahman b. al-Hafiz b. Abi CAbd Allah
al-Dhahabi lived from 718 A.H. to 799 A.H.® He
1. See p.2oof Part 11
2. Shadharat 5, 189; Tadhkira 4, 1416.
3. Tadhkira 4, 1463.
4. Shadharat 5, 393; Tadhkira 4, 1414.
5. Bughya 2, 146; cIqd 1, 280.
6. Shadhargt 6, 360.
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was considered the narrator (Musnid) of al-Shara
of his time. He died at the age of 81. He was
— c — — 1
one of the shuyukh of Ibn Hajar al- Asqalani.
14. Sitt al-'^Iraq bint Ahmad b. Muhammad al-Balisiyya
2
died in 867 A.H. She was the wife of Nasir
al-Din b. Muslim, She had permission (Ijaza) to
narrate traditions from many scholars.
15. Ahmad b. al-Muhibb CAbd Allah b. Ahmad b. Muhammad
b. Ibrahim al-Maqdisi cannot be found but al-Hanball
mentions that his father died in 658 A.H. at the
3
age of forty.
16. No trace can be found of this name.
17. cUmar b. Muflih was an important scholar and also
a political figure of some substance in Damascus.
4
He was born in 780 A.H. and died in 870 A.H.
1. See Introduction to Taqrib.
2. Daw' 12, 55. Balis is a town on the west of the
Euphrates, Shadharat 5, 396. See also Part II, p.18.
3. Shadharat 5, 292.
4. Ibid. 7, 311 .
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As will be noticed, the manuscripts possess
a common Isnad for the last five names in the chain.
The third of these is the famous historian and tradition-
_ c c —
ist Abu Nu aym Ahmad ibn Abd Allah. Although he appears
to have handed on the nuskha as a complete work, he does
not appear to have used traditions from it in any of his
works. This suggests that he himself did not think much
of its reliability.
The work was reported to him by Ahmad ibn
al-Qasim ibn al-Rayyan al-Lukkl, who is regarded by
Islamic scholars, who made the Isnad their speciality,
as weak and unreliable. He died in 357 A.H. and so
must have been very young when he heard this nuskha from
the very old Ahmad ibn Ishaq ibn Ibrahim ibn Nubayt, who
is claimed to have lived for 112 years and died in 282 A.H.
In fact the manuscript tells that it was transmitted to
al-Lukki ten years before that date.
The scholars are unanimous in regarding
Ahmad ,b.._ Ishaq b. Ibrahim as unreliable and accuse him
of being a liar. These authorities use traditions from
the nuskha as evidence for their accusations against him.
In particular, four traditions are cited from it, to
which exception is taken. They are:
"0 Muhammad, I will not punish a person with
the fire, who names himself after your name."
21
"The people of my house are like stars. Following
any one of them, you will reach your destination."
"Al-Jiza is a garden from the gardens of Paradise."
"Treasures of God are in the land of Egypt."
He claimed to report this nuskha from his
father, who reported it from his father, the latter
reporting it from his father Nubayt ibn Shurayt. The
two men, Ishaq Jb.; Ibrahim h.„ Nubayt and Ibrahim b.
Nubayt, do not appear anywhere as reporters of traditions.
So that even if the nuskha was genuine, it must have
remained very much a family copy until Ahmad circulated
it more widely. However, its wider circulation among
scholars did not lead to much use of the work by other
scholars. In fact, the only later scholar to have used
0 —
the work seems to have been Ibn Asakir, and he used the
work very sparingly.
As for Nubayt ibn Shurayt, he lived until
the first quarter of the second century of the Islamic
era."*" Only three authorities are recorded who narrate
traditions from him. They are his son, Salama, and
NuCAym b. Abi Hind al-AshjaCI and Abu Malik al-AshjacI.
Outside the present nuskha, the only tradition reported
from Nubayt concerns the Farewell Pilgrimage of the
1. Musnad Ahmad ibn Hanbal 4, 305; al-Isaba 3, 551;_
Usd 5, 312; al-Tabaqat 6, 29-30. See also Sezkin,
T7~121. 7
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Prophet, witnessed by Nubayt when still a boy and riding
on the back of his father's camel:
"I was riding behind my father on a camel while
the Prophet ... was preaching. He said: 'Thank
God, seek His help and forgiveness and witness
that there is no God but One and Muhammad is
is His Messenger. I command you to be observ¬
ant of God. Which day is sacred?' They
answered: 'This day (of cArafa).' 'Which month
is sacred?' They answered: 'This month (of Dhu
al-Hijja).' 'Which town is sacred?' They
answered: 'This town (of Mecca).' Then he said:
'Your blood and wealth are as sacred as the
sacredness of this day, this month and this city.'"*
It is surprising that this tradition of
Nubayt, while recorded in several sources on the authority
of the narrators mentioned above is not included in the
nuskha. In fact, Nubayt's son, Salama, is regarded as a
reliable authority, while the son Ibrahim is not mentioned
anywhere outside the nuskha under discussion. Indeed,
the same lack of information also exists with regard to
Ibrahim's son, Ishaq, who is Ahmad ibn Ishaq's immediate
authority for the nuskha.
1. Tabaqat 6, 29; cf. Nasa'i 5, 253.
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CRITICAL STUDY OF THE MANUSCRIPT OF
NUBAYT B. SHURAYT
The manuscripts contain fifty-three
traditions which are marfuC, that is traditions going
back to the Prophet. Nine traditions are mawquf, that
is they go back only to a Companion. Six of these go
back to Nubayt as the authoritative Companion while three
go back to other Companions. There are five reports
which are not traditions and refer to a variety of
subjects. \
The traditions may be divided into the
2
following sections:
1. Personal qualities (manaqib) 29
2 . Morals 5
3. Faith 2
4 . Idolatry 1




7 . Supplication 1
8 . J ihad 2
9 . Alms 2
10. Knowledge 1
11 . Practice 1
12 . Encouragement (Targhib) 3
13 . Ascetism 2
14 . Qur'an 2
15. Illness 2




1. See Part II, p.61.
2. See Part: II , p.66.
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THE STUDY OF THE MANUSCRIPT
OF NUBAYT
A survey of the manner in which the
traditions of the manuscript are divided, as illustrated
in Diagram 8, will help to explain the following basic
observations. Traditions about morals and good qualities
of people total thirty-four, which is over 50% of the
whole manuscript. If we add to these the five traditions
on places and tribes, and five other stories and poetry,
the total becomes forty-four, that is two-thirds of the
manuscript. There are no traditions on rituals (i.e.
prayer, zakat, fasting, pilgrimage, etc.) except one
single tradition about Night Prayer. The remaining
traditions are divided among the other sections.
A number of traditions convey an impression
0 —
of the author's sympathy towards Ali and the Ahl al-Bayt.
TRADITIONS ABOUT QUALITIES
PROPHETS
The traditions concerning them are: 4, 7,
8, 15, 30.
Ibrahim:
There are two traditions which concern
him: 4,8. No. 4 says:
"The first person ever to offer hospitality to
guests was Ibrahim, the first to wear trousers
(sarawll) was Ibrahim, and the first to get
circumcised was Ibrahim. He performed that
using an adze (al-qaddum) at the age of 120 years."
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A similar tradition is to be found in the
work of the Albani"*" as follows:
"The first to offer hospitality to guests was
Ibrahim, and he was the first to get circum¬
cised when he was eighty years of age. He
performed the circumcision with an adze."
However, the word order is slightly different and the
traditions disagree on Ibrahim's age when he performed
the circumcision.
2-(8) He narrates from his grandfather that the
Prophet said:
"The first who used mubalqas bread was Ibrahim.
The mubalqas bread is a bread like a brick,
its weight is four pounds."
This tradition does not seem to appear anywhere else.
Muhammad:
Hadlth No.7 contains information regarding
the Prophet's name. He reports that the Prophet said:
"Jibril came to me and said, '0 Muhammad, God
sends his greetings to you and says: "I swear
by My honour and splendour I shall not punish
with fire anyone who is called by your name
Muhammad"'."
According to Ibn Hajar al-CAsqalani this tradition is
fabricated.^
1. S.A.S. 2, 361, H,725, also S.J.S. 1, 122, H.219.
2. Lisan, 1, 17; Mizan, 1, 82.
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David:
Hadith No.15 is related about him. Through
his grandfather he narrates about the Prophet:
"A delegation of cAbd al-Qays came to him and
there was a good looking boy amongst them.
The Prophet asked the boy to sit behind and
said: 'My brother David's error comes through
looking (at women)'."1
This is a fabricated Hadith according to al-Albani.
Adam:
Hadith No.30 contains reference to him.
He narrates from his grandfather that the Prophet said:
"Adam was sent down to earth and his height was
forty dhira'. They said, 'What about his
footsteps?' He said, 'Every step was a
Farsakh'."
Ibn al-Qayyim has given this hadith in the following words:
"In Sahihayn, it is transmitted by Abu Hurayra
from the Prophet that he said: 'God created
Adam and his height was sixty dhira', it
continued decreasing afterwards'."2
It appears that two of these traditions are based on
traditions accepted in the standard collections (Ibrahim's
performing circumcision and the height of Adam). However,
in both cases there is exaggeration; in the first case
S.A.D., 2, 45, H.576; Ibid, 1, 324, H.313; Musnad
4, 205-7; Tabaqat, 1, 314; Watha'iq, 94-96.
Tabaqat 1, 30-31; Manar, 42, H.85.
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of Ibrahim's age and in the second of Adam's height.
The tradition regarding the name of Muhammad is so
obviously false that its inclusion is surprising. Yet
it would seem to belong to the same exaggerating tend¬
ency illustrated by the previous traditions. The
tradition about mubalqas bread seems like an attempt to
give the impression of detailed authenticity to the work
by the inclusion of tradition, which seems to be unknown
elsewhere but which adds details of a purely scholarly
nature. The tradition about David is also regarded by
students of Hadith as fabricated.
Ahl al-Bayt: 111 | §
\ In Hadith No.11, he reports the Prophet
♦
saying:
"The people of my house are like stars,
wherever you follow you will be guided.
The authorities of tradition have declared this to be a
fabricated tradition. They also do not accept a similar
tradition, which is very like it but puts the emphasis on
the Companions rather than the Prophet's family:
"My Companions are like stars, follow one
and you will reach your destination."2
1. Mizan 1, 82; Lisan 1, 17; S.A.D. 1, 84.
2. S.A.D. 1, 78-82,439. AlbanI maintains that all of
the ahadlth which contain the meaning of the Hadith
quoted above are all fabricated.
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2 In Hadith No.18 he narrates from his
grandfather that the Prophet said:
"I leave behind me amongst you two great things,
the Book of God - an outstretched (extended)
rope, one end of which is in the hands of
Allah and the other end in your hand - and the
people of my household. They will never be
separated until they arrive at the waters of
Paradise (hawd). Be mindful regarding these
two."
A similar tradition is reported:
"0, People, I have left amongst you the Book of
God and the people of my household if you stick
to them you will never go astray."1
However, in contrast to this tradition,
another is quoted also in the books of tradition which
lays stress on the sunna rather than the Prophet's
family.
"I left behind me amongst you two things, you
will never go astray after that, the Book of
God and my Sunna. They will never be
separated until they come to me on the Hawd."2
There are eight ahadith concerning him: 29,
55, 56, 64, 65.
0 —
He narrates that the Prophet said to Ali:
41, 42, 46,
l-(29)
1. Tirmidhi 5, 663, Hadith II. 3788. These words are
very close to the above mentioned Hadith. Two
versions of the Hadlth can be found in the S.J.S., ed.
al Albani 2, 404, H.2745.
2. Sahih, also H.7754, 6, 277; S.A.S., ed.al-Albani,3, 111,
H.3227.
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"Your status in relation to me is like that of
Harun to Musa except that there is no
prophethood of Prophet after me."
Two traditions are narrated by al-Tirmidhi
similar to this:
"Wouldn't you be pleased if your position to
me be like that of Harun to Musa save that
there is no prophethood after me?"
"Your position to me is that of Harun to Musa
except that there is no Prophet after me."1
This is a Hasan Sahih Hadith and there are
several versions of it.^
2-41 This is a long Hadith. It can be summarized
c — 0 _
as follows: Nubayt went out with Ali and Ibn Abbas was
0
with them. They found Umar sitting and scratching on
0 —
the ground thinking about some important matter. Ali
addressed him with the title Amir al-Mu'minin, and offered
0 —
him his assistance. However, Umar asked for Ibn Abbas
to stay with him. He told him the problem he was faced
0 —
with. It concerned Ali, who was more entitled to the
1. Tirmadhi, (Manaqib 20), 5, 638, H.3724, 5, 641, H.3730-31.
2. S.J.S., ed. al-Albani 2, 25, H.1496.
"You are to me like Harun was to Moses save that
there is no Prophet after me."
Second Hadith, without the word Nubuwwa, 6, 298, H.7S28.
"0 Ali wouldn't you agree that your status in
relation to me would be that of Harun to Moses
except there is no prophet after me?"
This is a Sahih Hadith . See Ma.jmac al-zawa' id , 9-111,
for a similar version of the I)adlth.
Al-Shawkani in al-Fawa'id al-Ma,jmuca fl al-Abadlth
al-MawduCa, p.356, has given this Hadith (No.1091) in
different words and declared it as batil (false).
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position except for three points. After listening to
c — c
the answers of Ibn Abbas about the three points, Uraar
said: "Keep it secret. If I had hear it from someone
q _
other than you I would not sleep in Medina". Ibn Abbas
0 —
did not conceal it. Rather he informed Ali. He
pointed out that God had not considered the younger age of
CAli when the Prophet sent cAlI to transmit Surat Baqara
instead of Abu Bakr.
— 0 _
The hadith supports Ali and his claim for
Khilafa, but I have not found it in the sources I have
been able to consult.
3-43 The text contains directions of the Prophet
0 —
to Ali about morals and devotion. He mentioned that
c— 1
there are fifty rak a prayers in a day.
4-46 He reports from his grandfather that the
Prophet said to cAlI ibn Abi Talib:
"Which is the first of the favours God has
bestowed upon you? He said that God has
created me as a male. The Prophet said:
'And after that?' CA1I replied that He
made him a Muslim."
I have not found this hadith anywhere.
1. Could not be traced. See Fath, 4, 256.
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5-55 This hadith contains the following points:
Itmentions the fight with Khawarij in the battle of al-
0 —
Nahr. Ali was riding on the mule owned by the Prophet,
cAli ordered the overturning of the dead bodies. They
turned the bodies and found the body of the person who
said to the Prophet: "You have not done justice". The
Prophet had said to him: "There is a person who will
c — c —
kill you". So Ali killed him. A'isha acknowledged
that she heard the Prophet speaking about Khawarij and
their killing of the person who was dearest of all to
_ 0 _
the Prophet and to Allah. The admission of A'isha that
whatever was between her and cAli was due to hadith al-Ifk.
0 —
A'isha spoke about it and asked God's forgiveness. It
also reports that the Prophet said: "My Umma will be
divided into two groups. So two groups are within the
fold of his Umma and the third is deserter and heretic".
c- 1
There is a taunt in the hadith against A'isha. The
— 0 —
hadith is in support of Ali.
6.56 He reports from his grandfather that he was
asked about the support of al-Ansar for cAli in the battles
of al-Jamal and Siffin. He said, "No" and I have heard
the Prophet saying:
1. See Zawa'id 6, 225-241. We find the theme of this
hadith reported through various narrations, none of
them is from Nubayt. Musnad al-Humaydl 1, 32, H.59.
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"0 God, love those who love him, be an enemy
of a person who is hostile to him, help a
person who supports him and leave a person
who deserts him."!
— c —
The hadith supports Ali and contains a taunt against the
— c —
Ansar because they were not friendly with Ali and did
not support him in the battle of al-Jamal and Siffin.
7-64 Two verses composed in connection with the
death of Fatima. I could not find them.
8-65 Five lovely verses. The substance of it is
that at the time of disappointment, it is God who provides
relief for all distress.
These verses are reported in Tarikh Ibn
c — c — — —
Asakir in the biographical note of Ali b. Abi Talib,
- - - 2
on the authority of Ahmad b. Ishaq b. Ibrahim.
0 —
The traditions about Ali and ahl al-bayt
— 0
all seem to indicate Shi ite tendencies. While some of
the traditions have been reported in the standard works
—c
of tradition, others showing a markedly Shi ite bias have
0 _
not. In particular the tradition of Ibn Abbas' convers-
0
ation with Umar indicates that the narrator believed that
0 —
Ali had a better claim to the caliphate than either Abu
0 0 —
Bakr and Umar. The tradition about Ali saying that
1. Zawa'id, 9, 104-109. There are certain additions in some
of the narrations like, "Love him who loves CA1I and hate
the man who hates him". Before it the phrase "and support
those who support him". In some of them only this, "0 God,
be friendly with a person who is friendly to cAli and be
an enemy of him who is hostile to CA1I".
2. cAsakir,(ed. Muhammad Baquir al-Muhibbi) 3, 246-247. It
would seem clear that Ibn cAsakir's source is the nuskha
of this study.
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the first favour that God had granted him was to be a
male, is very unusual. It seems to be cited nowhere
else and is certainly not in conformity with the spirit
of Islam that masculinity should be regarded as more
important than Islam.
Al-Ansar:
Ahadlth Nos. 33, 34, 38, 49, 61, are
related to them.
1-33 It is reported that the Prophet distributed
some sheep and camels among the people, the Ansar said:
"Our swords are dripping with their blood and yet in our
presence he (the Prophet) distributes (things) among them".
The Prophet said to al-Ansar, "Are you not satisfied with
taking the Prophet with you while other people have gone
with sheep and camels?" The Ansar said, "We are happy
with our Prophet". So the people taking sheep and camels
and the Ansar went with the Prophet.
In Tirmidhl, this hadith is narrated from
Anas in the following words:
"'Are you not content that the people are going
back with the worldly things while you are
returning home with the Prophet?' They said:
'Yes'. The Prophet said: 'If the people enter
upon a valley and followed a path and the Ansar
followed another path or entered upon another
valley I would follow the way of the Ansar'."
Al-Tirmidhi said that this hadith is a fair and sound one.1
1. Tirmidhl 5, 712, H.3901.
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The following version is given in Sahih
• C
al-Jami aj-Saghir waziyadatuhu.
"Aren't you satisfied that the people return
with the worldy things and you go back to
your homes with the Prophet? If the people
go to a valley and follow a path I shall go
to the valley of the Ansar and follow their
way. "
2-34 The Prophet said:
"The Ansar are the depositories of my secrets
and trust, the objects of my love and compas¬
sion like young children. If the people
enter a valley and the Ansar went to another,
I would enter the valley of the Ansar. 0
Allah, forgive the Ansar, their children and
the children of their children."
This tradition contains elements which are reported in
two traditions in al-Tirmidhi. The first is:
"The Ansar are the depositories of my secret and
trust, the object of my love and compassion
like my children. The people will increase
while their number will decrease. Receive
favourably their good people and overlook their
unpleasant people."2
The second tradition is:
"0 Allah forgive the An$ar, their children,
the children of their children and the women
of the Ansar."3
It seems that the two traditions in the manuscript,
(Nos. 33 and 34), have muddled several traditions together.
1. S.J.S. (ed. al-Albani) 2, 224, H.2136.
2. TirmidhI (Manaqib) 5, 715, H.3907; S.J.S. 2, 415, H.2789.
3. TirmidhI 4, 716, H.3909.
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The second tradition contains elements that belong to
the first and leaves out elements which are associated
with it in the standard works. In addition it adds
phrases from a third tradition.
3-38 It is reported through him that the Prophet
said:
"Loving the Ansar is faith and disliking them
is hypocrisy."
Al-Tirmidhi has reported through al-Bara' b. cAzib that
he heard the Prophet saying or he reported that the
Prophet said about the Ansar:
"No one except a believer loves them and none
save the hypocrite dislikes them. One who
loves them is loved by Allah and one who
hates them is hated by Allah."1
However, a very similar version of the tradition in the
- c - 2
manuscript is reported in al-Jami al-Saqhir.
4-49 He narrates from his grandfather that when
0 _
Ali finished with the burial of the Prophet, he enquired
about the events in al-Saqifa. He was informed that the
Ansar said:
"'One Amir from us and another from you'.
CA1I said: 'Would the Ansar were reminded
of the saying of the Prophet that those of
them who do good should be accepted and those
among them who do evil should be forgiven.
How could the Amir be from them while there
1. Tirmidhi 5, 712, H.3900. It is a sound tradition.
2. S.J.S. 1, 63, H.15.
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was an order of good treatment to them from
the Prophet?'"1
The hadith contains a deduction that the
Ansar had no right to the Khilafa because they were the
people about whom the Prophet gave special instructions
that they should be well-treated, i.e. by those who
ruled them.
5-61 This hadith relates a charm of the Ansar
2
against fever and headache. It has not been found in
any other source.
THE COMPANIONS OF THE PROPHET
Ahadlth Nos. 13, 17, 32, 37, 44, 45, 51, 53
are related about them.
1-13 It is reported by him that the Prophet said:
"The best of my Companions are those of the
generation in which I live, then those who
follow (close to them) and then those who
follow them. After that there will be
schisms like bits of a very dark night."
Another version of the hadith is found in
- c - 3
Sahih al-Jami al-Saghir:
1. Tirmidhi 5, 714, H.3904. It is narrated by Abu Sa id
al-Khudrl and is considered as fair. See also the same
source, 5, 715, H.3907. Anas has reported this hadith.
It is a fair sound hadith. It is also reported in
S.J.S. 1, 115, H.194. Reported from Sahl b. Sacd and
cAbd Allah b. Jacfar and is a sound hadith.
2. See the text in the manuscript, H.61, p.52.
3. S.J.S. 3, 125, H.3289.
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(a) "The best of the people are those who live
in my age, then those who come after them
and then those who are next to them.
After that come the fat people who like
fatness and are ready to give testimony
before they are asked."4
Albani has given the same text with a slight
change in two places.^
(b) "The people of my period are the best, then
those who follow them and then those who
come after them. After that come the
people whose testimony will precede his
oath and the oath, his testimony."3
Al-Tirmidhi has reported this hadith in the
following words:
"The best are the people of my period, then
those who are close to them and then those
who follow them. People come after that
whose oaths precede their evidence and the
evidence goes ahead of their oaths."4
All the authentic traditions refer to "people"
and not "Companions" and the end of the tradition is very
different.
2-17 It is reported through him from the Prophet
that he said:
c — —
1. Imran b. Husayn has reported this hadith.
2. S.A.S. 2, 319, H.699.
3. S.J.S. 3, 125, H.3290. Also see the same source,
3, 127, H.3296, and S.A.S. 1, 320, H.700 where it is
found with the form qawm for people instead of aqwam.
4. Tirmidhi 5, 695, H.3859. Narrated by Ibn Mascud, it
is a fair sound hadith. See also Tamylz, p.77.
5. See S.J.S. 2, 193, H.2045. Also see S.A.S. 2, 398,
H.758.
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"Be careful about my Companions. Do not make
them targets after me. Whoever likes them
is doing so for the sake of love of me and
whoever hates them is doing so for having
hated me. A person who hurts them hurts me
and whoever hurts me hurts Allah. One who
hurts Allah is about to be punished by Him."
Al-Tirmidhi has given the hadith in the following words:
"Be careful about my Companions, be careful
about my Companions. Do not make them the
target of your objections. Whoever loves
them is doing so for the sake of love of me
and whoever hates them is doing so for having
hatred against me. Anybody who hurts them
hurts me and whoever hurts me hurts Allah.
One who hurts Allah is liable to be caught in
trouble by Him."l
This hadith is similar to the hadith of the manuscript
except for some minor points.
3-32 It is reported by him that the Prophet said
to Sacd b. MuCadh,
0
"0 Sa d, shoot, may my father and mother be
sacrificed for you."2
Al-Tirmidhi has given a few versions of
hadith such as:
0 —
(a) "It is reported on the authority of Sa id b.
al-Musayyib from CA1I, who said that: 'I
have never heard the Prophet combining his
parents for anyone other than Sacd b. Abi
Waqqas'."3
1. Tirmidhi 5, 696, H.3862. A lonely hadith narrated by
cAbd Allah b. Mughaffal. See also D.J.S. 1, 352,
H.1259. This narration is similar to the hadith of
the manuscript save " u^ " it says instead
" C/J^sZJ \J7Js- " .
2. S.J.S. 6, 289, H.7788. A sound hadith narrated from
CA1I.
3. Tirmidhi 5, 130, H.2828.
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(b) "Ali said: 'The Prophet did not combine his
father and mother for any one other than
Sacd b. Abl Waqqas. The Prophet said to
him in the battle of Uhud "Shoot, may my
father and mother be sacrificed for you".'"4
C _ —
(c) "Sa d b. Abi Waqqas is reported to have
said: 'The Prophet combined his parents for
me at the day of Uhud when he said, "Shoot,
may my father and mother be sacrificed for
you".'
0
Ibn Sa d has reported the following versions:
0
It is reported on the authority of Ali that the Prophet
0
said, "Shoot, 0 Sa d, may my father and mother be sacri-
3 c
ficed for you". It is also reported from Sa d that he
said: "I am the first person in Islam who shot the
.. 4arrow".
All these reports unanimously suggest that, the words were
0 _ _
said to Sa d b. Abi Waqqas but the author of the manuscript
0 0 __
on the contrary attributes it to Sa d b. Mu adh.
4-37 It is reported through him from the Prophet
that he said:
"The best people of my community are those
who live in my age, then those who come
after them and then those who follow them.
Then there will be al-harj (critical situ¬
ation). When the Prophet was asked to
explain al-harj he said 'the sword'."
1. Tirmidhi 5, 130, H.2829. A fair sound hadith, also
narrated by al-Zubayr and Jabir.
2. Ibid. 5, 131, H.2830.
3. Tabaqat 3, 141.
4. Ibid. 3, 140.
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The first part of the hadith has already
been discussed while making our comments on H.)3 of the
manuscript."'" As far as the second part is concerned,
it has been taken from another hadith given below:
(a) Abu Musa has reported that the Prophet said:
"There will be al-harj, I mean murders before
the Hour of Resurrection. It would not be
the killing of the unbelievers but the
killing of one another in the community.
0 —
(b) It is reported on the authority of Ibn Mas ud and
Abu Musa that the Prophet said:
"A time will come before the Hour of Resurrection
when ignorance prevails, knowledge will be taken
away and harj will increase, and the harj means
killing."3
Al-Tirmidhl in his Sunan has included two
ahadith regarding harj. The heading of the chapter is
"Al-Harj and worship during that time".
"'Ahead of you there is a time when the knowledge
will be taken away and the harj will increase.'
They said, 'What is the harj 0 Prophet of Allah?'
He said: 'Killing'."4
The same hadith has been reported with the following
heading of the chapter: "Worship during the harj is
like hijra".
1. See. above 3 7
2. S.J.S. 2, 193, H.2043.
3. Ibid. 2, 194, H.2047. A sound hadith.
4. Tirmidhi 4, 489, H.2200. A sound hadith narrated by
Abu Musa. In this section is is also narrated by
Abu Hurayra, Khalid b. al-Walid and Macqil b. Yasar.
5. Ibid., a sound hadith narrated by Macqil b. Yasar,
H.2201. Ibid. 4, 490, H.2202.
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It should also be noted that the word al-harj
has been explained by the word al-sayf in the manuscript
contrary to the other ahadith where it has been explained
by the word al-qatl.
5-44 This is a tradition in which the Prophet
gives instruction about private worship to Abu Dharr.
It is not to be found elsewhere."'"
0 _
6-45 He reports from his grandfather that Mu adh
b. Jabal said:
2
"My son died and the Prophet wrote to me."
_ 3
Dr Hamidullah has included it in al-Watha'iq
4
quoting it from Hilya. The text in Hilya contains
many important additions not found in the hadlth of the
manuscript, as well as many different narrations. It
_ Q
is surprising that Abu Nu aym does not give the narration
5
of Nubayt. In fact, after all the narrations he says:
"All these narrations are weak and unestablished
because Mucadh's son died years after the death
of the Prophet. In fact some Sahaba wrote to
him. The narrator was mistaken and attributed
it to the Prophet."6
1. See Part II, 39.
2. Ibid., 40.
3. Watha'iq, p.380.
4. Hilya 2, 243._l 0
5. It is narrated by Abd al-Rahman b. Ghanam through
uninterrupted chain. Also reported by Mahmud b. Labid,
Mucadh b. Jabal, Abu al-Zubayr and Jabir.
6. Hilya 2, 243. See also Zawa'id 3, 3.
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7-51 He reports from his grandfather that he
0 0 0
said, when A'isha died Abd Allah ibn Umar cried.
0 — 0
When the news reached Mu awiya he said to Ibn Umar:
0
"You are crying for the death of a woman". Abd
0
Allah b. Umar replied: "In fact it is her sons who
are crying over the Umm al-Mu'minin but those who are
not her sons will not cry". No trace of this hadith
could be found in the sources. It is critical of
0 _ 0 —
Mu awiya but at the same time it praises A'isha.
Thus it would seem to represent some sort of compromise
between the various opponents of the Umayyads.
8-53 He reports from his grandfather that the
0 _
Prophet said to Al- Abbas: "0 Uncle, you are older
than me". This hadith does not seem to occur in any
other source.
THE ARABS
One hadith is related about them.
48 It is reported through him from his grandfather
that the Prophet said:
"Love the Arabs and their survival because
their existence is a light in the body of
Islam and their disappearance is darkness
in Islam."!
1. In S.A.D. 2, 46, H.578, he says, a weak hadith narrated
by Abu Nucaym in "Nnskha of Ahmad b. Ishaq b. Ibrahim
b. Shyrayt". As stated earlier this Nuskha contains
blunders, but this hadith has another way. Abu al-
Shaykk has narrated it in Kitab al-Thawab wa Fada>il
al-Acmal". Al-Hafiz al-cIraqi has mentioned it in
Mahajjafc al-Qurb ilk Mahabbat al-cArab 5, 2, and said:
"there is nothing objecliunable in its isnad".
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This hadith has been found outside this manuscript by
Albani.
MORALS
Five ahadith, 2, 16, 19, 21, 54 are related
to the subject.
1-2 Through him it is reported from the Prophet
that he said:
"Ignore the mistake of the generous person
having good manners, because he stumbles
till God holds his hand."
Albani has mentioned some narrations, a few of which
are near to the text of the hadith given in the
manuscript.
2-16 Through him, it is narrated that the Prophet
said:
"The best of you is a person who is best to
his family and I am the best to my family."
— c
It is found with the same text in Sahih al-Jami al-
- 2 - -
Saghir. It is a sound hadith. However, the isnad
is different.
1. S.A.S. 2, 234-241, H.638.
2. S.J.S. 3, 129, H.3309.
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3-19 It is reported through him from the Prophet
that he said:
"One who has no mercy for others will have
no mercy."
Albani has given this hadith in the following words
and noted that the first sentence is reported by
Bukhari, Muslim, Ahmad and al-Tabarani from Jarir.^
4-21 Through him it is reported from the Prophet
that he said:
"A wise man has some qualities by which he is
known; he forgives the man who treats him
unjustly, treats politely those who are below
him, competes with his superior in acts of
virtue. If he finds the door of righteous¬
ness is open, he takes advantage of it.
Fear of God does not leave him; he speaks
after reflection and contemplation. If he
speaks he takes benefit and if he keeps silence
he is safe; if he is faced with trouble he ad¬
heres to God and observes silence. The
ignorant has his own characteristics; by them
he is well-known. He oppresses one who mixes
with him; he commits aggression against one
below him; he stretches too high to one above
him; he does not do justice to himself; he
speaks without thinking, so he repents after¬
wards; if he speaks he offends and if he keeps
quiet, he forgets; if faced with trouble it
makes him wicked and if he finds a virtuous
way he avoids it. "
This hadith, which is inoffensive, could not be traced
to any other source.
1. S.A.S. 1, 248-9, H.483.
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5-54 His grandfather is reported to have said:
"The Prophet passed by the grave of Abu
Uhayha. Abu Bakr said: 'This is the
grave of sinful Abu Uhayha'. KhSlid b.
Sacid said: 'By God this does not please
me if he was in Illiyin (a high place in
paradise) and was like Abu Quhafa.' The
Prophet said: 'Do not curse the dead because
you make the living angry'."
The following text of the hadith is in
Mukhtasar:
"Do not curse the dead because they got
whatever they sent ahead."1
FAITH (Iman) 36, 40
1,36 It is reported through him that the Prophet
said:
"The believer learns decent manners from God.
If He makes him wealthy, he will expend (his
wealth). If He gives him little, then he
will be frugal."
This tradition could not be traced.
2,-40 It is reported through him from his grandfather
that the Prophet said:
"Anyone who said: 'There is no deity except
Allah, He is alone and has no partner',
would be forgiven."
There are a number of ahadith close in meaning to the
2
above mentioned text. However, none are attributed to
Nubayt.
1. Mukhtasar, p.327. Cf.. also Tajrid 1, 102, Husayn b.
Mubarak narrated it from cA'isha; Tamyiz, p.190
Al-ShaybanI reported from cA'isha; Hujja 2, 37.
2. S.J.S. 1, 124, H.227; 294, H.864; 326, H.978.
See also Zawar'id 1, 14.
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SHIRK (Idolatory) 25
It is reported by him that the Prophet said
to Abu Dharr:
"'Shirk (idolatory) amongst you is more
invisible than the creeping of ants. A
person from amongst you would say that
he has done this for God and that person,
so he made that man partner, while God
dispenses with that. Shall I not teach
you some phrases which negate the possi¬
bility of minor or major types of idolatory?'
He said: 'Yes, 0 Messenger of Allah'. The
Prophet said: 'When you offer your prayer
and in the morning and evening say: "0 God,
I seek refuge with you frommaking something
your partner knowingly and I ask your
forgiveness for what I do not know".'"
A similar hadith to this is to be found in
— c — 1
al-Jami al-Saghir in the following words.
"Shirk (idolatry) is more invisible than the
creeping of an ant, I shall tell you about
something which, if you do it, you will get
rid of minor and major idolatry. You should
say: '0 God, I seek refuge with you from making
something partner to you knowingly and I ask
your forgiveness for what I do not know'.
Say it for three times."
The hadith of the manuscript contains many additions to
what is in al-Jamic al-Saghir, those double the text of
the hadith of the manuscript.
PEOPLE OF THE BOOK 31
It is reported through him from the Prophet
that he said:
1. D.J.S. 3, 256, H.3432.
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"Do not start with salam (greeting) to the
Jews and Christians and if you meet them
on the road, compel them to take the
narrowest side."
Albani has reported a similar hadith in the following
words:
"Do not start with salam (greeting) to the
Jews and Christians and if you meet one of
them in the road compel him to take the
narrowest way."1
Al-Tirmidhi has given the same text with a slight
2
difference in one word.
NIGHT PRAYER 35
It is reported through him that the Prophet
prayed till his feet were swollen. It was said to
him: '0 Messenger of Allah, you do that while God has
forgiven your earlier and later mistakes?" He said:
"Shall I not be His very thankful servant".
Al-Haythami has reported this hadith in these
words:
"Anas narrated that the Prophet stood for
prayer until his feet or legs were swollen.
It was said to him: 'Has God not forgiven
your earlier and later mistakes?' He said:
'Shall I not be his very thankful servant'."
Although several narrations of this hadith are given,
3
none is reported from Nubayt.
1. S.A.S. 2, 324, H.704. It is a sound hadith. Also see
S.J.S. 1, 278, H.803; 6, 128, H.7081.
2. TirmidhI 5, 60, H.2700, the same as 1, 704.
3. Zawg'id 2, 271. Also see Fath 4, 237, H.1005, narrated
by A isha; Tabaqat 1, 384; Tagrld 1, 88, narrated by
al-Mughira b. Shucba.
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DUCA' (Invocation to God) 42
It is reported through his grandfather that
the Prophet said:
— Q —
"Jibrit taught me a du a' about debt. He
said: 'Anyone faced with a debt should make
his ablutions and offer four rakcat in the
afternoon. He should recite in every rakca
(the suwar) al-Hamdu Lillah, Qui huwa Allahu
Ahad, and Syat al-Kursi. When he says salam
at the end he should recite: 'Say: 0 Allah,
owner of the kingdom, Thou givest the kingdom
to whom Thou pleasest and takest away the
kingdom from whom Thou pleasest and Thou
exaltest whom Thou pleasest. In Thine hand
is the good. Surely, Thou art possessor of
power over all things. Thou makest the night
pass into the day and Thou makest the day to
pass into the night; and Thou bringest forth
the living from the dead and Thou bringest
forth the dead from the living; and'Thou
givest sustenance to whom Thou pleasest
without measure'."1
Then he should say:
"0, Remover of grief, Reliever of distress, Who
answers the call of the helpless, 0 Beneficient
and Merciful of this world and the next world,
have mercy on me, a mercy that makes me
independent from every mercy except Yours and
relieves me of my debt."
No doubt God will make him free of his debt. This
du a' contains God's greatest Name.
Al-ShawkanI reporting the same text with a
few variations says: "There is a liar in the chain of
its narration"
1. Al-Qur'an, iii, 25, 26.
2. Fawa'id, 59, H.172. It seems to me that the text of
Fawa'id has been taken from the Nuskha of Nubayt because
of the similarity ,of the text and the existence of the
phrase <J ". I think by this he means Ahmad
b. Ishaq b. Ibrahim. See also Zawa >id 10, 185-186.
The text here indicates that it was addressed to Mucadh
b. Jabal ... and has no mention of Nubayt.
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JIHAD 5, 27
1,5 It is reported through him from the Prophet
that he said:
"War is deception."
This is a sound tradition reported in different sources
but only one from Nubayt. This is the report of
al-Haythami. 1
2,27 "It is reported through him from his grandfather
that the Prophet had a bow made of nabc (tree)
called al-Katum. It was broken in the battle of
Uhud. Qatada.. b. Nucman broke it. After that
he selected three bows from the weapons of Banu
Qaynuqac, one called al-BahaJ , a yellow one called
al-Safra> and another called al-Rawha». He had
two suits of armours, one called al-Sacdiyya and
the second Fidda. He possessed three swords, known
as QalacT, al-Mikhdam and RasUb. He also had
Dhat al-Fudul, and swords called al-Qasaba and
Dhu al-Faqar. He also had three spears selected
from banu Qaynuqac and he selected a helmet decorated
with yellow cuper.
Al-Jamic al-Saghir gives a hadith narrated
(3 —
from Ibn Abbas containing the names of weapons, riding
2
animals and the utensils owned by the Prophet. Al-
Shawkani is of the view that all the ahadith describing
3
weapons are fabricated.
1. Zawa'id 5, 320. See also S, J.S. 3, 98, H.3171;
Tirmidhi 4, 194, H.1675; Tamytz 70; Tajrid 2, 25.
Hadith said to Nucaym b. Mascud on the occasion of
seige (al-Khandaq). Sirah 3, 147. Al-Haythami is
the only one who reported from Nubayt with the comment
"al-Tabaranl reported it in al-Awsat, and there is one
whom I do not know".
2. S.J.S. 4, 207, H.4487. Also see Tabaqat 1, 485-489.
3. Fawa'id, 323, H.1005.
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5ADAQA (Charity) 20, 50
1-20 It is reported through him from the Prophet
that he said:
"Secret charity extinguishes God's wrath.
Good deeds saves persons from the destruction
of evil, and kindness to the relatives
increases the lifespan."
A similar version has been reported in other
sources in the following words:
"Secret charity extinguishes God's wrath,
kindness to the relations increases the
lifespan and doing good saves from the ruins
of misfortune."1
It is narrated from Abu_Umama through an
uninterrupted chain that the Prophet said:
"Good deeds save the person from the destruction
of the evil. Secret charity extinguishes God's
wrath and kindness towards relatives increases
the lifespan."2
The last narration is similar to the hadith of the
manuscript except for a change in the sequence.
2,50 It is reported through him from his grandfather:
"The Prophet slaughtered a goat and distributed
it in charity. c5'isha said '0 Prophet of
Allah, there is nothing left for us save the
shoulder'. The Prophet said, 'Everything
remains except shoulder'."
1. S.J.S. 3, 140, H.3654. Narrated from Abu Sa id. After
that he mentions some narrators of this fradlth but did
not report the name of Nubayt.
2. Tamylz, p.96.
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Al-Haythami reported this from Abu Hurayra
in these words:
"The Prophet ordered that a goat should be
slaughtered and be distributed among the
neighbours. He said: 'He slaughtered it
and distributed it among the neighbours,
an arm was sent to the Prophet, because
he likes the arm of the_goat the most'.
When the Prophet came cA'isha said, 'Nothing
is left with us save the arm'. The Prophet
said, 'Everything remains except the arm'."l
Al-Bazzar has reported it and its narrators are trustworthy,
The same text has been reported in Kashf al-Astar with
2
some typographical mistakes.
The hadith of the manuscript is different from
that of Zawa'id and in al-Bazzar in the following way:
The hadith of the manuscript is brief; it contains
shoulder instead of arm; it is narrated by Nubayt rather
than Abu Hurayra as in the case of Zawa'id and al-Bazzar.
CILM (Knowledge)
It is reported through him from the Prophet
that he said:
"Searching for knowledge is an obligation on
every Muslim."
This hadith has been reported in different
3
works from various sources but there is no mention of
Nubayt in them.
1. Zawa'id 3, 109.
2. Astar 1, 446.
3. S.J.S. 4, 10, H.3808. Sound hadith. Zawa'id 1, 119-
120; Fawa'id 272, H.851; S.A.D. 1, 414, H.416.
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CAMAL (Practice) 23
It is reported through him from the Prophet
that he said:
"The best among you is neither one who has
left this world for the next world nor one
who left the next world for the present one.
It is the one who takes some from this and
some from that."
The following version of the hadith is found
— c — 1
in al-Jami al-Saghir.
"The best of you is neither one who left
this world for the next world nor one who
left his next world for his interest in
this world, till be benefit from both
because this world is a way to the hereafter.
Do not be a burden on the people."2
TARGHIB WA TARHIB WA ZUHD (Awakening of
desire and fear - and abstinence)
Ahadith Nos. 12, 24, 26, 52 and 66 are
related to the subject.
1-12 It is reported through him from the Prophet
that he said:
"The real riches are the sufficiency of the spirit."
A similar hadith has been narrated from Abu Hurayra with
an uninterrupted chain in the following words:
1. D.J.S. 5, 8, H.4889.
2. See S.A.D. 2, 1, H.501. According to the author it
is a forged hadith.
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"Riches do not consist in having a large
amount of worldly possessions, riches in
fact consists in the sufficiency of the
spirit."1
Al-Shawkani has given a hadith containing the meaning
_ 2
nearest to this hadith, but not from Nubayt.
2-24 It is reported through him that the Prophet
said:
"One of you does not wait except for
inordinate riches, a poverty causing
forgetfulness of everything, a destroy¬
ing disease, a scattering desire, a
death putting everything to an end, and
al-Dajjal, and al-Dajjal is a hidden evil
which is waiting, or the Hour of
Resurrection and that hour is most
grievous and bitter."
Al-Tirmidhi has reported this hadith in the following
words. It is narrated from Abu Hurayra that the
Prophet said:
"Set out without delay to seven things
with the help of your actions. You are
not waiting except for a poverty causing
forgetfulness of everything, inordinate
riches, a destroying disease, doting old
age, a death putting everything to an end,
or al-Dajjal, a hidden evil which is
waiting, or the Hour of Resurrection and
the Hour is most grievous and bitter."3
As can be seen, the tradition in the manuscript is quite
close to al-Tirmidhl's tradition.
1. S.J.S. 6, 257, H.7693.
2. Fawg'id 67, H.192; see also Zaw5'id 10, 237.
3. TirmidhI 4, 552, H.2306. There are a few ahadith
narrated from Abu Hurayra. See also D . J.S. 3, 3,
H.2314. According to al-Tirmidhl it is a hasan
gharlb (fair isolated) hadith.
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3-26 It is reported through him that the Prophet
said:
"God said, I do not combine two fears and two
securities for my servant. If he has fear
of me in this world I will protect him on
the Day of Resurrection. If he shows
fearlessness towards me in this world I will
frighten him on the Day of Resurrection."
Albani has recorded a similar hadith in the
following words:
"Allah says, 'I swear by My glory I do not
put together two fears and two protections
for My servant. If he feels protected from
Me in this world I will frighten him on the
day I bring together all My servants, and if
he has a fear of Me in this world I will
protect him on the day I bring together all
My servants."1
One can see that the sequence of the phrases in the
hadith of the manuscript is different from that of the
above mentioned hadith. Moreover, this hadith contains
additions not to be found in the hadith of the manuscript.
4-52 It is reported through him from his grandfather
that he said:
"A person said to the Prophet: 'I dislike death'.
The Prophet said, 'Do you have wealth?' He
said: 'Yes'. The Prophet said: 'Send forward
your wealth because the heart of everybody is
with his possessions'."
This hadith could not be traced in the sources.
1. S.A.S. 2, 377, H.742. Several ahadith can be found
on this subject, none of them reported through Nubayt.
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5-66 It is reported through him from his grandfather
that the Prophet said:
"There were people among the (earlier) nations,
if anyone of them worshipped for forty years,
his light moved before him."l
This hadith could not be found in any other sources.
QUR'AN 57, 58
1-57 It is reported through him from his father:
_ Q _
When Uthman b. Affan got the volumes of
Qur'Sn copied, Abu Hurayra said to him:
"You have done the right and have succeeded.
I stand witness that I have heard the
Prophet saying: 'The people of my community
who love me the most are those who come
after me, have faith in me and have not seen
me. They act submissively upon what is in
the pages,' I used to say, 'What kind of
pages,' until I saw the MasShif (copies of
the Qur an)."
Uthman was delighted, ordered ten thousand
(dirham) for Abu Hurayra and said: 'By God I
did not realise that you keep the hadlth of
our Prophet fr2>rnus."
2-58 This is not a hadith reported from Nubayt but
was included with nuskha by Ahmad b. al-Qasim through
Suhayl b. Abi Salih to Abu Hurayra. It conveys a
similar meaning to that given in the previous hadith.
Albani has recorded it in the following words:
"The people of my community who love me most
are those who come after me, have faith in
me and have not seen me. They act upon
what is in the hanging pages."2
1. Part II, p.54.
2. S.A.D. 2, 104, H.649.
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After giving this hadith Albani comments: "It is a
— 0
fabricated hadith in these words. Ibn Asakir has
reported in his Ta'rikh^ through Ahmad b. al-Qasim b.
al-Rayyan al-Lukki al-Misri from Ahmad b. Ishaq b.
Ibrahim b. Nubayt al-AshjaCi.
MARAD (disease) 62-63
1-62 It is reported through him from his grandfather
that the Prophet said:
"None of you should do cupping on Thursday.
If one does cupping on Thursday, if he gets
a fever he will die."
Al-Shawkani observes that the ahadith specifying the
time of cupping as well as those forbidding it at
2
particular times are absurd.
2-62 It is reported through him that the Prophet
said:
"None of you should do cupping on Friday for
there is a particular time during it, if
somebody does it, he will catch leprosy.-
Then he should not blame anyone except him¬
self. Saturday and Monday are the same.
Allah does not send down a disease except on
Wednesday."
1. CAsakir, 11, 137, see S.A.D. 2, 104-5, there is a hadith
narrated from Abu cUbayda b. al-Jarrah in the following
way. He said to the Prophet 'Is there anyone who is
better than us? We believed you, fought along with
you'. The Prophet said, 'Yes, people coming after you,
they will have faith in me and have not seen me'.
This is a sound hadith. See also S.A.D. 2, 102-3,
H.648.
2. Fawg'id, 263, H.813.
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Despite al-Shawkanl1s comments on times of
cupping there are many narrations of this hadith but
none from Nubayt.^
MAWALID (birth) 3, 22
1-3 It is reported through him from the Prophet
that he said:
"Love daughters, I am the father of the
daughters. When a baby girl is born
two angels come to her and pull the back
of the girl and say: 'A weak child came
out of a weak womb. Anyone helping you
will be helped until the Day of Resurrection'. "2
Al-Shawkani after giving the first part of the hadith
- Love daughters, I am the father of the daughters -
_ 3
remarks that it is a weak hadith. It is possible
that al-Shawkani made his comment about the hadith of
the manuscript and contented himself by giving the
first part of it.
2-22 It is reported through him from the Prophet
that he said to a person who was carrying his son:
"May God give you enjoyment through him.
If I had said 'God bless you through him',
you would have lost him."
This tradition cannot be traced.
1. See S.A.S. 2, 404, H.766, fair hadith; S.J.S. 3, 96,
H.3164, fair hadith; Tabaqat 1, 443-448. ,
2. On purely linguistic basis the phrases "c-ut and
" contradict the message of the hadith
because the meaning of badlth is cr "
so the language of hadith is unsound.
3. Fawa'id 138, H.397."
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QABA'IL (Tribes) 10, 39, 47
1-10 It is reported through him from the Prophet
that he said:
"Treat the Copts kindly because they have a right
to security of life and (protection) as
relatives."1
This tradition is widely reported. However, its
inclusion by the author may indicate a more Egyptian
attitude which is apparent elsewhere in the manuscript.
2-39 It is reported through him from the Prophet:
"Aslam, God save them, Ghifar, God forgave
them and cUsayya: disobeyed Allah and His
Prophet."2
_ Q
A sound hadith narrated from Ibn Umar is
— c —
reported in al-Jami al-Saghir in the following words:
"Ghifar God forgave them, Aslam God protect
them and ^Usayya- disobeyed Allah and His
Prophet."3
Here again, although the two traditions are the same,
the word order is different.
3-47 This hadith describes a visit of a delegation
of the Banu Hanifa to the Prophet. I could not find
1. See Tabaqat 8, 214; Sira 4, 148; S.J.S. 2, 273,
H.2303; Tamyiz, p.155 narrated from Abu Dharr through
uninterrupted chain. See also S.J.S. 1, 251, H.711.
2. These are three tribes. See Tabaqat 1, 354; S.J.S.
I, 328, H.986.
3. S.J.S. 4, 69, H.4037 .
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the contents of the text in the manuscript in the
sources discussing the delegation of Banu Hanifa. I
have not found the name of Juhaysh b. Aws al-Hanafi
along with other names of the delegation reported in
some sources. The name of Juhaysh is reported in
c 2
the delegation of al-Nakha . It is also reported
that the Prophet said about that delegation: '0 God,
c 3
bless al-Nakha " but no such blessing is mentioned for
Banu Hanifa. It seems that the compiler may have
mixed up the delegations, so he mentioned the blessing
which had been given to al-Nakha and put Juhaysh in
the Banu Hanifa.
AMAKIN (places) 1, 9
1-1 It is reported through him from his grandfather
that the Prophet said:
"God has given the people of towns a superiority
over the villagers like the superiority of the
people of Heaven over the people of earth. It
is due to al-Jumuca and al-Jamaca."
This tradition is not traceable elsewhere. It also
contains a mistake in the language.
2-9 It is reported through him that the Prophet said:
1. See Tabaqat 1, 346; Watha'iq 29, 91, 92; Tajrid
2, 96.
2. Tabaqat 1, 346.
3. Ibid.
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"Al-Jiza is a garden from the gardens of
paradise, and Egypt is the treasure of
God on the earth."
It has been said that this is a fabricated
hadith. Albani, after reporting this hadith, comments:
— Q
"Abu Nu aym has reported in the Nuskha of Nubayt b.
2 -
Shurayt". It seems that the hadith was fabricated
on the pattern of a sound hadith, "Between my house and
3
the minbar is a garden from the gardens of Paradise".
However, this tradition does seem to indicate deliberate
partisanship for Egypt.
MISCELLANEOUS 14, 28
1-14 It is reported through him from the Prophet
that he said:
"Seek your necessities through a pretty face."
Ibn al-Qayyim while giving weak ahadith says: "In this
category falls the hadith 'Asking for charity from the
0 —
hands of good-looking people." Al- Uqayli said that
no narration in this connection was established from the
4
Prophet. Al-Shawkani has given the following version
of the hadith: "Seek excellence through good looking
1. See Mizan 1, 82; Lisan 1, 17.
2. S.A.D. 2, 292, H.889; see also Fawa'id 435, H.1244.
3. S.J.S. 5, 135, H.5463; 5463; see also Tabaqat 1, 254.
4. Manar 66, H.228.
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people". He recorded various narrations of this hadith
each one containing an authority of doubtful authenticity."*"
It is worth noting that in spite of a large variety of
narrations, none of them narrates from Nubayt.
2-28 It is reported through him from the Prophet
that he said:
"Hold the remnant of the calamities."
This again could not be found anywhere outside the
manuscript.
STORIES AND POETRY 59, 60, 67
1-59 It is a story of a man whose son died. He
q
used to recite elegies for him every day. Umar b.
al-Khattab saw him and asked him about the matter and
requested him to recite his poetry, which he did accord¬
ingly. It is a poetry of allegory, conveying feelings
and giving vivid descriptions. However it has nothing
to do with religion and is not connected in any way with
2
Islam or the Prophet.
2-60 It is the narration of an event which took
place in al-Jahiliyya. It is about a wealthy man who
was blessed with a wise son. His father wanted him to
marry, but the son refused to marry anyone except a
1. Fawa'id 67, H.193; see also Mlzan 3, 621; Lisan 1,
179; Zawa'id 8, 194-195.
2. See Part II, p.50.
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black girl. The father got angry, allowed him to marry,
and then expelled him from the house. Later on the
father showed his concern about him while the boy rejected
his change. Again the report is totally out of place
in a collection of ahadith.^
3-67 A story about one of the chiefs of al-Jahiliyya.
One day he went out hunting and it started snowing and
became cold. He lost his way till he reached the tent of
a Bedouin where he was well received and entertained.
After some time this Bedouin suffered from leprosy and
went to the town for treatment. The ruler of the town
- who was the same person who lost his way whilst out
hunting - slaughtered his son to provide treatment for
the Bedouin. This is another report which seems to be
included in the nuskha as an interesting story with no
real relevance to a collection of ahadith from the Prophet.
1. See Part II, p.51.
2 . Ibid., p.55.
CONCLUSION
In attempting to trace and analyse the
authenticity of the traditions contained in this nuskha,
it has become clear that, in terms of the orthodox view
of traditions, it must be regarded as a work of fabric¬
ation. The doubtfulness of the manuscript was
immediately apparent when it was discovered that Ibrahim
b. Nubayt is not known outside these traditions as a
reporter of traditions, unlike his brother Salama. This
doubt was further strengthened with the unanimity of the
rijal experts that the narrator from Ibrahim, his
grandson Ahmad b. Ishaq, was a liar.
Despite these views of the authorities on
traditionists, the nuskha was handed down at regular
intervals. However, a noticeable feature of the chain
of narration is that it seems to have been handed down
by these scholars in the later stages of their life.
The manuscript seems to have been used as a source by
c — —
Ibn Asakir in his Ta'rikh Dimashq but this was a work
of history and the traditions cited by him do not form
an integral part of the work.
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Two apparently conflicting tendencies emerge
0 _
from the manuscript. The first is a very pro- Ali
— 0
Shi ite tendency and the second, approval of the Companions.
c —
Despite the latter, there are criticisms of Umar, Abu
c — c—
Bakr, A'isha and Mu awiya. This would tend to suggest
that the traditions in favour of the Companions are
included as a compromise; in fact, the sort of
compromise that was associated with some elements of
Zaydiyya. For it is well-known that the Batriyya group
within the Zaydiyya were staunch supporters of that kind
of compromise. Furthermore, as Ibn Nadim notes, many
of the traditionists of the second and third centuries
associated with that group."1"
Yet there are other elements in the collection
which suggest that some traditions were either reported
carelessly or reported out of ignorance. The muddling
c — — c c —
of Sa d b. Abi Waqqas and Sa d b. Mu adh is a good
example of this. Another example is the inclusion of
a name in the delegation of the Banu Hanlfa of a person
who belonged to another delegation. This suggests some
confusion on the part of the narrator. If we are to
believe our sources, he narrated these traditions when
he was a very old man and perhaps this accounts for the
confusion. The same would apply to other minor errors
t. Al.( ps>rt rr v4i,j.o, i-ju. i«s.
65
that have been pointed out in the course of the analysis.
—0
In addition to pro-Shi ite tendencies and a
possible confusion caused by old age, there is also a
pro-Egyptian tendency evident in the nuskha, with the
tradition that al-Jiza is one of the gardens of paradise.
In spite of the fact that the nuskha can only
be considered a fabrication, it nonetheless serves to
highlight the vigorous criticism and study of hadith
that was developed in Islam. We are still left with
the problem of the reason for fabrication. It is
difficult to say with any authority but it does seem
probable that the nuskha, incorporating Ahmad b. Ishaq's
views, was put out by the old man in an attempt to claim
for himself a direct family isnad back to the Prophet.
However, he had already become senile when he attempted
to put it out, and thus confused the traditions he was
pretending to report from his father. At the same time
in his ramblings, he included stories that had no place
in a work on tradition.
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ASCRIPTION OF N U S K H A -AL-ZUBAYR
B. CADI AL-KOFi
ASCRIPTION OF NUSKHAT-AL-ZUBAYR B. °ADI AL-KUFI
Abu °Adi, Al-Zubayr b. CAdi 1
Abu Muhammad, Bishr b. al-Husayn
Abu Muhammad, al-Hajjaj b. Yusuf b. Qutayba al-Asfahani 3
Abu 'Abd Allah, al-Husayn b. Muhammad b. Muhammad b.
cUfayr b. Muhammad b. Sahl al-Ansarl 4
- C- - - - c — — 5
Abu al-Fadl, Isa b. Musa b. al-Mutawakkil ala Allah
Abu al-Fath, Hilal b. Muhammad b. Ja°far al-Haffar 6
C — — 0 — n
Abu Ali, al-Hasan b. Muhammad b. al-Qasim b. Abd Allah
— C — Q
Abu Muhammad, Abd Allah b. Ahmad b. Ali al-Maqdisi
7 9Abu al-Yumn, Zayd b. al-Hasan b. Zayd al-Kindi
c — c c




NOTES ON THE I SNAP
1. Al-Zubayr b. CAdI died in 131 A.H. He was a
successor and narrated from the Companion, Anas b.
Malik. He became qadi of al-Rayy. He is regarded
as reliable by the authorities of rijal.
2
2. Bishr b. Al-Husayn was a student of al-Zubayr b.
c — —
Adi. The consensus of the scholars of ri jal is
that Bishr is unreliable. In particular they take
issue with the nuskha, he related from al-Zubayr b.
Q _
Adi. In fact they seem to be attributing the
fabrication to him. In their critique of Bishr,
they maintain that the number of hadith that al-
Zubayr did in fact narrate from Anas b. Malik was
limited.^
3. Al-Hajjaj b. Yusuf b. Qutayba al-Isfahanl. In
referring to Bishr, scholars of rij al mention what
al-Hajjaj relates from Bishr from al-Zubayr and in
4
particular the nuskha.
1. Mizan 2, 68, No.2845; Taqrib 2, 258, No.26; Shadharat
1, 181; Lisan 2, 21; Tarikh 1, 124,No.9.
2. Lisan 2, 21; Mizan 1, 315-316.
3. Lisan 2, 21; Mizan 1, 315-316, No.1192; Majruhtn 1, 190.
4. See previous footnote.
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4. Al-Husayn b. Muhammad b. Muhammad al-Ansari died
in 315 A.H.1
c — — — c — —
5. Isa b. Musa b. al-Mutawakkil ala Allah. No
information could be discovered about him.
6. Hilal b. JaCfar al-Haffar lived from 322 to 414 A.H.
He lived in Baghdad but was of Persian origin.
- - - 2
Al-Khatib al-Baghdadi heard traditions from him.
— c —
7. Al-Hasan b. Muhammad b. al-Qasim b. Abd Allah.
No information could be discovered about him but
0 —
his name does occur in the section on Ali in Ibn
c - - - 3
Asakir's Ta'rikh Madinat Dimashq.
8. cAbd Allah b. Ahmad b. CAli al-Maqdisx. No
information could be discovered about him.
9. Zayd b. al-Hasan b. Zayd b. al-Hasan al-Kindl.
He died in 613 A.H. after living for eighty-three
years. The author of Ta'rikh Madinat Dimashq,
Q —
Ibn Asakir reported from him and he taught Sibt Ibn
al-Jawzi. He was an outstanding scholar of his time.
10. No information could be discovered about him.
1. Ikmal 6, 226-7; Khatib 8, 4195.
2 . Aclam 9, 94.
3. Tarjnmat CA1I; Ta'rikh Dimashq 3, 18, Ha.1032.
4. Bughya 1, 570; Aclam 3, 96-7; Wafayat 1, 245;
Tarajim 95-98; Shadhargt 5, 54-5.
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It should be added that al-Hajjaj b. Yusuf
has included six ahadith which are not from Bishr from
al-Zubayr. All these ahadith he reported on the
c — c —
authority of al-Nu man b. Abd al-Salam.
c — c —
Al-Nu man b. Abd al-Salam is the authority
of al-Hajjaj b. Yusuf for six ahadith which he has
included in the nuskha which did not come from Bishr.
These ahadith are reported from al-NuCman with different
chains of authority.
It does seem clear that the scholars of
rijal were aware of this nuskha and regarded it as a
fabrication. They seem to be putting the responsibility
for the fabrication on Bishr. Their critique is based
mainly on the number of traditions in the nuskha which
al-Zubayr reports from Anas and they maintain that al-
Xubayr only reported four traditions from Anas. The
other element in their criticism of the nuskha is that
the matn in some of the traditions does not accord with
their interpretation of the Islamic view on the points
in question.
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THE STUDY 0 F THE MANUSCRIPT
0 F AL-ZUBAYR
CRITICAL - STUDY OF THE MANUSCRIPT OF
AL-ZUBAYR B. CADI7Y
The manuscript has been reported by Hajjaj
b. Yusuf b. Qutayba al-Isfhani through Bishr b. al-
Husayn from al-Zubayr. Al-Zubayr has narrated this
from various companions and successors as shown in the
•
+. 1manuscript.
The method adopted for the study of the
manuscipt of Nubayt has also been adopted here. Each
hadith has been studied individually after having been









At ima (food) 4
1. Chart 3, Part II, p.135.
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0
Buyu (business transactions) 1
Riba (usury) 1
Diyat wa-Hudud (blood-wit and punishments) 3
Talaq (divorce) 1
Jihad (holy struggle) 1
Tawba (repentance) 1
Jana'iz (ritual for funerals) 1
Wasaya (wills) 1
0 —




Mawa iz Hikam (religious exhortation
and maxims) 4







AL-IMAN (faith) consists of two ahadith (75, 81)
1-75 It is reported through Bishr from al-Zubayr
0 —
Tbn Mas ud said:
) .4 , Part II, p.136.
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"We have been granted faith, and then the
Qur'an. There will be people coming after
us who will be given the Qur'an and will
not be granted faith."
I could not find the text of this hadith elsewhere.
There were, however, several ahadith whose meanings
were somewhat like that of this hadith.1 But none of
0 —
them were related from Ibn Mas ud.
2-81 It is reported through him from al-Harith,
Q —
that he came to Ali and said:
"'0, Amir al-Mu'minin, what is Iman?1
Explaining to him ^Ali said: 'Iman is a
thing which stands on four pillars,
patience, conviction, justice and jihad'."
The hadith goes on to elaborate these pillars.
- 2
I found this hadith in Hilya in the biographic
note on cAlI b. Abi Talib in the following versions.
_ 0
Ahmad b. al-Sindi has narrated from al-Hasan b. Alawiyya
_ —C— C— — 0 —
al-Qattan, he says that Isma il b. Isa al- Attar has
narrated from Ishaq b. Bashir, he says that Muqatil has
— — c
reported through Qatada from Khilas b. Amr that they
C — — c
were sitting with Ali when a man from Khuza a,, arrived
and said:
1. Zawa'id 1, 63; Ahmad has reported, Ibn Lahifa is in
the chain, ibid.; TirmidhI 5, 31, H.1653; S.J.S.
1, 378, H.1178; fair liadlth narrated from Jablr.
Also see H.1179, 1182. Ibid. 1, 379, H.1180, narrated
through cImran b. Husayn; Tirmidhi 5, 179, H.2917;
Musnad A, 1, 179, H.286.
2. Hilya 1, 74.
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— c —
"'0, Amir al-Mu minin, have you heard the
Prophet explaining Islam?' CA1I said,
'Yes, I have heard him saying that. Islam
is built on four principles, namely,
patience, conviction, jihad and justice'."
The hadlth continues, then, to elaborate these principles
in the same way as the pillars mentioned in the hadith of
the manuscript. There is a slight change in the sequence;
justice is mentioned before jihad in the manuscript while
it is put after jihad in Hilya, and there are some slight
differences in the words used.
75-76
At the end of the hadith in Hilya one finds
these remarks:
— Q
"This is how Khilas b. Amr reported it con¬
necting it to the Prophet, he contradicted
the narrator from CA1I when he said al-Islam.
Al-Asbagh b. Nubata has narrated from cAlf
Marfucan and said al-Iman.
Al-JJarith has reported from CA11 Marfucan
in a summary form.
Qubaysa b. Jablr has narrated from CA1I as
his saying and al-cAla' b. cAbd al-Rahman
. has narrated from cAlI as his saying."
It is evident that three of the five narrations connect
it to the Prophet and two establish it as a saying of
c __ _
Ali. As far as the study of hadith is concerned the
following points can be drawn from it:
Khilas differed with the other narrators
from cAlI and said al-Islam instead of Iman. Al-Harith,
to whom the hadith of the manuscript is attributed,
_ Q
narrates it marfu an in summary. Whereas in the manu-
0 —
script the narration presents it as a saying of Ali
and gives it in full length.
AL-TAHARA (purity) 20, 21, 82, 83, 87
1-20 It is reported through Bishr and al-Zubayr
from Anas that the Prophet said:
"Taking a bath on Friday is obligatory for
every Muslim except women and the sick."l
1. Nasb 2, 198. Al-JumCa is an obligatory duty on every
Muslim in the group save four: slave, woman, boy and
sick. See also Zawa'id 2, 170-75.
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I could not find the hadith with the above mentioned text
either from Anas or from other than him. There are
ahadlth about bathing on Friday in al-Fath-al-Rabbani,
but no narration from Anas."*"
— c
Al-Haythami in the chapter (Huquq al-jum a
2
min al-ghusl wa al-tiib) has given about twenty-five
• ♦
ahadith. None of these is narrated from Anas. Al-
0 —
Zayla i has reported the following from Anas: It is
reported on the authority of Anas from the Prophet that
he said to his Companions:
"Take a bath even if you have to get a glass
of water for adlnar."3
AlbanI, giving his comments on the hadith,
says:
"It is fabricated in its marfuc (reaching to
the Prophet) and weak in its mawquf (ending
at a Companion)."4
Thus, the text of hadith, as occurring in the manuscript,
is not traceable. Even a narration from Anas close to
the text of manuscript is not available. What is narrated
with regard to the bath on Friday contradicts the hadith
of the manuscript. Moreover, it is fabricated in marfu
form and weak in mawquf form. The hadith of the manu¬
script makes the bath on Friday an obligation on every
1. Fath 6, 41-56, H.1540-1559.
2. Zawa'id 2, 171-175.
3. Nasb 1, 85.
4. S.A.D. 2, 188, H.158.
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Muslim except women and the sick. One can see that the
exceptional phrase "except women and the sick" has no
relation whatsoever with taking a bath on Friday as
understood from the text and explained by other hadith
(jum a is an obligatory duty on every Muslim) so the woman
and the sick were exempted from this duty. The narrator
changed it and he made the bath a duty instead of the
jum a itself. This suggests the tendentious nature of
the hadith.
2-21 Bishr reported that Abu SacId al-Sijistanl
has narrated through al-Qasim from Ibn cAbbas a hadith
like that of Anas. He narrates that the Prophet said:
"Taking a bath on Friday is an obligation on
every sexually mature Muslim."
It should be noted that this is not a hadith from al-Zubayr
but an additional tradition added by Bishr to support the
previous hadith. I could not trace this text with this
chain from Ibn cAbbas. There are some ahadlth narrated
0 —
from Ibn Abbas but they are contradictory to the
above-mentioned text.^"
The above-mentioned text narrated by Abu
c- -2 - 3
Sa id al-Khudri and Jabir is available in some sources,
1. Fath 6, 41, H.1540; Zawa'id 2, 172.
2. Fath 6, 48, H.1549; S.A.D. 2, 188, under H.158.
3. Zawa'id 2, 173.
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(2 —
but none from Ibn Abbas. This cast doubt on its
c — —
attribution to Ibn Abbas though the text of the hadith
in itself is regarded as a sound one.
3-72 It is reported through Bishr that al-Zubayr
i Q —
narrated to him through al-Ma rur b. Suwayd who said:
"I saw Umar b. al-Khattab making his ablution
for the prayers, washing the limbs of
ablution twice."
4-83 Bishr reported from CAsim b. Abi al-Nujud
c — c 1
through al-Ma rur the same tradition about Umar.
Again this hadith is quoted by Bishr to support the
0
previous one. This is a similar report of Umar's
c 2
ablutions in Ibn Sa d, as follows:
0
"Sufyan b. Uyayna reported to us through
Bayan through al-ShacbI who said that
Quraza b. Kacb al-Ansarl has informed us:
'We were going to Kufa and cUmar came
along with us to Sirar to bid us farewell.
He made his ablution by washing his limbs
twice'."
This narration gives the same meaning as expressed in
the two ahadith of the manuscript with a different chain.
There are many narrations about washing twice in the
3
ablution, but none is narrated through al-Zubayr.
1. See Hadith 83 in manuscript p.127.
2. Tabaqat 6, 7.
3. Humaydl 1, 6-20; Tirmidhl 1, 62, H.43; 1, 66, H.47;
Abu Dawud 1, 169, H.136; Nasb 1, 27-33; ZawS'id 1,
228-234.
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5-87 It is reported through al-Zubayr that he
said:
"A person came to Ibrahim al-Nakha°i and said:
'If my mother wanted to make ablution, she
carried water in her hands, poured it out and
then rubbed her face with the palms of her
hands'. Ibrahim ignored him, he repeated it
a second time and Ibrahim ignored him again.
He repeated it for the third time and Ibrahim
ignored him and said: 'The ablution is only
like this. We did not see them throwing water
on their faces'."
I have not found ahadith like it. But there is a hadith
with a similar meaning:
"His ablution did not make the soil wet."
Abu Dawud has narrated a hadith from Dhu Mukhbir in the
following words:
"The Prophet made his ablution which did not
make the soil wet." 1
AL-SALAT (Prayer) 1, 2, 3, 15, 18, 23, 26,
69, 70, 86
1-1 Zubayr reported that Anas b. Malik al-Ansari
said that the Prophet said:
0
"Whoever left the jum a prayer three times
without any compelling reason is written
as a hypocrite in the Book of Allah, which
can not be erased nor altered."
This hadith with the narration of Anas is not traceable,
but the same subject matter is reported by other
2 - - -c -
Companions. Albani has recorded a marfu hadith
0 _
narrated by Ibn Abbas in the following words:
1. Tamyiz 119.
2. Fath 6, 29-24, H.1519-1527. No narration from Anas;
Zawa >id 2, 192-194. Many ahadith reported by ten
Companions, Anas is not among them.
81
0
"Whoever left jum at. prayer without any
compelling reason would be written as a
hypocrite in the Book of Allah! which
can not be erased and altered."
In some ahadith the word three times is reported.
- - 2
Albani says that this chain is very weak. This
narration is in conformity with the hadith of the manu-
c —
script but is narrated from Ibn Abbas and not from Anas.
There is also a slight difference between the two texts
between "or" in the manuscript and "and" in the text
cited by Albani.
2-2 It is reported through al-Zubayr that Anas
said that the Prophet said:
0
"Whosoever left al-jum a out of neglect for
Allah puts a seal on his heart."
I could not find this narrated through Anas. The
following are a few ahadith on the subject reported by
3
Companions other than Anas.
(a) It is narrated from Jabir that the Prophet
0
said: "One who left three jum a prayers without any
4
genuine reason, Allah puts a seal on his heart".
Reported from Abu al-JaCd al-Damri: "Anyone
0
who left three jum a prayers out of neglect without any
1. It seems that the word " " has been dropped by
mistake.
2. S.A.D. 2, 112-113, H.657.
3. See footnote 2 on p.81.
4. Fath 6, 22, H.1523.
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genuine reason, Allah puts a seal on his heart"."'' The
c _ _
same text is narrated by Abd Allah b. Abi Qatada from
his father.^
_ __ Q
Al-Tirmidhi has reported from Abu al-Ja d
— Q
al-Damri that "Whoever left ,jum a three times out of
3
neglect, Allah puts a seal on his heart".
The same hadith has been reported in Sunan
— — 0
Abu Dawud in these words: "Whoever left three jum as
4
out of neglect, Allah puts a seal on his heart".
It is clear from the above-mentioned that none
of these narrations is from Anas and that the ahadith
contains the word"three"which does not occur in the
text of the manuscript.
3-3 It is reported through Zubayr that Anas said
that the Prophet said:
"Jibril came to me with a mirror containing
a black dot. I said: 'What is that, 0 Jibril?'
He said: 'It is al-jumuca by which you and the
community are favoured, and its name with your
Lord is the Day of Increase'."5
c - 6
A hadith is recorded in Majma al-Zawa'id
1. Fath 6, 22, H.1524.
2. Ibid., H.1525.
3. TirmidhI 2, 373, H.500; he said that there are
narrations from Ibn cUmar, Ibn cAbbas and Samra.
4. Abu Dawud 1, 380.
5. See the text. H.3. Manuscript p.107.
6. Zawa'id 10, 421; see also 2, 163.
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in the chapter Ru'yat-Ahl al-janna li Allah Tabarak wa
tCala which has a similar meaning and is in conformity
with the text except for a few additional words which do
not affect the meaning. The hadlth is narrated in a
_(2
marfu form from Anas without the whole chain. After
reporting the hadith al-Haythaml remarks: 1
"Al-Bazzar has narrated it. Al-Tabarani in
al-Awsat and Abu Yacla in summary have also
narrated it. The narrators in Abu Yacla
are sound, and the narrators in one of the
chains of al-TabarSnl are sound, except for
cAbd al-Rahman b. Thabit b. Thawban. Some
of the critics have declared him sound and
some others weak. As far as the chain of
narration in al-Bazzar is concerned, scholars
have differences of opinion about it."
2
The author then reports another narration connected to
the Prophet from Hudhayfa b. al-Yaman. The meaning of
the hadith,with a small difference, is nearer to the
narration of Anas. At the end of the hadith he remarks:
"Al-Bazzar has reported it. It has al-Qasim b. Mutayyib
in its isnad who is rejected".
Thus there are narrations from Anas and
Hudhayfa. However, scholars of hadith find fault with
these narrations thus weakening the status of the hadith.
Only Abu Yacla's summarised form is presented by an
adequate chain of narrators. However, at least here
the manuscript does attribute a tradition to Anas, which
has some support outside the manuscript.
1. Zawa'id 10, 421; see also 2, 163.
2. Ibid., 10, 422.
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4-15 It is reported through al-Zubayr that Anas
said:
"The Prophet, after finishing the prayer,
rubbed his hand on his face and said:
'In the name of Allah, there is no deity
except Him, the Beneficient, the Merciful.
0 Allah, remove from me distress and
sorrow' . "1
Albani has reported the hadith in the following
version:
"The Prophet, when he finished his prayer,
used to rub his right hand on his head and
say: 'In the name, of Allah, there is no
deity except Him, Who is Beneficent and
Merciful. 0, Allah, remove from me the
sorrow and grief'."2
He said that it was very weak. Al-Tabarani has reported
3-4 - -
it in al-Awsat and Khatib through Kuthayr b. Salim Abi
Salama who heard it from Anas. It is also reported by
— — 5 — c
Ibn al-Sunni and Abu Nu aym through Salama from Zayd
C Q
al- Atkni from Mu awiya b. Qura from Anas. Albani says:
"This is fabricated. Salama al-Tawil is a liar". Thus
this tradition,which is also found elsewhere from Anas,
is regarded as weak because of its isnad.
5-18 It is reported through al-Zubayr that "Anas
1. See D.J.S. 4, 195. Same text reported from Anas.
Very weak. Also see S.A.D. 2, 144, under H.707.







b. Malik used to raise his head from al-Ruku ; stand
straight till his back was straight; then bow down for
Saj da .
The substance of this hadlth is found in a
—c 1
marfu form through Anas in three ways:
Q —
1. Sa id b. al-Musayyib from Anas
c — —
2. Kuthayr b. Abd Allah al- Amili from Anas
3. IsmacIl b. Rafic from Anas.
There are several marfuC and mawquf ahadith
in Sunan of al-Tirmidhl, none of them is reported from
2 — —c —
Anas, but al-Tirmidhi after mentioning a marfu hadith
c- - -3
narrated from Abu Mas ud al-Ansari remarks that there
C — _
are narrations from Ali b. Shayban, Anas, Abu Hurayra
and Rifa'a al-Zurqi on this subject. Abu Dawud has
4 -
recorded a hadith on this subject, from Thabit and
Humayd from Anas.
There seems to be some support for this
tradition as narrated from Anas.
c—
6-23 It is reported from al-Zubayr that Ibn Mas ud
said:
"When the Imam comes out on Friday, if a
person says, 'Keep quiet, keep quiet', he
has damaged his prayer."
I could not find this text nor the narration from Ibn
1. Nasb 1, 372, H.17, 23.
2. Tirmidhi 2, 100-108, H.302, 303, 304.
3. Ibid., 2 , 50, H.265.
4. Abu Dawud, 1, 312-313, H.853, 855, 856.
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c— — — 1
Mas ud. There are some ahadith on the subject in Fath
Q—
but none of them is narrated from Ibn Mas ud.
0 —
Al-Zayla i reported:
"Six Imams have narrated through Sacid b.
al-Musayyib from Abu Hurayra that the
Prophet said: 'When you said to your
companion, keep quiet while the Imam
speaks, surely you have damaged your
prayer' . "2
Al-Tirmidhi has reported the following hadlth
from Abu Hurayra through SacId: "Anyone who, on Friday
when the Imam speaks, says 'keep quiet', has damaged his
.. 3prayer" .
The hadith of the same meaning has been
- - - 4 T -
reported in Sunan Abu Dawud and Tajrid al-Sarih. The
words in these ahadith are approximately the same.
Al-Haythami reported that there are various
narrations from the Companions in this connection, one
of them runs as follows:
"It is narrated from Jabir that cAbd Allah
b. Mascud entered the mosque while the Prophet
was delivering a sermon, he sat beside Ubayy
b. Kacb and asked him about something.
Ubayy did not respond. Ibn Mascud thought it
due to resentment. After the Prophet finished
the prayer, Ibn Mascud said, '0 Ubayy what
stopped you answering me?' Ubayy said, 'You
did not attend jum^a with us'. Ibn Mascud
said, 'Why?' Ubayy said, 'You talked while
the Prophet was speaking'. Ibn Mascud stood
up, called to the Prophet and mentioned this to
him. The Prophet said, 'Ubayy spoke true,
follow Ubayy'."
1. Fath 6, 97- , H.1599-1606.
2. Nasb 2, 202.
3. Tirmidhi 2, 387, H.512.
4. Abu Dawud 1, 397, H.1112.
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This is what was available in the sources
regarding this hadith. Therefore it is possible that
C —
Ibn Mas ud could have made the remark attributed to him
in the manuscript, but there is no evidence for this.
7-26 It is reported through Bishr that al-Zubayr
b. CAdi,y has narrated from Tariq b. Shihab that he said:
"I have offered morning prayer after Umar
b. al-Khattab. When he finished his qira'a
he said Allahu-Akbar. Then he offered his
supplication (qanat) between the recitation
of the suras, meaning thereby, he said
Allahu-Akbar and bowed down."
I could not find the hadith with this narration, moreover
there is some confusion in the hadith.
We find the following hadith in al-Fath
al-Rabbani.^
"It is reported from Samura b. Jundub that
the Prophet used to have two pauses, a pause
when he started prayer and a pause when he
finished the second sura before al-Rukuc."
c- - 2
Al-Zayla i has also reported the hadith of two pauses.
Al-Haythami reported from Mucadh b. Jabal a hadith which
3 - -
says that the pauses were three. Abu Dawud has put a
4
section on the pause before the beginning of the prayer.
However, the hadith in the manuscript muddles the order
and is unclear.
1. Fath 3, 174, H.502.
2. Nasb 1, 89.
3. Zawa'id 2, 135.
4. Abu Dawud 1, 287, H.777-781.
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— c —
8-69 Al-Hajjaj reports that al-Nu man has narrated
through Sufyan al-Thawrl from Abu al-Haytham that, "I
have seen Ibrahim al-NakhaCi offer his prayer during
illness (lying) on his right side". It should be noted
that this tradition enters the collection through al
Hajjaj. It has been added without it being narrated by
either al-Zubayr or Bishr.
No such narration from Ibrahim al-NakhcI
2
could be traced elsewhere.
Another version of the hadith is in Fath,
reported from Imran b. Husayn, "Pray while you are standing.
If you are unable, do it while you are sitting, if that
3
is not possible do it while you are on one side". The
commentator, giving his explanations of the hadith, says
that the right side is preferred for this purpose.
Abu Dawud has reported the same hadith through
— — — 0 — 4
Ibrahim b. Tahman from' Imran b. Husayn. The editor,
while giving his comments on hadith 372 in Sunan
- 5
al-Tirmidhi says,
"The scholars have a difference of opinion
regarding the prayer of the sick if he is
unable to offer it while he is sitting.
Some of them are of the view that he should
pray lying down on his right side, others
maintain that he should pray lying down
straight on his back with his feet facing
the qiblah."
1. There are other traditions in the collection like this.
They are numbers 66, 67, 68, 70, 71.
2. See Zawa'id 2, 148-149, which has a section on the
prayer of the sick.
3. Fath 5, 145, H.1265.
4. Abu Dawud 1, 344, H.952.
5. Tirmidhi 2, 209.
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Al-Zayla i, in the section on prayer of the
sick, reports the following version: "If he is unable
to pray while sitting,he can pray lying down on his right
side facing the qibla^".
— q —
9-70 Al-Hajjaj has reported that Mus ir b. Kidam
has narrated from cAbd al-Rahman al-Asfahani that he saw
Abu cAbd al-Rahman al-Sulami standing invoking God after
he finished the prayer.
2
This tradition could not be found anywhere else.
10-86 Al-Zubayr has narrated to me that a person
came to Ibrahim al-NakhacI and said:
"'How do you see an Imam giving his Khutba,
while he is sitting or standing?' Al-
Nakhaci said to him: 'How do you read in
the Book of Allah "And when they see
merchandise or sport they break away
it, and leave you standing^ - or sitting?"'
He said: 'I rather read it standing'.
Al-NakhacI said: 'So is the case with that'."
- - 4
I could not find this tradition narrated from Ibrahim,
but the meaning of the hadlth is sound, and it can be
found in various sources.^
1. Nasb 2, 175.
2. See footnote \ concerning this report from al-Hajjaj.p.ftl
3. Al-Qur'an 62, 11.
4. See Tabaqat 6, 170-284.
5. Fath 6, 88-89, H.1587, 1588, 1590, 1591; Zawa'id 2,
187 ( ) ; Nasb 2, 196, H.3
( i i: w j> '<-* t. ) ; Tirmidhl 2, 380, H.506 s u>u«— v




Al-Hajjaj reported through al-NuCman that
— c c —
Sharik b. Abd Allah al-Nakha i has narrated to us from
cUthman al-Thaqafi through Abu Layla al-Kindl from
Suwayd b. Ghaflah who said that a Zakat collector of the
Prophet came to us. I held his hand and read what was
in the document that you should not combine the different
animals and you should not separate the combined. A
person brough to him a very big and fat camel which he
refused to take. Then he brought a thinner one which
he refused to accept. He then brought one which was
less than that. He took that, then said, "Which heaven
will shelter me and which earth will carry me if I go
to the Prophet taking the best camel of a Muslim?".
I could not find this narration through
c-1 - 2 - - -
al-Nu man. A hadith can be found in Sunan Abu Dawud
in these words. Musaddad has narrated to us from Abu
cAwana , he reported through Hilal b. Khabbab from
Maysara Abu Salih who reported from Suwayd b. Ghaflah
that he said: "I went, or the person told me who went,
with the Zakat collector of the Prophet. It was (in
the document) of the Prophet that you should not take
from suckling animals, and you should neither combine the
1. See Tajrid 1, 107; Zawa'id 3, 71- Nasb 2, 338-343.
2. Abu Dawud 2, 137, H.1579.
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different animals nor separate the combined". He
rather used to come to the waters when cattle arrived to
drink and say: "Pay the Zakat on your cattle". He
said that one of them brought a kawma'. I said to him
"0 Abu Salih, what is al-Kawma'?" He said, "a camel
with a big hump". He said that he refused to accept
it. The man said: "You should take the best of my
camels". He refused to accept that. Pulling through
the nose band, he brought an inferior one to that which
he refused to accept. Then he brought an inferior to
the second one, which he accepted and said: "I am taking
it, but am afraid that the Prophet will be angry and say,
'You went to a person and selected the best of his
camels'."
Abu Dawud said, "Hushaym has narrated a
similar report from Hilal b. Khabbab except that he said
"la yufarriq".
Another hadith with the following chain of
narration is found in the same source."'"
"Muhammad b. al-Sabah al-Bazzaz narrated to
us through Sharik from cUthman b. Abl Zurca
who reported through Abu Layla al-Kindi from
Suwayd b. Ghaflah who said that: 'The Zakat
collector of the Prophet came to us. I held
his hand and read the document "Different
should not be combined and the combined should
not be separated out of fear (of paying) of
Sadaqa"'."
1. Abu Dawud 2, 137.
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Abu Dawud's two traditions are both reported
from Suwayd b. Ghafla, as is the tradition in the
manuscript. However, the tradition in the manuscript
c — _
comes from Nu man who then has exactly the same isnad
as the second tradition from Abu Dawud. Whereas the
text of the first tradition from Abu Dawud is much closer
to the text of the manuscript.
AL-SADAQA (charity) 17, 88
1-17 It is reported through him from al-Zubayr
who narrated from Anas that the Prophet said: "Giving
loans twice with decency and honesty is better than
giving alms once".
— c —
The author of al-Jami al-Saghir has noted
a tradition from al-Bayhaqi through a weak narration
from Anas: "giving a thing on loan is better than giving
it on charity"."''
Ibn al-Najjar has reported from Anas a weak
hadith in these words: "giving a loan in a decent way
2
twice is better than giving charity once".
— c—
Al-Daylami reported from Ibn Mas ud in a
marfu form: "Giving a loan in a decent way is better
3
than charity".
It is reported in the margin of al-Maqasid:
"Giving a loan twice in a decent way is better than
1. D.J.S. 4, 119-120, H.4089, 4090.
2. Ibid., H.4090. See also Tamyiz, 116.
3. Fawa'id, 85.
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charity once". The same text has been recorded in
c — 1
Kanz-al- Umamal.
The tradition of the manuscript, thus, seems
to be present as a tradition from Anas outside the
manuscript though it is regarded as weak.
2-88 Al-Zubayr has narrated to me from Masruq
0 _
that he said that a Bedouin came to Ibn Abbas and said:
"I am the guard of the camels of my family, and go far
away from them for two or three nights. If a passer-by
asks me for milk, shall I give him to drink?" Ibn
0 __ 0 —
Abbas said, "No". The Bedouin went away. Ibn Abbas
0 —
said, "Bring him back". Ibn Abbas said to him, "What
did you say?" He said: "I said I am the guard of the
camels of my family. I go far away for two or three
nights. If a passer-by asks me for milk, shall I give
him to drink?" Ibn cAbbas said, "Yes, but only the
quantity which will enable him to reach another person,
then ask permission from your associates".
This tradition could not be traced elsewhere.
AL-SIYAM (fasting) 6, 19
1-6 It is reported through al-Zubayr from Anas
1. Kanz 2, 229, 230.
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that the Prophet said, "Take your meal before daybreak,
because sahur has a blessing of God". Al-Tirmidhi has
reported this hadith.^ This hadlth has also been
Q —
reported in the sources. Al-Zala i after giving this
hadlth says: "A group of scholars, except Abu Dawud,
have reported this through cAbd al-CAziz b. Suhaytfrom
— 2 0
Anas b. Malik". Al-Haythami. narrated it from Abu Sa id
- 3 - - -
al-Khudri. Muhammad b. Thabit al-Bannani has also
4
reported it through his father from Anas.
This tradition has been attested as a report
from Anas, but with a different isnad.
2-19 It is reported through Bishr that al-Zubayr
said: "Anas was asked whether he would prefer fasting
in the month of Ramadan while he was on journey or leaving
it? He said: "Fasting is preferable to me".
Albanl has reported another version of the
hadith from Anas in marfu( form as follows: "One who
broke the fasting in travel has availed himself of the
concession and one who observed the fast, he has adopted
5 _
the better way". Albani remarks that the hadith is
weak and anomalous. Furthermore, reporting from Ibn Abi
Shayba, he maintained that its narration stopped at Anas
1. Tirmidhl 3, 79, H.708.
2. Nasb 2, 470, H.21.
3. Zawa'id 3, 151.
4. Astar 1, 464.
5. S.A.D. 2, 336, H.932; see also S.A.S. 2, 150, H.191,
192, 194.
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and the right position regarding this was its discontinuity
and that it was anomalous as a marfu . He said that
this was perhaps the reason for its not being narrated
in the books of sunan and masanld.
The chain of narration in this hadith has
also discontinued at Anas in the manuscript. The words
in both narrations are different but the meanings are
approximately the same.
There is some evidence, then, for this
tradition as a report from Anas.
atcima:.: (food) 10, 11, 12, 14
1-10 Al-Zubayr has reported to me from Anas that
he said:
"When the food was put before the Prophet he
said: 'Glory to You and praise to You, what
a lot you have given to us. Glory to You
and praise to You, how great- is Your favour
to us. Glory to You and praise to You,
what a good trial You have given us.
Complete Your favour upon us and expand it
to us and to all the poor Muslims."
The hadith with this text could not be traced. Another
hadith reported through Sacid b. Abu Burda from Anas is
recorded in Sunan of al-Tirmidhl in the following words:
"God desires a person to praise him whenever he eats a
meal or drinks something"."*"
1. Tirmidi 4, 265, H.1816.
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2-11 He said: "Whenever he started taking his
meal he would say: 'I begin in the name of Allah. In
the name of Allah is at its beginning and at the end".
Al-Tirmidhi has reported the following
— C — —c
hadith from A'isha in a marfu form: "When anyone of
you takes his meal he should say, 'In His name at the
beginning and at the end'.
Abu Dawud has also reported it from cA'isha
in marfu form in these words: "When one of you eats
he should remember the name of Allah and if he forgets
it in the beginning he should say 'in the name of Allah
2
in the beginning and at the end'."
Albani has also reported a text reported
c- - 3
from A'isha, the same as in Tirmidhi. One can see
C — q
that these sources have reported from A'isha in marfu
form. However, no report can be found of the hadith
from Anas.
3-12 Anas reported: "He used to praise his God
between every two bites".
Ibn Hajar, writing a biographical note on
Bishr b. al-Husayn, gave the following chain. "Hajjaj
b. Yusuf b. Qutayba said that Bishr has narrated to them
through al-Zubayr b. CAdi from Anas", putting down one
hundred ahadith through this chain. Then he said, "None
1. Tirmidhi 4, 288, H.1858.
2. Abu Dawud 3, 477, H.3767.
3. S.A.S. 1, (4, 67) under H.344.
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of these is sound". After that he reported the above
mentioned hadith. There is no evidence for this hadith
in the sources which I have been able to consult.
4-14 Al-Zubayr reports that Anas said that when
the Prophet took his hand off the meal, he would say:
"My Lord You fed me, made me eat to my fill. Praise
be to You only, You have given a lot, You have given much,
all praise goes back to You".
I could not find any evidence for this hadith,
— c —
However, there is a hadith narrated through Abd al-Rahman
b. Jubayr from a person who served the Prophet (without
2
naming Anas) which is in the following words: "When the
meal was brought near him he would say, 'In the name of
Allah', and when finished would say, '0 Allah, You fed me
You provided the drink, You gave me contentment, You
guided me along the right path and You bestowed life on
me. So all praise be to You 0 Allah for what you have
3
given to me'."
One can see that the text is different and,
of course, the narration is not from al-Zubayr.
BUYUC (business transactions) 72
It is reported that al-Hajjaj has narrated
1. Lisan 1, 21.
2. S.A.S. 1 (1, 111) H.71.
3. Manar, Introduction, 26, H.148.
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through Bishr from al-Zubayr that he said that Ibn
0 —
Mas ud said: "I wonder how a trader can be secure, so
long as when he sells he digresses from the right path,
and when he prospers he over-eats. No man gains at
the expense of another, and no year is of better rainfall
than another. But it is Allah who provides to whomsoever
He wishes, and directs rain to wherever He wishes."^
This hadith could not be found elsewhere.
AL-RIBA (usery) 76
It is reported through him that al-Zubayr
Q —
has narrated through al-Ma rur from Umar b. al-Khattab
that he said that the Prophet said:
"Gold with gold, silver with silver, wheat
with wheat, barley with barley, date with
date, raisins with raisins, and the salt
with salt, the like with like (may be
-exchanged) from hand to hand. Whoever
increases or seeks to increase, has earned
usury."
0 —
The above mentioned text narrated from Umar could not
be traced, but one could find the following hadith narrated
0 — 2 c
from Umar in Tajrid: Umar b. al-Khattab reported
the Prophet saying
"(Changing) gold with gold is usury except
in an equal way, date with date is usury
except in an equal way, and barley with
barley is usury except in an equal way."
1. (See the Biography of Bishr, p. of this study.
2. Taj rid 1, 142 .
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The narration of Taj rid is reported through Malik b. Aws
c — 1
from Umar. The same text has been reported in Sunan
- - - 2 c
Abu Dawud through the following chain: " Abd Allah b.
Salama al-Qacnabi has reported through Malik - Ibn Shihab
— c —
- Malik b. Aws from Umar b. al-Khattab". Then he
narrated the hadlth.
I have come across various narrations nearer
3
to the text of the manuscript, particularly one from
Ibn cUmar.
One can conclude from the above that the
0
text reported from Umar in the manuscript is different
0
from the text narrated from Umar in other sources. In
the narration of the manuscript al-Zubayr has reported
c — c
through al-Ma rur from Umar while the other sources
0 —
have made no mention of either al-Zubayr or al-Ma rur.
0
On the other hand, the text narrated from Ibn Umar is
nearer to the text of the manuscript but it differs in
the chain of narration. It may be that by mistake he
0 0
attributed Ibn Umar's narration to Umar.
DIYAT-HUDUD (blood-wit and punishments) 7,
7
89, 90
- 1-7 Al-Zubayr reported through Anas that the
i
1. Tajrid 1,143.
2. Abu Dawud, 3, 338. The words are " " while
in ahother narration they are " v. jj i ".
3. See Zawa'id, 4, 114-115. Look into the narration of
Ibn cUmar.
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Prophet said: "Whoever killed his slave we kill him,
and whoever cuts the nose of his slave, we will cut off
his" .
The hadith has been reported in Sunan al-
— 1 — c — —
Tirmidhi through Qutayban - Abu Awana - Qatada - Hasan
from Samura that the Prophet said the same hadith. Al-
Tirmidhi regards the tradition as hasan gharib.
— c —
The author of al-Jami al-Saghir, after
2
recording the same text, declared it as weak. The same
text narrated from Samura has also been recorded in Sunan
- - - 3
Abu Dawud. All three sources record the same text but
have not narrated it from Anas.
0 —
2-89 Al-Zubayr narrated that Umar b. al-Khattab
used to say: "The blood money for the Jew and Christian
is four thousand and for the Magian is eight hundred
dirham".
_4 0
Al-Tirmidhi has reported from Umar b. al-
Khattab the following: "The blood money of the Jew and
Christian is four thousand and that of the Magian eight
hundred dirhams".
0 _ _
Al-Zayla i commenting on this hadith in the
1. Tirmidhi, 4 , 26 .
2. D.J.S. 4, 231, H.5761.
3. Abu Dawud, 4, 245-246, H.4515.
4. Tirmidhi, 4, 25, H.2413.
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chapter on al-Diyat says: "As far as the hadith of cUmar
0
is concerned, al-Shafi i has reported it in his Musnad".
Fudayl b. Iyad informed us - Mansur - Thabit - SaCId b.
0 —
al-Musayyib from Umar b. al-Khattab that he decided in
the case of the Jew and Christian four thousand and in
that of the Magian eight hundred dirhams".^
2
Abd al-Razzaq has also reported this tradition
through al-Thawrl - Abu al-Miqdam - Ibn al-Musayyib from
cUmar.
Ibn Abi Shayba has also reported the same
C— c — — —
through Ibn Mushir - Sa id b. Aruba - Qatada - Abu al-
c 3
Mulayh from Umar.
The tradition seems to be well-established
0
from Umar but not reported by al-Zubayr elsewhere.
3-90 It is reported through Bishr from al-Zubayr
that he said that Ibrahim al-NakhaCi did not permit to
give testimony against a testimony (already given) in
murder nor in any case of hudud.
0 —
Al-Zayla i states:
"'The Prophet said that the witness of the son
would not be accepted in the case of his
father'. This is isolated and has been
recorded by cAbd al-Razzaq through Shurayh
and Ibn Abi Shayba through Waklc from Sufyan.
They have narrated it from Ibrahim al-Nakhaci."4
1. Nasb, 4, 365.
2. Musannaf, 10, 93, H.18479.
3. Ibid., H.18484.
4. Nasb, 4, 82 and after.
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1 c —
The same source has reported from al-Sha bi that "The
testimony of the witness against a witness is not permitted
until they are two".
c — 2 c
Abd al-Razzaq records that Ma mar has
reported through a person from Ibrahim that he said:
"The testimony of a person against a witness in rights
Q _
is permissible". In another narration Abd al-Razzaq
0 —
records that Ma mar has reported from Qatada that he
said: "Testimony of a person against a witness is not
3
permissible in Hudud.
There is no report from Ibrahim outside the
manuscript which is as specific as the report in the
manuscript. In fact, the manuscript's details agree
with the report from Qatada.
TALAQ (divorce) 91
91 It is reported through Bishr from al-Zubayr
that he said, "Ibrahim used to say, if one man from the
Companions of the Prophet and two women appear as witness
before me in the case of the divorce of a woman, I would
not accept it".
cAbd al-Razzaq has recorded:
1. Nasb, 4, 87.
2. Musannaf, 8, 339, H.1549.
3. Ibid., 8, 339, H.15451.
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"He said that al-Hakam and Mansur have
reported to him from Ibrahim that he
said, 'If a man from the Companions of
the Prophet and two women appear as
witness in the case of the divorce of a
woman, I would not accept it'."l
One can see that the text has great similarity.
JIHAD (holy struggle) 66
It is reported through him that al-Hajjaj
Q (~»
- al-Nu man b. Abd al-Salam - Yazid b. Ibrahim al-Tustari
c c
Abd Allah b. Ubay b. Nufayr said that it was said to
him:
"'Would you not participate in Jihad?'
He kept silent. He was asked again and
he kept quiet. Then (the questioner)
said that Ibn cUmar had said: 'Islam was
based on fire, on bearing witness that
there is no deity except Allah, performing
the prayer, paying zakat, making pilgrimage
to the house of God, and the fasting in the
month of Ramadan'."
I could not find the text of this hadlth reported elsewhere.
A hadith close to the meaning of the above-mentioned
hadith narrated from Abu Hurayra is found in Taj rid.
It is reported from him that the Prophet said:
"'One who has belief in Allah and His messenger,
performed the prayer, has fasted in the month
of Ramadan, it is incumbent for Allah to lead
him to the Paradise, whether he struggled in
the way of Allah or remained in a place where
1. Musannaf, 8, 329-330, H.15406.
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he was born'. They said, '0 Prophet of
God, should we not announce this to the
people?' He said: 'There are a hundred
grades in the Paradise which God has
prepared for the Mujahidin in His way.
Between each stage is the distance between
the earth and heaven. If you ask Allah
for a stage, ask for al-Firdaws which is
in the middle of the Paradise and the best
of it'. I think that he said: 'The cArsh
of the merciful God is situated above it
and from it break out the rivers of the
Paradise',"
The first part of the hadith is in conformity
and close to the meaning of the hadith, but the second
part differs with it and modifies it. It is as if the
Prophet, when asked by the people to permit them to
make this public, replied by explaining to
them the virtues of jihad and what Allah has prepared for
the Mujahidin.
TAWBA (repentance) 22
It is reported through Bishr that al-Zubayr
has informed us that Abu al-Darda' used to say:
"Allah refused to accept repentance from
an ill-natured person. It was said to
him, '0, Abu al-Darda' how is that?'
Abu al-Darda' said: 'Because he does not
repent from a sin without indulging in a
worse one than he repented from'."
Albani has reported from cA'isha the following
hadith:
"There is nothing for which there is no
repentance except for an ill-natured
105
person, because he does not repent on a *
sin without indulging in worse than that."
Al-Haythami after reporting the same text
remarked, "al-Tabrani has narrated it in al-Saghlr, and
co 2
the chain contains Amr b. Jumay who is a liar".
While the hadith in the manuscript agrees
0 —
with that from A'isha, there is no evidence of such a
report from Abu Darda'. However, even the hadith from
0 —
A'isha is regarded as fabricated.
JANA'IZ (ritual for funerals) 24
It is reported through Bishr that al-Zubayr
0 —
narrated from Ibn Mas ud who said that the Prophet said:
"He who beats the cheeks, flays the upper part of his
garment and calls out with cries of al-Jahiliyya, is not
one of us".
This hadith has been reported in various
3
sources with slight variation. There is no mention of
0 _
al-Zubayr in any of the narrations though Ibn Mas ud is
the usual authority.
1. S.A,D. 2, 157, H.126.
2. Zawa'id 8, 25.





Al-Hajjaj narrated to us - al-Nu man b.
CAbd al-Salam - Sufyan al-Thawri - Abu Ishaq al-SubayCi
- Abu Habib al-Ta'i, said: My brother died, he made a
will for me and advised me to spend some of his money
for charitable purposes. I came to Abu al-Darda' to
ask his opinion about distributing it among the poor
and needy and he said:
"'If I were you, I would have donated it
for the sake of Allah' The Prophet said:
'He who frees a slave at the time of his
death is comparable to one who presents a
gift when he is satisfied'."
There follows in the manuscript a correction
by a later narrator which has now become part of the
manuscript. It is probably the narrator al-Hajjaj -
al-Husayn b. Muhammad since the correction reads: "The
correct version is Abu Khaythama al-Ta'I but the shaykh
- al-Hajjaj - narrated so".
Al-TirmidhI1reported a hadith which is similar
in meaning and closer to the words of the hadith in the
— 0
manuscript. The chain is as follows: Bundar - Abd
al-Rahman b. Mahdi - Sufyan - Abu Ishaq from Abu Habiba:
al-Ta'i, he said ... Then he gave the text of the hadith.
0 — 2
Abd al-Razzaq has reported the last part
of the hadith as this: "He who frees a slave at the time
of his death is comparable to one who gives presents to another
1. TirmidhI 4, 435, H.2123.
2. Musannaf 9, 157, H.16740.
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when he is satisfied himself". This is similar to the
last part of that reported by al-Tirmidhi. He has
narrated this hadlth through the following chain: cAbd
al-Razzaq - al-Thawrl - Abu Ishaq - Abu Habiba al-Ta'i
- Abu al-Darda' from the Prophet that he said ... Then
he mentioned the hadlth.
This tradition is another that has been added
_ Q —
by al-Hajjaj. The isnad after al-Nu man nearly accords
with al-Tirmidhi except that it is Hablb not Habiba, and
if al-Nucman did get the hadlth from Sufyan, this hadlth
would be acceptable. The correction by al-Husayn is
not borne out by the other traditions.
DUCA WA DHIKR (invocation to God and His
remembrance) 9, 13, 16
1-9 It is reported through Bishr that al-Zubayr
has narrated from Anas that whenever the Prophet saw a
mischief he would say, "Praise be to Allah in every
circumstance". If he saw what he liked he would say,
"Praise be to Allah, the beneficent and kind. 0 Allah,
by Your grace, may the good deed be completed".
AlbanI has recorded the following hadith: 1
"When he saw a desirable thing, he would say,
'Praise be to Allah, through whose favour may
good deeds be completed' and when he saw what
he disliked, he would say, 'Praise be to Allah
in every situation'."
1. S.A.S. 3, 128-130, H.165.
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- 1 -2 - 3
Ibn Maja , Ibn al-Sunni and al-Hakim
have narrated this through al-Walld b. Muslim - Zuhayr
— c —
b. Muhammad - Mansur b. Abd al-Rahman - his mother
0_
Safiyya bint Shayba from A'isha.
— c 4
Abu Nu aym has reported it through al-Fadl
al-Riqashi - Muhammad b. al-Munkadir from Abu Hurayra.
Ibn Maja . has also reported it in another way through
Musa b. Ubayda - Muhammad b. Thabit from Abu Hurayra
briefly in a marfu form.
c — —
The narration from A'isha, Abu Hurayra and
0 _ ^
Ibn Abbas is fround in al-Jami al-Saghir .
However, one can find no mention of Anas or
al-Zubayr anywhere. In addition, there are slight
differences in the report attributed to Anas from the
other ahadith.
2-13 ' Al-Zubayr has narrated from Anas: "The
Prophet used to cite the name Allah between two steps".
I could not trace any examples of this hadith. However,
it seems that it is similar to another hadith in the
manuscript which says "He used to praise Allah between
two bites".
1 . Ibn Maja 2, 422.
2. S.A.S., 3, 128-30.
3. Ibid.
4. Hilya, 3, 157, meanings are the same though there is
a difference in the words.
5. S.J.S. 4, 201, H.4516 .
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3-16 Al-Zubayr reported that Anas said that the
Prophet said: "One who likes to measure (his blessings)
with the fullest measure should say: 'So glory be to
Allah when you begin the evening and when you begin the
• , „1morning'."
This hadith could not be found elsewhere.
ZUHD (asceticism) 4, 25
1-4 Al-Zubayr reported through Anas that the
Prophet said:
"In my opinion the person deemed most happy
is one who has an appropriate share of the
prayer, unknown to the people; nobody points
a finger to him. When he dies, he dies
leaving behind little inheritance and a few
wailing persons. This is the quality of the
believer (mucmin)."
Al-Tirmidhi has narrated through Abu Umama
from the Prophet that he said:
"The one of my friends who is deemed most
happy is, in my opinion, the believer who
has a small family responsibility and an
appropriate share of the prayer. He
worshipped his Lord in the best way and
obeyed him secretly. He was unknown among
the people, nobody pointed a finger to him.
He had sufficient means of living and was
satisfied with that." Then he shook his
hand and said, "His death was hastened, few
were his wailing women and little was his
inheritance."2
It is reported in Musnad al-Humaydi from
— c
Abu Umama that the Prophet said:
1. Al-Qur'an, 30, 17; see the text No . 16 from the manuscript, p.110,
2. TirmidhI, 4, 575, H.2347. Part II.
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"In my opinion the one of my friends who is
deemed most happy as far as the status is
concerned, is a believer having a little
responsibility of the family who has an
appropriate share of the prayer, unknown to
the people. His death was hastened,, there
were few persons wailing for him and little
was his inheritance."^
— Q
It has also been reported in al-Jami
- 2 - -
al-Saghir from the Abu Umama that the Prophet said,
"Of all the people the one who is deemed
most happy in my opinion, is a believer who
has an appropriate share of the prayer.
He has worshipped his Lord in the best way and
obeyed him in secret. He was unknown among
the people, nobody pointed a finger to him.
He had a sufficient means to live and was
satisfied with it. His death was hastened,
few were the persons wailing for him and
little was his inheritance."
These texts, as one can see, contain a similar meaning
to the text of the manuscript, but there is a difference
in some words. Moreover the sources of these texts
_ c —
narrate from Abu Umama while in the manuscript it is
narrated from Anas.
2-25 Bishr reported: "I heard al-Zubayr saying
that: 'I have met fifteen Companions of the Prophet, none
of whom could buy meat, even for a dirham'."
This is not really a hadith, referring as it
does to the conduct of some of the Companions. No
similar report could be found elsewhere.
1. Humaydi, 2, 404, H.909.
2. D.J.S. 2, 32.
Ill
— (3
MAWA IZ.HIKAM (religious exhortation and
maxims) 77, 78, 79, 80
1-77 It is reported
— Q
through al-Harith al-A war
cAli said:
through Bishr from al-Zubayr
al-Hamdani that he said that
"There are three (wicked things) which come
after three (other wicked things): burying
daughters alive, disobedience to the mothers,
refusing to give while taking. The three
after them are: squandering money, frequently
questioning, and idle gossip."
This report could not be traced.
— c —
2-78 Al-Zubayr reports from al-Harith that Ali
said:
"Three things are the basic of humility.
To begin by greeting whoever you meet,
accepting the lower seat in the meeting,
and disliking hypocrisy and the reputation
of righteousness."
This report could not be traced.
3-79 Al-Zubayr reports from al-Harith that one
day cAli went out to the public square and said:
"0 people remember five things from me - if
you ride a camel you would exhaust it before
you found anyone who could tell you about
them. Lo, a person should only fear his
sins; he should not have hope in anyone
except in his Lord. Lo, a person should not
feel shy of learning if he did not know; he
should not be shy when asked about a matter
he does not know of saying 'God knows best'.
Lo: you should be aware that the place of
patience in relation to faith is that of the
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head to the body. When the head is cut off,
the body is gone. A person having no
patience possesses no faith."
It is reported along with some other
c c — 1
narrations by Ibn Asakir. These various narrations
carry the same meaning and some of them have similar




4-80 Al-Zubayr said that Ali used to say:
"The desire for money and sense of honour is
quicker in destroying the religion of the
person than two killing wolves in the
enclosure of the sheep and goats for a whole
night. What would they have left when
morning came on them?"
This report could not be traced.
MANAQIB (personal qualities) 5, 68, 84
1-5 Al-Zubayr reported that Anas said that the
Prophet was presented a roasted bird, when it was put
before him he said, "0 Allah send to me your most beloved
Q —
friend who will eat the bird with me. So Ali came
. ...^ There follows the full hadlth.
—3
Al-Tirmidhi has reported the following from
Sufyan b. Wakic - Ubayd Allah b. Musa - cIsa b. cUmar
1. Tarjama, 3, 229.
2. See H.5, from the manuscript, p.108, Part II.
3. TirmidhI, 5, 636, H.3721.
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- al-Suddi - Anas b. Malik who said that the Prophet had
a (roasted) bird and said, "0 Allah bring to me your most
beloved of all your creation, so that he may eat this
0 —
bird with me. So Ali came and ate with him".
Abu cIsa siad: "This is an isolated hadith.
We do not know al-Suddi's hadith except through this
way. It has been narrated through another chain from
Anas".
Al-Haythami^ in the section on the merits of
c —
Ali has given various narrations from Anas and others
which confirm what has been reported in the manuscript
and are in conformity with the meaning of the narration.
Though it does not give a complete chain yet it gives some
names and among them there is no mention of al-Zubayr.
2 -
Al-Dhahabi remarks: "As far as the hadith of the bird
is concerned, it has many ways. I have collected them
in a musannaf, their total compels me to think that the
hadith has a basis".
c - - 3
Ibn Asakir has given the same text narrated
from Anas, through al-Zubayr, as it is in the manu¬
script, though in a shortened form. Although one can
find a difference in some words between the text of the
1. Zawa'id, 9, 125-126.
2. Tadhkira , 3, 1042.
3. Tar jama, 1, 120.
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Q —
manuscript and that of Ibn Asakir, it appears that the
hadith has been taken from the manuscript. As it has
0 —
been suggested earlier that Ibn Asakir has included
the nuskha of Nubayt in his Tarikh, it is possible
that he might have taken material from this manuscript
also.
2-68 Al-Hajjaj reported from al-NuCman - Musa b.
c c c — c —
Ubayd - Muhammad b. Umar b. Ata' - that Ibn Abbas
said that the Prophet said, "Request Allah for the wasila
for me. No believer will ask for it for me in this
world, but I will be his witness or his intercessor on
the Day of Resurrection".
—1 c —
Al-Haythami has narrated from Ibn Abbas
that the Prophet said, "Request Allah for al-wasila for
me because no person in this world will ask for al-
wasila for me, but I will be his witness or intercessor
on the Day of Resurrection".
Al-Haythami, after giving the hadith, remarks:
"Al-Tabrani has narrated it in al-Awsat, its
— —
r>
chain contains the name cf al-Walid b. cAbd
al-Malik al-Harrani whom Ibn Hibban has
mentioned in al- Thiqat and said: 'His hadith
are right and correct when he narrates from
trustworthy'. I say that this is his
narration from Masa b. Acyun and he is
trustworthy."
1. Zawa'id, 1, 333.
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This narration is close to the hadith of the
manuscript in words and meanings, though there are some
differences. Again this is an addition by al-Hajjaj
(3 —
to the original collection. It seems that Nu man has
got the name wrong and is reporting from an unknown Musa
c — — c 1
b. Ubayd what should be from Musa b. A yun.
3-84 Bishr reports from al-Zubayr that he was
c —
informed about Ibn Abbas giving good news of Paradise
to fUmar when he was dying.
This report does not seem to occur elsewhere.
NIFAQ (hypocrisy) 74
It is reported through Bishr from al-Zubayr
that the latter said:
"When Hudhayfa was asked about hypocrisy
he said: 'Whoever made his ablution at a
place where no one except Allah could see
him, then offered two rakca, is free from
hypocrisy'. Afterwards he said: 'When a
hypocrite is alone, he does not pray. That
is why Allah said: "When they are alone
with their devils, they say: surely we are
with you, we are only mocking"'."2
The first part of the text narrated from Hudhayfa could
not be traced. However, the second part which is really
an explanation of a verse from the Qur'an accords with
1. See Tirmidhi, 1, 413, H.211; Abu Dawud, 1, 209;
Tajrid, 1, 59.
2. Al-Qur'an, 2, 14.
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the meaning reported in the Tafsir Ibn Kathir:
"Muhammad b. Ishaq - Muhammad b. Abl
Muhammad - cjkrima or SacId b. Jubayr
- Ibn cAbbas said: 'Surely we are with
you' means we hold the same faith which
is held by you, and 'we were only mocking'
means that 'we only mock the people and make
fun of them'."1
SHIRK (idolatry) 8
Al-Zubayr reported through Anas that the
Prophet said:
"Whoever changed his ring or turban or
fastened a thread onto his fingers so
that he could remember his problem, has
committed idolatry because it is Allah
who reminds him of his problem."
- - 2
Albani, after reporting the same text of
the manuscript, remarked:
— c —
"It is a fabricated hadith, Ibn Adi has
reported it. It has also been reported
by Ibn al-Jawzi in al-Mawduc5t through
Bishr b. al-Husayn - al-Zubayr b. cAdI
- Anas in a marfuc form. Ibn cAdI says
that it is unsound and Ibn al-Jawzi said:
'There is no basis for it. Bishr narrates
nonsense from al-Zubayr'."
Ibn Hajar in a biographical note on Bishr
b. al-Husayn mentioned that this had been taken from the
3
fabricated nuskha of Bishr narrated from al-Zubayr.
1. Ibn Kathir, 1, 51.
2. S.A.D. 1, 290, H.267.




Bishr reported from al-Zubayr that Ibn Abbas
said: "Satan is an unguided faqih".
There is no evidence elsewhere for this
0 —
report from Ibn Abbas.
QUR'AN 73, 85
0 —
1-73 Bishr reported from al-Zubayr - al-Ma rur
0 _
b. Suwayd, that Umar b. al-Khattab said, "Read the
Qur'an to prevent you from what is forbidden. If it
does not prevent, you have not read it".
There is no evidence elsewhere for this
0
report from Umar.
2-85 Bishr reported that al-Zubayr recited this
verse, "And this Qur'an has been revealed to me that
with it I may warn you and whomsoever it reaches"."1"
He said: "One whom the Qur'an reaches, is as if he has
listened to it orally and witnessed the Prophet of God
and the earlier prophets". Then he recited the above
mentioned verse.
- 2 - -
Ibn Kathir reported through Ibn Abi Hatim
that he said Abu SaCId al-Ashaj - WakIC, Abu Usama and
1. Al-Qur'an, 6, 19.
2. Ibn-Kathlr, 2, 126.
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— — — — c c
and Abu Khalid - Musa b. Ubayda - Muhammad b. Ka b,
he remarked on the above verse, "One whom the Qur'an
reaches is as if he has seen the Prophet". Abu Khalid
added the word kallamahu "he spoke to him".
Al-Tabari has reported various narrations
giving the meaning that to one who received the Qur'an,
it is a warning to him.^"
None of these narrations have any mention
of al-Zubayr.
TAFSIR (Exegesis) 27-65
1-27 It is reported through Bishr that al-Zubayr
— c —
has narrated through al-Dahhak from Ibn Abbas about the
— 0
verse, "Surely Allah enjoins justice ( adl) and the
- 2 c
doing of good (ihsan)" that he said, "Al- adl means
obligatory prayer and ihsan saying that there is no
deity except Allah".
— c —
Al-Qurtubi has reported Ibn Abbas saying
0
that al- adl is (saying) that there is no deity except
- - 3
Allah and ihsan is additional prayer. According to
— c — 4
al-Zamakhshari al- adl is duty and ihsan superrogation.
Al-Tabari has reported through al-Muthanna and CAli b.
1. Tabarig_7, 162-163.
2. Al-Qur'an^ 16, 90.
3. Al-Qurtubl, 10, 166.
4. Kashshaf, 2, 268.
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Dawud - cAbd Allah b. Salih - Mucawiya - cAli from Ibn
c —
Abbas about the verse, "Surely Allah enjoins justice
and doing good". He said that it means to be a witness
that there is no deity except Allah and ihsan means
endurance on His obedience regarding the matters He
enjoined and forbade, patience in hardship and comfort
in unpleasant situations and happiness. This is to
fulfil the obligation."1'
In another narration through the same chain
from Ibn cAbbas, al-ihsan has been described as the
fulfilment of obligation.
- 2 c - - -
Ibn Kathir said that Ali b. Abi Talha
(3 _
has reported from Ibn Abbas that the above-mentioned
verse means bearing witness that there is no deity except
Allah.
Taking into consideration all the narrations,
Q —
one can see that three narrations from Ibn Abbas explain
al-cadl as saying there is no deity except Allah, two
narrations explain ihsan as fulfilment of the obligations,
and one makes it asuperrogation, while the narration of
the manuscript has changed the position. It has presented
al-cadl as the obligatory prayer and left out the other
obligations, and ihsan as saying "There is no deity
except Allah. Moreover, there is no mention of al-Zubayr
or al-Dahhak narrating from Ibn cAbbas.
1. TabarlB.,14, 162.
2. Ibn Kathir, *2., 58SL.
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2-28 Al-Zubayr reported through al-Dahhak from
Ibn cAbbas about the verse "Whoever brings good (hasanq)
he will have better than it (khayr minha) ... and who¬
ever brings evil (bi-l-sayyi'a), these will be thrown
down on their faces in the fire",^" that he said, "Al-
hasanat means belief in the unity of God - saying that
there is no deity except Allah and khayr minha is
paradise". He said that bi-al-sayyi'a means idolatry.
_2
Al-Qurtubi has reported concerning al-hasana
Q
that Ikrima said, "Nothing is better than saying there
is no deity except Allah. In fact it means that if
someone said that there is no deity except Allah, he
will get the best benefit from it".
Al-Tabari and Ibn Kathlr have reported the
3
same meaning. Thus, the interpretation reported in
the manuscript accords with reports in the works of tafsir,
though al-Zubayr does not occur in any ishad of these
reports.
3-29 Al-Zubayr reported through al-Dahhak from
Q —
Ibn Abbas about the verse "My mercy encompasses all
4
things, so I ordain it for those who are pious" that he
said that it means those who keep away from idolatry.
1. Al-Qur'an^ 27, 89, 90.
2. Al-Qurtubi, 13, 320.
3. TabariB_j_19, 22; Ibn Kathir, 3, 378.
4. Al-Qur'an, 7, 156.
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Al-Tabari has reported the following in
connection with the above-mentioned verse. He says:
"Al-Muthanna has reported to me through Abu
Salama al-Minqari - IJammad b. Salama -
cAta^ b. SaCib - Sacid b. Jubayr from Ibn
cAbbas that he read the above-mentioned
verse and said 'Allah has made this for
this Ummah'."1
C _ —
He also reported through Muthanna - Abd Allah b. Salih
- Mucawiya - cAlI from Ibn cAbbas that he said: "Those




Al-Qurtubi has reported through Hammad b.
Salama - cAta' b. al-Sa'ib - SacId b. Jubayr from Ibn
cAbbas that he said, "This has been written for this
Ummah". This is similar to the first narration of al-
Tabarl. However, there is no mention of al-Zubayr in
_ 4
the chain. Ibn Kathir has also reported a similar
narration without giving the chain of narration.
4-30 Al-Zubayr reported through al-Dahhak from
0 5
Ibn Abbas that the verse: "He will make him enter into
an inflicting chastisement (<adhaban sa^dan)" means,
"Mountains in the fire, wherever the debauchee tries to
climb up, he slides and tumbles down in the fire".
1. Tabarl /I, 13 , 156, H. 15202.
2. ibid., 13, 158, H.15208.
3. Qurtubl, 7, 296.
4. Ibn Kathir, 2, 251.
5. Al-Qur'an, 72, 17.
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Al-Qurtubi1 reported "^dhaban SaCcian
is a mountain in Hell, whenever they put their hands
on it, it melts away". It is also reported from Ibn
0 —
Abbas that it means the discomfort from chastisement.
Ikrima said, "It is a slippery rock in Hell, difficult
to climb on. When he reaches the top, he slips down
-2 c -
to Hell". Ibn Kathir says that Ibn Abbas and others
considered it a labour without any comfort. It is also
0 —
narrated from Ibn Abbas that it was a mountain in Hell.
_3
Al-Tabari explains it as a severe and
0 —
cumbersome chastisement. Ibn Abbas has been reported
to have explained it as the hardship of chastisement.
Although the interpretation given in the
manuscript accords with others attributed to Ibn cAbbas,
there is no mention of al-Zubayr in any of the chains of
authority.
5-31 Al-Zubayr reported, through al-Dahhak from
0 _
Ibn Abbas, that in the verse "And on the day when the
4
wrongdoer (zalim) will bite his hands" the "wrongdoer"
refers to cUqba b. Abu Mucayt and Ubayy b. Khalaf.
-5 -
Al-Tabari says: The scholars of tafsir have differed
in the explanation of al-zalim and fulan (in the following
1. Qurtubi, 19, 18-19.
2. Ibn'Kathlr, 4, 431.
3. TabSLrl^, 29, 115.
4. Al-Qur'an, 25, 27.
5 . Tabari 3, 19 , 7 .
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verse). Some of them said that by al-zalim was meant
c — — c
Uqba b. Abi Mu ayt because he deserted Islam for the
sake of Ubayy b. Khalaf, and by fulan is meant Ubayy.
Al-Zamakhshari"*" remarks that the verse was sent down in
c ~~ c — 2
connection with Uqba b. Abi Mu ayt. Ibn Kathir,
making his comments on the verse, says, "It is all the
0
same whether the reason for its coming down was Uqba
_ 0
b. Abi Mu ayt or some other criminal, its application is
general to every wrongdoer". He pointed out that by
fulan was meant Ubayy b. Khalaf.
The above-mentioned sources indicate that the
word fulan in the following verse refers to Ubayy b. Khalaf
while the narrator of the manuscript makes al-zalim refer
to both of them.
6-32 Al-Zubayr reported through al-Dahhak from Ibn
cAbbas that the verse "And if thou couldst see when the
3
wrongdoers are made to stand before their Lord" it refers
to polytheists.
_ 4
Ibn Kathir has given a general description
of the disgraced position of the wrongdoers on the Day
of Resurrection. Al-Tabarl, while commenting on the
above-mentioned verse, said:
1. Kashshaf, 3, 276.
2. Ibn Kathir, 3, 327.
3. Al-Qur'an, 34, 31.
4. Ibn Kathir, 3, 529.
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"They will blame each other, arguing with
each other. The oppressed will say, if
you were not in the world 0 chieftains
and great people^ we would have been
believers in Allah and his signs."!
Thus the interpretation in the manuscript
accords with the general interpretation of this verse.
7-33 Al-Zubayr reported from al-Dahhak that Ibn
c —
Abbas said about the verse " ... from a drop of thickened
2
fluid to test him". The child comes through the loins
of his father and mother. He is created in six, three
from his father's side, namely, bone, veins and flesh,
and three from his mother's side, i.e. blood, hair and
_ 3
nails. Ibn Kathir commenting on the verse reported
0 —
from Ibn Abbas that it means the position when the semen
of man gets together with the fluid of woman and mixes
and changes from one state to another, from one condition
- 4
to another and from one colour to another. Al-Tabari,
explaining the amshaj as a mixture, reports through Abu
— — c c —
Usama - Zakariyya - Atiyya from Ibn Abbas that he said,
"The semen of man and the fluid of woman mix together".
c _ _ _
He also reported through Ubayd Allah - Isra'il - al-Suddi
0 —
- some person from Ibn Abbas that he said, "The semen of
1. Tabarig^22, 97.
2. Al-Qur'an, 76, 2.
3. Ibn Kathir, 4, 452.
4. Tabari0/29, 203.
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man and the fluid of woman mix together".
Thus, there do not appear to be any other
0
reports from Ibn Abbas containing the specific details
of the report in the manuscript.
8-34 Al-Zubayr reported from al-Dahhak that Ibn
c —
Abbas said that the verse, "Yea, verily, Yea, we are
able (bala qadirin) to restore his very finger"^ means
putting back his finger to his palm till it becomes
like the hoof of the donkey.
— c —
Ibn Kathir has reported through Sa id b.
c — c — _2
Jubayr and al- Awfi from Ibn Abbas that he said: It
means that "We can make it hoof of a camel or donkey",
that is to say that We have the power. Al-Tabari has
0 _
reported the following from Ibn Abbas: - Muhammad b.
0
Sa d reported through his father - his uncle - his father
0
from Ibn Abbas that it means "I have power to make his
palm like the camel's hoof". ^
Ibn Humayd reported through Jarlr - Mughlra
/-»
- Abu al-Khayr b. Tamlm from Sa id b. Jubayr who said
that Ibn cAbbas said to him, "Ask me (what you wish)".
I said, "What is the meaning of bala qadirin?"' He said,
"If He wanted He would have made it the hoof of a camel
or donkey".^
1. Al-Qur'an, 75, 4.
1. Ibn lUthWj M , hSh
3.~Totbcxri




Abu Kurayb has reported through Ibn Atiyya
- Isra'il - Mughira - his uncle - SaCid b. Jubayr from
Q —
Ibn Abbas that he said that it means, "We make it the
hoof of a camel or donkey".
. Thus the report in the manuscript accords
0 _
with reports from Ibn Abbas in other sources, though
none of the latter are reported through al-Zubayr.
9-35 Al-Zubayr reported from al-Dahhak that Ibn
c — — 1
Abbas said the verse, "Thou art but one of the musahharin"
means "from the created".
_2
Al-Tabari has reported through Muhammad b.
— — c — — c —
Ubayd - Musa b. Amr - Abu Salih from Ibn Abbas that
he said: The unbelievers said to the Prophet "You are
from the Musahharin" meaning from those who are created,
who entertain themselves with food and drink like us,
and you are not God or an angel so that we could obey you.
- 3 - -
Ibn Kathir has reported through Abu Salih
c — —
from Ibn Abbas that he interpreted musahharin as "from
the created". Those who have sahr, and sahr is lungs.
Ibn Kathir preferred the explanation of Qataday and Mujahid,
"You while you say that,are mashur, meaning bewitched."
Thus the intepretation of the manuscript
accords with the general interpretation attributed to
Ibn cAbbas.
1. Al-Qur'an, 26, 153.
2. Tabari 19 , 102.
3. ibn Kathir, 3, 343.
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10-36 Al-Zubayr reported through al-Dahhak from
c — — 1
Ibn Abbas about the words azifat al-azifa that he
said that it means "Resurrection has taken place".
_ 2
Ibn Kathir reports that it means "That
which draws near and it refers to the Day of Resurrection".
_ 3
Al-Tabari explained it as "the Day of Resurrection drew
C _ —
near". He also reported through Ali - Abu Salih -
C — 0 — Q — —
Mu awiya - Ali from Ibn Abbas, "Azifu is one of the
names of the Day of Resurrection. Allah has exalted
it and warned His people of it".
The meaning given by the manuscript does not
bring out the drawing near of the Day of Resurrection
contained in other reports from Ibn cAbbas.
11-37 Al-Zubay reported through al-Dahhak from Ibn
Q —
Abbas about the verse "Neither obey thou each feeble
- 4
(mahin) oathmonger" that he said it refers to Abu Jahl.
- 5 c - -
Ibn Kathir reports from Ibn Abbas saying that "mahin"
means the liar. Al-Tabarl reports through Muhammad b.
SacId - his father - his uncle - his father - his father
from Ibn cAbbas that mahin means liar.
1. Al-Qur'an, 53, 57.
2. Ibn Kathir, 4, 259
3. Tabari ,3/1 ,gi
4. Al-Qur'an, 68, 10.
5. IbnKatW.4,^63.
6. Tabari, 18, 157.
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Al-Tabari has reported some other narrations
none of them mention Abu Jahl and no chain of narration
from Ibn Abbas includes the name of al-Zubayr in it.
12-38 Al-Zubayr reported through al-Dahhak from
c — — \
Ibn Abbas that the verse, "They swear by Allah, solemnly" 1
referred to Abu Jahl and Ubayy b. Khalaf.
-%
Al-Tabari did not mention the names, he
rather stated: "Allah says that when the people who
shrink from the orders of Allah and his Prophet are
invited to it, they swear(taking the binding oaths and
- 3
using the strong words". Ibn Kathir also did not
mention the names, he simply stated: "Allah gives
information about those hypocrites who were swearing by
God before the Prophet".
The manuscript identifies particular people
who do not seem to be identified elsewhere.
13-39 Al-Zubayr reported through al-Dahhak from
c — Lj
Ibn Abbas that the verse "And the first to lead" means
Abu Bakr, CUmar, CUthman CAlI, CAbd al-Rahman b. cAwf,
c — — _
Ammar, Salman, Bilal and Suhayb.
TT Al- Q) u.r£ M , iiy, 55
JL. Tabari, 18, 157.
3. ibn Kathir, 3, 299.
L[. Al-Qur'an, 9, 100.
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Al-Tabari^ has given various narrations
0
indicating those who were present at bay atal-Ridwan
or those who offered their prayers towards the two qibla.
0 —
None of these narrations is reported from Ibn Abbas
and none of them give the meaning given by the author
of the manuscript.
Ibn Kathir, giving his comments on the verse,
says: "Allah gives the news of His pleasure with the
leading figures of al-Muhajirun, al-Ansar and those who
2
succeeded them in good faith". He then stated that it
means those who were present at bayCat al-Ridwan or those
who offered their prayers towards the two quibla.
In the manuscript's identification of the
names Salman was not one of those who prayed towards the
two qibla.
14-40 Al-Zubay reported through al-Dahhak from
0 _
Ibn Abbas that the verse, "Leave me alone (to deal) with
3 - -
him whom I created", refers to al-Walid b. al-Mughira.
He said that he had four thousand dirhams and ten sons,
that is why Allah said (in the next verse), "And then
bestowed upon him ample means, and sons abiding in his
.. 4presence".
1. Tabari, 14, 424-429.
2. ibn Kathir, 2, 388.
3. Al-Qur'an, 74, 11.
4. Ibid., 74, 12-13.
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Ibn Kathir1 agrees that it is al-Walid b.
al-Mughira, so far as his property is concerned.
According to him, some say that he had one thousand dinar,
others say that he had a hundred thousand dinar, yet
another opinion is that he had land from which he got
crops, and some other opinions have also been expressed.
Explaining the phrase banin shuhudan, Ibn CAbbas and
Mujahid said that they were ten.
-2 -
Al-Tabari has reported through Sufyan
- WakiC - Yunus b. Bukayr - Muhammad b. Ishaq - Muhammad
b. Abi Muhammad freed slave of Zayd - Sacid b. Jubayr or
c c — —
Ikrima from Ibn Abbas that Allah has sent down his
verse "Leave me alone (to deal) with him whom I created"
referred to al-Walld b. al-Mughira. Explaining the
phrase malan mamdudan it was said that it was four
thousand and other sums, but nothing is reported from
Ibn cAbbas. It is reported from Mujahid that banin
shuhudan refers to ten.
Thus the manuscript has meanings that are
generally accepted.
15-42 Al-Zubayr reported through al-Dahhak that a
person came to Ibn cAbbas and said, "I do not see you
being asked about whether you are a believer. How shall
1. Ibn Kathir, 4, 440.
2. Tabarlg^O, 15A-.
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I answer (such a question)?" He said, "Have you
committed a sin since you adopted the faith?" The man
c —
said, "No". Ibn Abbas said, "You are a believer".
Then he recited the verse "The (true) believers are those
only who believe in Allah and His Messenger and afterwards
doubt not".1 No other reference to this incident could
be traced. However, a similar meaning for the verse is
-2 -
given by Ibn Kathir. Al-Tabari, giving his explanation
of the verse, says:
"Afterwards they did not doubt the unity of
Allah and the Prophethood of His messenger
Muhammad and kept themselves obeying Allah
and His messenger and cleared to act upon
what was obligatory for them without having
any doubt its being an obligation for them."3
The meaning is similar to the narration of the manuscript,
c —
but the narration from Ibn Abbas is untraceable.
16-43 Al-Zubayr reported through al-Dahhak that
Ibn cAbbas said that the verse, "Say: have ye thought:
if (all) your water were to disappear (ghawr) into the
earth, who then could bring you gushing (ma in) water?"
it means the water of Zamsam.
- 5
Ibn Kathir has offered the following comments
on the verse:
"'Ghawr' means going down to the lowest part
of the earth, so that it couldobtained
with sharp hoes and strong forearms. Al-gha'Ir
is an antonym of al-nabic, that is why Allah
said, 'who then could bring you gushing (macTn)
1. Al-Qur'an, 49, 15.
2. See Ibn Kathir, 4, 2,1$.
3. Tabari, 26, 144.
4. Al-Qur'an, 68, 30.
5. Ibn Kathir, 4, 400.
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_ 0
water' meaning gushing forth (nabi ) flowing
and streaming on the face of the earth, that
is to say that no-one except Allah has the
power to do so."
Al-Tabari^" has commented upon it in the
following words. "Allah says to His messenger Muhammad,
'if (all) your water disappears into the earth' it means
that it is low lying so that it cannot be obtained by
c — c —
the buckets. It is reported from Ibn Abbas that ma in
means sweet water, but the chain of narration is different
and there is no mention of the water of Zamzam anywhere.
17-44 Al-Zubayr reported through al-Dahhak from Ibn
0 —
Abbas about the verse, "that haply ye may reflect upon
2
the world and the Hereafter" that he said: You reflect
upon the world and say that it is a place of trial, mis¬
fortune and extinction. You reflect upon the Hereafter
and say that it is a place for recompense, happiness and
permanence. So you work for the Hereafter and leave
the world".
-3 c - - -
Al-Tabari has reported through Ali b. Dawud
- Abu Salih - MuCawiy b. Salih - CAli from Ibn CAbbas
that he said that it means (reflect) upon the vanishing
of the world and its coming to an end and the advent of
1. Tabari8^29,
2. Al-Qur'an, 2, 219-220.
3. Tabar1^ 4, 348, H.4178.
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the Hereafter and its permanence. Al-Qurtubi^" reported
-2 c -
the same meaning and Ibn Kathir reported from Ibn Abbas
the same text narrated by al-Tabarl. However, the full
report of the manuscript is not to be found elsewhere.
18-45 Al-Zubayr reported through al-Dahhak from
Ibn cAbbas about the verse, "0 ye who believe, ward off
from yourselves and your families a Fire whereof the fuel
3
is men and stone" that he said that there should be a
pious person in the family who practised good deeds; he
would pray so they pray, he would observe fasting so
they would fast, he would give alms and they would give
alms. This is what is meant by the verse, "ward off
from yourself and your families a Fire".
4 c ~ -
Ibn Kathir reported through All b. Abi
Talha from Ibn cAbbas that he, in explaining the above-
mentioned verse, said: "Keep your duty to Allah and
advise your family to observe their duty to Allah".
Al-Tabarl^ reported through CA1I - Abu Salih
- MuCawiya - cAlI from Ibn cAbbas that he, explaining the
above-mentioned verse said that it means, "Act in obedience
to Allah, keep yourself away from disobedience of Him and
1. Qurtubi, 3, 62.
2. Ibn'Kathir, 1, 256.
3. Al-Qur'an, 66, 6.
4. Ibn Kathir, 4, "%91.
5. Tabarl, 28, 165.
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order your family to remember Allah. He will save you
from Fire".
Meanings of the narration have been reported
in various narrations reported from other than Ibn
c —
Abbas but the text of the manuscript does not seem to
appear anywhere.
19-46 Al-Zubayr reported through al-Dahhak from
c — —
Ibn Abbas about the verse, "So keep your duty to Allah
as best as ye can, and listen and obey and spend; that
is better for your soul"'*" that he said that it means,
spend from what I have given to you, as I have ordered
you, on your relatives, the needy, the wayfarers and
for the cause of Allah. About the verse "And whoso is
2
saved from his own avarice", he said it means that if
a person gave zakat of his property he saved himself
from his own avarice.
- 3
Ibn Kathir, commenting on the words "as
best as we can" said that it means your ability and
0 —
power. He does not report any narration from Ibn Abbas.
—4 c — — —
Al-Tabari reported through Ali - Abu Salih
— c — C — c —
- Abu Mu awiya - Ali from Ibn Abbas about the verse,
1. Al-Qur'an, 64, 16.
2. Ibid., 59, 9.
3. Ibn Kathir, 4, 376.
4. Tabarig 28., 127.
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"And who so is saved from his own avarice" that he
explained it as a man who follows his passions
and does not accept faith. *
As far as the meaning of the verse given in
the manuscript is concerned, it is in the explanation
of verse 9 of sura 59 narrated from Anas b. Malik in a
—c c —
marfu form but there is no mention of Ibn Abbas.
20-47 Al-Zubayr reported through al-Dahhak from
0 —
Ibn Abbas about the verse, "Then on the day, ye will
be asked concerning pleasure"^" that he said that it is
peace and bodily health.
- 2 c-
Ibn Kathir has narrated through Ibn Mas ud
from the Prophet that he said that it meant peace and
health. cAlIb. Talhal reported from Ibn cAbbas about
0 —
the verse, that he said, "Al-na im is the health of
bodies, ears and eyes. Allah will ask human beings how
they have used them, in spite of the fact that he knows
better than them".
It is reported through cAbd Allah b. SacId
_ 0 _
b. Abi Hind - his father from Ibn Abbas that the Prophet
said, "There are two benefits about which most of the
_3
people are deceived, health and leisure". Al-Tabari
1. Al-Qur'an, 102, 8.
2. Ibn Kathir, 4, 547.
3. Tabarl, 30, 286.
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0 _
has reported a narration from Ibn Abbas which gives
the meaning of peace and health, which accords with the
manuscript.
21-48 Al-Zubayr reported through al-Dahhak from
Q —
Ibn Abbas about the verse "He maketh the night to pass
into the day and he maketh the day to pass into the
night""*" that he said: "It means taking out (part of)
the night from the day and taking out (part of) the day
from the night".
-2 -
Al-Tabari reported through al-Muthanna -
— c — c
Ishaq - Hafs b. Umar - al-Hakam b. Aban - Ikrima
0 _
from Ibn Abbas that he said, "That which decreases from
the day, He includes in the night and that which decreases
from the night he includes in the day".
0 —
He also reported from Ubayd b. Sulayman that
he said, "I have heard al-Dahhak saying about the above-
mentioned verse that it means that He takes out one from
the other so that the night is sometimes longer than the
3
day and sometimes the day is longer than the night.
- 4
Ibn Kathir reported a similar meaning without
giving the chain of narration.
Thus the manuscript conveys similar meaning
c — —
to that in reports from both Ibn Abbas and al-Dahhak.
1. Al-Qur'an, 35, 12; 22, 61; 3, 27.
2. Tabari 6 , 302, H.6796.
3. Ibid., 6, 303, H.6802.
4. Ibn Kathir, 3, 551; 1, 356.
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22-49 Al-Zubayr reported through al-Dahhak from
0 _
Ibn Abbas about the verse, "And who bringeth forth the
living from the dead and bringeth forth the dead from
the living","'' that he said that it means al-nutfa,, (drop
of semen) which God brings forth from the living while
it is dead, then God brings forth a being from it.
-2 -c
Al-Tabari has reported through Ibn Waki
his father - Salama b. Nubayt from al-Dahhak about the
above-mentioned verse that he said, "Living human beings
from the drops of semen which are dead, which he brings
forth from living human beings and animals". However,
Q _
no narration is found from Ibn Abbas.
_ 3
Ibn Kathir has offered the following comments:
"It means that you bring forth plants from the
seed and seed from the plants, date palm from
the pit and pit from the date palm, the
believer from the unbeliever and unbeliever
from the believer, the hen from the egg and
the egg from the hen. The pattern continues
in the same way in all the things."
As will be noted the report from al-Dahhak
is similar to that in the manuscript.
23-50 Al-Zubayr reported through al-Dahhak from
c — c — 4
Ibn Abbas about the verse, "known (ma lumat) days"
1. Al-Qur'an, 10, 31; 30, 19; 3,2.7; 6, 95.
2. TabarI,A,6, 305, H.6807.
3. ibn Kathir, 2, 416; 1, £56.
4. Al-Qur'an, 22, 28.
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that he said, these are the first ten days of Dhu-l-Hijja.
— 0
Al-Tabari reports through Muhammad b. Sa d -
his father - his uncle - his father - his father from
c — c —
Ibn Abbas that he said ma lumat means the days of
Tashriq (the name of the three days following the Day of
Sacrifice during the Hajj festival). It is reported
from al-Dahhak and Qalada that it means ten days and
c — — - i
al-ma dudat means Tashriq days.
-2 - -
Al-Qurtubi records that Abu Hanifa and
0 0 _
al-Shafi i said, "Al-/jyyam al-ma lumat means the first
ten days of Dhu-l-Hijjah, last day of these is Day of
Sacrifice". They did not disagree on this point and
0
have narrated this from Ibn Abbas.
- 3 c
Ibn Kathir reports through Shu ba and
— c — c —
Hushaym - Abu Bishr - Sa id from Ibn Abbas that he
said that it means ten days.
Thus the manuscript accords with one interpret-
0 —
ation that is attributed to Ibn Abbas, although a
different one is also attributed to him. It also
accords with the interpretation attributed to al-Dahhak.
24.51 Al-Zubayr reported through al-Dahhak from
c — c — — 4
Ibn Abbas about the verse, "the numbered (ma dudat) days"
1. Tabarl0,27, 143-14&.
2. Qurtubx, 3, 2.
3. Ibn Kathir, 3, 216.
4. Al-Qur'an, 2, 203.
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that he said that these are the days of Tashriq.
— 1 C — — —
Al-Tabari reported through Ya qub b. Ibrahim
— c — c —
- Hushaym - Abu Bishr - Sa id b. Jubayr - Ibn Abbas
about the verse, "Remember Allah through the numbered
2 -
days" that he said that it means the days of Tashriq.
Q —
All other narrations are from Ibn Abbas through various
chains, but no one is reported through al-Zubayr.
_3
Al-Qurtubi remarks, "There is no difference
c — —
of opinion among the ulama' that the "al-ayyam al-
macdudat" in this verse are days of Mina meaning thereby
the days of Tashriq.
— 4 c —
Ibn Kathir reports that Ibn Abbas said,
"al-ayyam al-macdudat are the days of Tashriq while
al-ayyam al-maclumat are the ten days".
Thus the manuscript accords with the accepted
view of many scholars.
25-52 Al-Zubayr reported through al-Dahhak from
Ibn cAbbas that the verse, "three days while on the
5
pilgrimage" means a day before the day of al-Tarwiya,
c
the day of al-Tarwiya and the day of Arafa.
1. Tabari A 4 , 208, H.3886-3892.
2. Al-Qur'an, 2, 203.
3. Qurtubl,_3, 1.1.
4. Ibn'Kathir, 1, 244.
5. Al-Qur'an, 2, 196.
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Al-Tabari"*" reported through Abu Kurayb
- Ibrahim b. IsmaCil b. Nasr - Ibn Abi Hablbas - Dawud
c c —
b. Husayn - Ikrima from Ibn Abbas that he said,
"Fasting is required for 'consenting' between taking
— Q
the ihram and the day of Arafa".
There are many narrations similar to the
narration of the manuscript but none of them is reported
from Ibn CAbbas.^
-3 -
Al-Qurtubi comments: "Also Abu Hanifa..
and his colleagues say that one should fast on the day
0
before al-Tarwiya, the day of al-Tarwiya and the day of Araf a.
c — —
Ibn Abbas and Malik b. Anas said that fasting should
start from the day of taking ihram up to the Day of
— 4 c —
Sacrifice. Ibn Kathir reported from Ata' that
0
it is better to fast before the day of Arafa. He
c — c —
also reported through al- Awfi from Ibn Abbas that he
said,
"If he did not have an animal for sacrifice,
it is obligatory for him to fast for three
days during ha j j time before the day of
cArafa. When it is the day of cArafa his
third day of fasting should end, and the
remaining seven should be observed when he
returns."5
. 1. Tabari A;4, 94, H.3439.
2. ibid.
3. Qurtubi,_2, 376.
4. Ibn Kathir, 1, 234.
5. Ibn Kathir, 1, 234.
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The last narration supports the meanings
0 —
of the narration of the manuscript from Ibn Abbas, but
the text of the narration in the manuscript reported
0 _
from Ibn Abbas was untraceable, although narrations
similar to that of the manuscript are reported by many.
26-53 Al-Zubayr reported through al-Dahhak from
C — 1
Ibn Abbas about the verse, "evil days" that he said,
"It is the last days of Shawwal from Wednesday to
Wednesday, this is what was said in the verse, 'Seven
2
long nights and eight long days'".
_ 3
Ibn Kathir has explained it with the word
— 0 —
mutatabi at (successive) meaning thereby "seven long
nights and eight long days". He neither gave the exact
period nor mentioned the chain of narration.
-4
Al-Tabari has reported through Muhammad
0
b. Sa d - his father - his uncle - his father - his
father from Ibn cAbbas about the verse, "evil days" that
it means successive days in which Allah sent down the
punishment.
However, there is no mention elsewhere of
Shawwal and from Wednesday to Wednesday.
1. Al-Qur'an, 41, 16.
2. Ibid., 69, 7.
3. Ibn Kathir, 4, 95.
4. Tabarl B 24, 103,.
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27-55 Al-Zubayr reported through al-Dahhak from
0 —
Ibn Abbas about the verse, "Say: in the bounty (fadl)
of Allah and in His mercy (rahmatihi) therein let them
rejoice""1' that he said that by fadl Allah is meant the
Qur'an, and by bi-rahmatihi is meant the Prophet Muhammad
and then he recited the verse, "We sent thee not} save as
2
a mercy for the people".
-3 c -
Al-Tabari has reported through Ali b.
— — — — c — c — C —
Dawud - Abu Salih - Mu awiya - Ali from Ibn Abbas that
he said, "His fadl is Islam and His rahma is the Qur'an".
— 0
He also reported through al-Muthanna - Amr
Q —
b. Awn-Hushaym - Juwaybir from al-Dahhak that he said,
"By fadl Allah is meant the Qur'an and by rahmatihi
Islam".
All the narrations are reported in the same
manner giving these two meanings only. As far as the
interpretation of the manuscript is concerned, it makes
the Prophet Muhammad as His rahma.
28-56 Al-Zubayr reported from al-Dahhak from Ibn
0 —
. Abbas about the verse, "Ask any one informed concerning
4
him" that he said that it means ask Jibril about it.
1. Al-Qur'an, 10, 58.
2. Ibid., 21, 107.
3. Tabarl/b 15, 105-108, H.17680, 17684.
4. Al-Qur'an, 25, 59.
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Al-Tabari,^ explaining the meaning of the
verse mentioned above, says:
"0 Muhammad, ask one informed, that is al-Rahman
who is informed about His creation, because He
has created everything and nothing concerning
that He has created is hidden from Him. And
the people of tafsir have interpreted it in
the same way as we have done."
Al-Tabari reports through al-Qasim - al-Husayn - Hajjaj
from Ibn Jurayj about the verse, "Ask anyone informed
concerning him" that he said:
"Allah says to the Prophet Muhammad, When I
inform you about a matter you should know
that it is as I informed you, because I am
the informed one."
2
It seems that the scholars of interpretation are in
agreement with al-Tabari that al-khablr is Allah himself.
In contradiction to that, the manuscript interprets it
as Jibril.
29-57 Al-Zubayr reported from al-Dahhak that Ibn
c — —
Abbas said on a question about the verse, "Lo: Allah
loveth those who battle for His cause in ranks, as if
3
they were a solid structure", that they were said,
c — —
Hamza the Lion of Allah and His Prophet, Ali b. Abi
Talib, cUbayda b. al-Harith and al-Miqdad b. al-Aswad.
1. Tabari B 19, 28.
2. Cf. also Ibn Kathir, k ,, 323.
3. al-Qur'an, 61, 4.
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Ibn Kathir,"1" while commenting on the verse
under discussion, says:
"This gives information from Allah about His
love for His believers when they line up in
the turnoil of the battle facing the enemies
of Allah and fight for the cause of Allah."
c — —
Ibn Abbas explained the phrase bunyan
marsus as standing firm, not withdrawing and sticking
to one another.
Ibn Kathir did not mention the names.
_2
Al-Tabari has reported the same meaning
0 —
without recording the narration from Ibn Abbas, nor did
he give the names.
30-58 Al-Zubayr reported through al-Dahhak from
Q —
Ibn Abbas about the verse, "The foolish one among us
3
used to speak,concerning Allah,an atrocious lie" that
he said it was Iblis.
— 4 — c
Ibn Kathir reported from Mujahid, Ikrima,
Qatada and al-Suddl that it was Iblis; he did give the
c - -5
narration from Ibn Abbas. Al-Tabari reported the
same meaning from Qatada and Mujahid without mentioning
0 —
the narration from Ibn Abbas.
1. Ibn Kathir, 4, 358.
2. Tabari B 28, 85.
3. Al-Qur'an, 72, 4.
4. Ibn Kathir, 4, 428.
5. Tabari 29, 107.
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So the interpretation of the manuscript
accords with that given by al-Tabarl and Ibn Kathir
0 _
although Ibn Abbas is not their authority.
31-59 Al-Zubary reported through al-Dahhak from
c — — 1
Ibn Abbas about the verse, "madhmuman madhuran that
he said that "al-madhmum means cursed and al-madhur is
discarded and banished.
-2
Al-Tabari reported through al-Muthanna -
— — C— c — c —
Abu Salih - Mu awiya - Ali from Ibn Abbas that he
said that madh'urn is repugnant and hated.
0
He also reported through Muhammad b. Sa d
- his father - his uncle - his father - his father from
c — —
Ibn Abbas that he said that madh'urn is little discarded
one. However, he does give a report which agrees
with what is narrated in the manuscript but it is
narrated from al-suddi.
- 3
Ibn Kathir reports through Sufyan al-Thawri
- Abu Ishaq al-Tamimi from Ibn cAbbas that he interpreted
0 — —
the words as meaning repugnant. Ali b. Abi Talhah
0 —
reports from Ibn Abbas that it means little discarded,
and Mujahid said that it means discarded and banished.
The hadith of the manuscript does not appear
0 —
elsewhere through the narration of Ibn Abbas, although
1. Al-Qur'an, 17, 18.
2. Tabari, 12, 343, H.14385, 14386, 14387. There is a
different reading given by al-Tabari using the word
nudh'uman.
3. Ibn KathTr, 2, 205.
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it appears in other narrations.
32-60 Al-Zubayr reported through al-Dahhak
c — —
reported from Ibn Abbas that in the verse, "zaf:ir
wa-shahiq"^ - zaflr is the moaning of those who are
in fire and shahiq is breathing in heavily.
-2
Al-Tabari reported through al-Muthanna
— — c — C — C ~
- Abu Salih - Mu awiya - Ali from Ibn Abbas that
zafir and shafalq means a violent sound and weak one.
- 3
Ibn Kathir commenting on the verse under
discussion says:
c — —
"Ibn Abbas said that zafir comes through
the throat while shahiq comes from the
chest, meaning thereby that their breathing
out is zafir and breathing in is shahiq for
therein is a punishment for them. May
Allah protect us from that."
33-61 Al-Zubayr reported through al-Dahhak from
c — — 4
Ibn Abbas that he was asked about al-ahqaf and he said
that these are mountains of sand in al-Sham. The
c —
questioner spoke to him again and Ibn Abbas remained
silent.
5 _
Ibn Kathir says that al-ahqaf is the plural
1. Al-Qur'an, 11, 106.
2. Tabart A 15, 480, H.18567.
3. ibn Kathir, 2, 460.
4. Al-Qur'an, 45, 14.
5. Ibn Kathir, 4, 160.
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of hiqf which means a mountain of sand. This has been
0 _
stated by Ibn Zayd. Ikrima said that al-ahqaf means
mountain and cave. cAli b. Abi Talib said al-ahqaf
is a valley in Hadramaw/t and Qatada said that it has
Q _
been mentioned to us that when the people of Ad used
to live in (al-Yaman) they lived in sand and had
command over the sea.
Al-Tabari"'" has reported through Muhammad
0
b. Sa d - his father - his uncle - his father - his
c _
father from Ibn Abbas that he said that al-ahqaf is a
mountain in al-Sham. Another narration through the
same chain indicates that al-ahqaf is a valley between
0 _
Uman and Maharat. Most of the narrations repeat the
same theme. However, al-Tabarl has mentioned an
0 —
interpretation of Ibn Abbas which accords with the
meaning in the manuscript though not the dialogue.
34-62 Al-Zubayr has reported through al-Dahhak
from Ibn cAbbas about the verse, "Tell those who believe,,
_ 2
to forgive those who hope not for the days of Allah"
that he said that a discussion took place between a Jew
and cUmar b. al-Khattab on al-Tawhid and cUmar was a
bit rough with him.
1. Tabari,_26, 22.
2. Al-Qur'an, 45, 14.
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Ibn Kathir^ giving comments on the
above-mentioned verse says: "It means that they should
forgive them and bear their insults and wrongs. This
was in the early period of Islam when the believers
were asked to be patient in face of the insults of the
polytheists and the people of the Book,so that it may
be like a concession to them, but when they insisted on
enmity, Allah made fighting and struggling legal for the
believers. This is how it has been narrated from
C — —
Ibn Abbas and Qatada".
-2
Al-Tabari has reported through Muhammad
b. Sacd - his father - his uncle - his father - his
0 —
father from Ibn Abbas about the verse mentioned above,
that he said,
"The Prophet disregarded the offence of the
idolators when they used to make fun of
him and denied his Prophethood. Then Allah
ordered him to fight the idolators in a total
war. This is one of the abrogated verses."
The narration of the manuscript was untraceable.
35-63 Al-Zubayr reported through al-Dahhak from
Ibn cAbbas about the verse, "We shall dispose of you, 0
_ 3
ye two dependents (al-thaqalan)" that he said that
al-thaqalan means jinn and man and the phrase sa-nafrughu
lakum is a warning from Allah.
1. Ibn Kathir, 4, 149.
2. TabarT B 25, 144.
3. Al-Qur'an, 55, 31.
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— 1 c — —
Ibn Kathir reported through Ali b. Abi
0 —
Talha from Ibn Abbas about these words that it is a
warning of Allah to His people and He did not have any
distraction and He was free (to deal with them).
Al-Tabari reported through cAli - Abu Salih
C — 0 — 0 —
- Mu awiya - Ali. from Ibn Abbas about the verse under
discussion that he said that it was a warning of Allah
to the people. He did not have any distraction and He
2
had plenty of time (to deal with them).
36-64 Al-Zubayr reported through al-Dahhak from
Q —
Ibn Abbas about the verse "And give you good tidings
(0 Muhammad) to the humble whose hearts fear when Allah
is mentioned and the patient of whatever may befall
them and those who establish worship and who spend of
3
that we have bestowed on them" that he said it referring
— c c —
to Abu Bakr, Umar, Ali and Salman.
_4
Al-Tabari reported through Yunus - Ibn
Wahb from Ibn Zayd that he said that the meaning of the
verse "whose hearts fear when Allah is mentioned" that
We (Allah) do not make their hearts hardened. Sabirin
0 —
ala ma asabalftum refers to the hardship they face for
1. Ibn Kathir, 4, 273.
2. Tabari B 27, 136.
3. Al-Qur'an, 22, 34-35.
4. Tabari B, 17, 162.
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the cause of Allah and unpleasant situations they have
to put up with. Muqirai al-salat means obligatory
prayers and mimma razqanahum is what they possess.
Yunfiqun indicates the obligatory spending like zakat,
expenses of the family and other obligatory spendings
and for the cause of Allah.
Ibn Kathir has reported the same meaning
as mentioned above. I There is no mention whatsoever
Q —
of a narration from Ibn Abbas or the names given in
the manuscript.
37-65 Al-Zubay reported through al-Dahhak from
n _
Ibn Abbas about the verse "and obey not him whose heart
we have made heedless to our rememberance" that he said
that it refers to Abu Jahl.
Al-Tabari^ reported through al-Husayn b.
Amr b. Muhammad al-cAnqarI - his father - Asbat -
al-Suddi - Abu SacId al-Azdi - Abu al-Kanud from Khabbab
about the above-mentioned verse that he said that it
referst^Uyaynab. Hisn and al-AqraC b. Habis.
_ 3
Ibn Kathir says that it means that he was
prevented from din and the worship of his Lord due to
his engagement in the world. Thus he gave a similar
general meaning but he did not mention the name.
I. Ibn KctthTr , -bi xlo _\ .
2.. rahcxfi I 5 , 2. 3U - 6 -
3 . Ibn KaiW>r , 3, §1 •
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ADAB 41
Al-Zubayr reported through al-Dahhak from
Ibn cAbbas that he said that he was asked about the
person whom he liked the most, he said "my companion".
This report could not be traced.
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CONCLUSION
As mentioned earlier, the scholars of rijal
were aware of this nuskha. They regarded it as
fabricated and they seemed to attribute its fabrication
Q —
not to al-Zubayr b. Adi but to Bishr b. al-Husayn.
In their criticisms they particularly laid stress on
the number of hadith that al-Zubayr narrated from Anas
b. Malik and claimed that the number was, in fact, far
less. They also regarded the matn of several ahadlth
as unsound.
In the detailed examination of the ahadith,
it has become clear that many of them do not appear
elsewhere in Islamic sources. This immediately raises
doubts about their authenticity, for it indicates a
clear distrust of them by the authorities of ahadlth.
In comparing the ahadith whose contents were available
in other sources, it also appeared that a certain
confusion and muddling was present in the nuskha.
The following are a few examples of the
contradictions that are evident in the ahadith of the
manuscript. The first hadith of the chapter on faith
153
(2 —
which is narrated through al-Zubayr from Ibn Mas ud
is untraceable in the sources"'" through this narration.
_ 2
The second hadith of the same chapter is narrated at
length in the manuscript through al-Harith from cAli.
0 —
The narrator of the manuscript attributes it to Ali
3 _
while in Hilya it is briefly reported through al-Harith
c — c
from Ali in a marfu form which means it is not a
0 —
saying of Ali.
The first hadith of the chapter on al-Tahara
indicates that taking a bath on Friday is obligatory for
4
every Muslim, save women or the sick, but neither the
text narrated by Anas nor anyone else is found in the
sources. It appears that the narrator mixed two
different ahadlth, one recommending taking a bath on
Friday and the other giving the obligatory nature of
the jumca prayer and its exeptions.^
The first hadith of the chapter on Salat
stating that "Whosoever leaves jumca prayer three times
without any dire need is written as a hypocrite in the
Book of Allah which could neither be erased nor changed",
0
is not found in the sources narrated from Anas. A
1. See the study on H . 75, p.73 of this thesis.
2. H.81, p.7U of this thesis.
3. Hilya, 1, 74.
4. See the study of H.20, P- 11 of this thesis.
5. Nasb, 2, 198.
6. H.i, P- gV this thesis.
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hadith having a meaning close to that of the manuscript
0 —
narrated from Ibn Abbas is available in the sources.
The second hadith"*' of the same chapter
declaring that "anyone who abstains from jum a disdain¬
fully, Allah put a seal on his heart" is not traceable
through the narration of the manuscript. A hadith
narrated from Jabir and Abu al-Jacd al-Damri can be
2
found in the sources.
_ 3
The second hadith of the chapter on Food
stating that "the Prophet used to say 'in the name of
Allah in the beginning and at the end', whenever he took
his meal" has not been mentioned in the sources through
4
al-Zubayr from Anas. It has rather been reported from
c — c
A'isha in a marfu form. It seems that if there was
5
any narration from Anas it would have been mentioned.
0
The text of the hadith 76 concerning usury
0 —
narrated through al-Zubayr from Umar b. al-Khattab in
the manuscript is not found in the sources. What is
c 7
available in the sources from Umar is a different text.
Another hadith nearer to the text of the manuscript with
1. Study of H.2., p. ZZ. of this study.
2. Fath, 6, 22-23; Tirmidhi, 2, 373; Abu Dawud, 1, 380.
3. See'study of H.ll. f- 41 of +»»!<_
4. Tirmidhi, 4, 288, H.1858; Abu Dawud, 3, 477, H.3767; S.A.S.,
5. See the study on H.ll, p. of this thesis. 4, 67.
6. See the study of H.76, p. act of this thesis.
7. Tajrld, 1, 142.
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slight variation can be seen in the sources but it is
c 1
narrated from Ibn Umar.
Hadith 7 in the chapter on Dyat wa Hudud
"Whoever kills his slave, We kill him and whoever cuts
the nose of his slave, We cut his nose" is narrated in
the manuscript from Anas while the other sources
reported it from Samura. They have not mentioned the
name of Anas. If there was any narration from him,
2
they might have reported it.
Hadith 22 of the chapter on al-Tawba, "It
is reported through Bishr from al-Zubayr that Abu
al-Darda' used to say that Allah refused to accept Tawba
from an ill-mannered person ..." is not traceable in the
sources. A text close to the text of the manuscript
c —
and having the similar meaning narrated from A'isha is
3 ' -
reported in the sources. Al-HaythanrL has reported
over thirty ahadith concerning good morals and bad manners.
Only one is narrated from Abu al-Darda' and even that is
not about bad manners. It is rather about good morals.
A wide difference between the two narrations is evident.
k
Hadith 5 in the chapter on Manaqib stating
that' "a roasted bird was presented to the Prophet, and
1. Zawa'Id, 4, 114-115.
2. See the study on H.7,_p. Yoo o f YWe.s\ 4 •
3. See the study on H.22. p. | e 5 ^ '
U ■ , , ; ; 5 . p. \ \3 of YW $ i 5 •
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when it was placed before him he said, 'O Allah, send
to me the friend whom you love the most so that he eats
this with me ..." has been mentioned briefly^ in some
2
sources and in detail in others. It has been narrated
from Anas in various versions conforming with the text
of the manuscript but none of them mentioned al-Zubayr.
The only source for the hadlth through the
narration of al-Zubayr is Tarjumat Imam''All. Ibn
0 _
Asakir narrated the same text through al-Zubayr from
Anas but he summarised it with some variation in the
words without any change in the meaning.
This is the only hadith of all narrated
through him reported in a source other than the manuscript
and it appears that the hadith was taken from the nuskha
0 _
because Ibn Asakir seems to have used this nuskha as
he used the manuscript of Nubayt b. Shurayt.
The first hadith in the chapter on Tafsir
is reported through Bishr - al-Zubayr - al-Dahhak from
0 — —
Ibn Abbas explaining the Sura 16, verse 90, he said that
0 —
al- adl means obligatory prayer, and ihsan is saying
4
"there is no deity except Allah". The sources report-
0 —
ing the explanation of the verse from Ibn Abbas indicate
1. Tirmidhi, 5, 636.
2. Zawa'Id, 9, 125-6; Tirmidhi, 5, 636, H.3721; Tadhkira, 3, 1042.
3. H. 27 in the Manuscript.
4. See the study of H.27, p. ^
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c — c
that Ibn Abbas said that al- Adl is saying there is
no deity except Allah and ihsan means observing the
obligatory prayers. One can see the obvious contra¬
diction between the two narrations.
It is reported in Hadith 30 in the chapter
on Tafsir from Ibn CAbbas that explaining the Sura
— c c c —
he said that it means Abu Bakr, Umar, Utham, Ali,
0 Q
Abd al-Rahman b. Awf, Salman, Bilal and Suhayb.
The sources^" do not mention the names, they rather
state that it refers to those who were present at the
0
occasion of bay at al-Ridwan or prayed towards two
qibla and the text of the verse supports this
interpretation.
It is reported in hadith 64 in the chapter
on Tafsir about the Sura 22, verse 34, that he said
— c c — —
that refers to Abu Bakr, Umar, Ali and Salman. The
2
sources did not mention the name, they rather gave the
general meaning of the verse, that is to say that they
are satisfied, obedient and contented with the decision
of Allah and patient in what they have to face. The
3
text of the verse supports this interpretation.
This use of names seems to indicate that
1. Tabarl, 14, 434-439; Ibn Kathir, 2, 388.
2. Tabari, 17, 162; Ibn Kathir, 3, 220-221.
3. Al-Qur'an, 22, 34,-35.
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the compiler is trying to establish that these verses
were specifically about individuals and he has know¬
ledge of them. They also show a tendency at
reconciliation between the differing groups in Islam.
Thus in the last mentioned tradition the names of Abu
C v,
Bakr and Umar are coupled with two names beloved by
—c c — —
the Shi ites, Ali and Salman.
Within the corpus of the work, we can.
notice the hadith of the bird, a hadith which, though
— (3
generally accepted, may have certain Shi ite implications.
Similarly there are four reports directly attributed to
0 —
Ali in the form of wise sayings. These could not be
found elsewhere, even in Nah} al-BUlagha.
It appears from the above-mentioned examples
that the manuscript is a forged one. Only one such
kind of discrepancy was sufficient to make its authentic¬
ity doubtful, but the whole manuscript is full of such dis¬
crepancies. It should also be noted that the name of
al-Zubayr was not found even in these narrations of the
other sources which are similar or partly similar to
the text or meaning of the ahadlth of the manuscript.
The only narration which carries his name is hadith
al-Tayr reported in TarjumatImair/Ali, which presumably
was taken from the Nuskha.
The attempt to reconcile two factions can
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_ 0 __
also be seen in the ahadith which favour Ali, like
ahadith, 5, 77, 78, 79, 80, and 81, and on the side
reports those ahadith which indicate the merits of
Abu Bakr and cUmar like ahadith 39, 64.
Perhaps again the man responsible, probably
Bishr, belonged to that sect of Zaydiyya traditions known
as the Batriyya. The one thing that clearly emerges
is that the scholars of rijal are correct. The nuskha
is undoubtedly fabricated and it probably was done by
Bishr in the middle or the second half of the second
century.
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ASCRIPTION OF THE MANUSCRIPT
OF ABU AL-CUSHRA ' AL-DARIMI
ASCRIPTION OF THE MAxNUSCRIPT
OF ABU AL-CUSHRA' AL-DARIMI
Taiamb. Muhammad al-Razi
C c - — — 2
Abd al- Aziz b. Ahmad al-Kaltani
c - -
Ali b. Musallam b. Muhammad al-Sulami
Barakat b. Ibrahim al-KhashuCi ^
IsmaCil b. Ibrahim Abu al-Yusr ul-Tanukhi
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NOTES ON THE ASCRIPTION OF THE MANUSCRIPT
This manuscript is, in fact, a collection of
the hadith Abu al-CUshra' al-Darimi made by Tamam b.
Muhammad al-Razi. With very few exceptions, all the
ahadith of Abu al-cUshra' were reported by Hammad b.
Salama. Between Tamam and Hammad there are varying
ftsanid depending on where Tamam was able to find the
various ahadith. In the following notes we will deal
with the ascription of the manuscript from Tamam, its




His name is probably Usama b. Malik although
there is some disagreement in the sources on this point.4
The sources have not mentioned the years of his birth
and death.
Al-Bukhari says that there is doubt about his
— —c
hadith, name and his sama from his father. It is also
mentioned in the same sources that Hammad b. Salama
narrated from Abu al-CUshra' hadith al-dhakat. This
_ 2
hadith has been reported by Ahmad b. Hanbal in his musnad
3 - c -
and some sources have reported the hadith al- atira also.
HAMAD B. SALAMA 4
Abu Salama Hammad b. Salama b. Dinar al-Basrl
is considered reliable. His memory was weak in the
5
later period of his life. He died in the year 167 A.H.
He is reckoned among the famous personalities and
Muhaddithun.
1. Usd, 5, 44; Mizan, 4, 551; Tabaqat, 7, 85, 254;
Taqrlb, 2, 451.
2. Musnad, 4, 334.
3. Mizan , 4, 551. 5tJt p . II5 & P Hib» VWS'\S
4. For detailed information about him see Tadhkira, 1,
202; Tabaqat, 7, 282; Mizan, 2, 590-595, H.2251.
5. Taqrlb, 1, 197, H.542.
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The chain of narration for the Nuskha
of Abu al-cUshra' al-Dariml.
1. Tamam b. Muhammad al-Razi
2. CAbd al-CAziz b. Ahmad al-Kittani
0 —
3. Ali b. al-Musallam b. Muhammad al-Sulami
4. Barakat b. Ibrahim al-Khashshuci
5. IsmaCil b. Ibrahim b. Abu al-Yusr al-Tanukhi
1. TAMAM B. MUHAMMAD AL-RAZI1
Abu al-Qasim Tamam b. al-Hafiz Abu al-Husayn
c — c — — —
Muhammad b. Abd Allah b. Ja far al-Razi al-Dimashqi was
an Imam. Al-Hafiz was known as muhaddith of al-Sham.
Born in Damascus in 330 A.H. he first studied with his
father and then with Khaythama b. Sulayman al-TarabulusI
and many others. He read the Qur'an with Ahmad b.
CUthman al-Sabbak. His shaykh Abd al-Wahhab al-Kilabi,
c c — — —
Abd al- Aziz b. Ahmad al-Kittani and others have
narrated from him. Abu cAlI al-Ahwazi said: "I have not
seen his like in his group. He was a scholar of hadlth
and knowledge of the narrators". Abu Bakr al-Haddad
said, "We have not a person who possessed memory and
1. Tadhkira, 3, 1056,No.969; Shadharat, 3, 200.
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information like him. Al-Hafiz al-Kattani remarks,
"Our teacher al-Hafiz Tamam died on 3rd of al-Muharram
J
in the year 414 A.H." He said, "He was trustworthy.
I have not seen anyone with more hifz than him as far
as the hadith of the people of al-Sham is concerned".
2. CABD AL-CAZIZ B. AHMAD AL-KITTANI1
— c c —
Abu Muhammad Abd al- Aziz b. Ahmad b.
Muhammad b. cAli al-Tamimi al-Dimashqi was a Muhaddith
and Imam. He heard a lot, collected information and
preserved it, and the volume of his written material
was considerable. Sadaqa b. al-Dalam-Tamam b. Muhammad
al-Razi and others have heard from him. Many people
have narrated from him, one of them was Abu Bakr al-
Khatib al-Baghdadi. He was born in 389 A.H. and his
first samac was in 407 A.H. Ibn Makula says that
- _ - - 2
al-Kittani wrote from him, and he wrote from al-Kittani.
Al-Khatlb says, "He was reliable and trustworthy". Ibn
al-Akfanl described him as possessing truth, uprightness,
religious integrity and continued recitation. He died
in Jumada al-Akhira year 466 A.H. He compiled a book
on deaths arranged on a yearly basis.
1. See Tadhkira, 3, 1170, H.1024.
2. See Introduction to al-Ikmal, I, 5,6. His name is
included among the teachers on Ibn Makula. See also,
cAclam, 4, 137; ShadharSt, 3, 325.
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3. CALI B. AL-MUSALLANV B. MUHAMMAD B. AL-FATH
AL-SULAMI1 (533 A.H.) ] *
— c —
Abu al-Hasan, Ali b. al-Mussalam b. Muhammad
c — — — 0
b. Ali al-Sulami al-Dimashqi was a Shafi ite jurist
and a specialist in the law of inheritance. He was
the mufti of al-Sham in his time, and worked as a teacher
in al-Ghazaliyya and al-Aminiyya. He was the first who
studied in al-Madrasa al-Aminiyya in 514 A.H. He
compiled works on al-fic^h and al-tafsir and occupied an
important place in teaching and narration.
He narrated from Abu Nasr b. Tullab, cAbd
c — —
al- Aziz al-Kattani and a group. He attached himself
to al-Ghazali when he was in Damascus and studied in the
circle of al-Ghazall for some time. Al-Hafiz Ibn
c — —
Asakir says: "It reached me that al-Ghazali said, 'I
have left behind me in al-Sham a young man, if he lives
he will be an important man'." He was as al-Ghazali
predicted. We have heard much from him and he was a
reliable and trustworthy scholar of the rite and law of
inheritance. He was sound in his legal opinions.
The people of al-Sham became dependent on his legal
opinions. He showed great enthusiasm in visiting
the sick, attending the funerals and in teaching and
1. Shadharat, 4, 102.
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helping others. He had excellent morals and he did
not leave behind one like himself.
4. BARAKAT IBRAHIM B. TAHIR AL-FURASHI
AL-KHASHSHUCI2 (510-598 A.H.)
He is described as Abu al-Tahir Barakat
b. al-Shaykh Abu Ishaq Ibrahim b. Al-Shaykh Abu al-Fadl
Tahir b. Barakat b. Ibrahim b. °Ali b. Muhammad b.
Q Q —
Ahmad b. al- Abbas b. Hashim al-Khashu i al-Dimashqi
al-Jiruni al-Furashi al-Raffa' al-Anmati. He had some
important chains of hearing hadith ( ^ Lr ■" ) and
unique permissions to narrate traditions. He belongs
to a family of Muhaddithun. He, his father and grand¬
father all narrated hadith. When his father "was asked
c —
as to why they were called al-Khashu iyyin he said it
is because our greatgrandfather used to lead the people
in their prayer and died in the mihrab.
5. ISMACIL B. IBRAHIM B. ABU AL-YUSR AL-TANUKHI2
(589-672 A.H.)
Taqi al-Din b. Abu Yusr IsmaCil b. Ibrahim
b. Abu al-Yusr Shaklr b. cAbd Allah al-Tanukhi al-
Dimashqi was considered the narrator of al-Sham. He
excelled himself in many fields. His grandfather was
secretary to Nur al-Din and worked as secretary for
1. Wafayat, .4, 109, see also Tarajun Rijal al-Qarnayn, 28.
According to him he died in 597 A.H.
See Tadhkira, 4, 1416, in the note on al-Dabithi; also
see Tadhkira, 4, 1441, in the note on al-Yunlni;
2.. Wafayat, 1\ 21; Shadharat, 5, 338; Tadhkira, 4, 1404,
1456, 1491, 1496.
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al-Nasir. He was a distinguished writer, composed
good poetry, and had an impressive style of speaking.
A reliable person, he had a sound chain of hearings.
He belonged to the house of writing (to the family of
writers) and honour. He was put in charge of the
hospital in Damascus. He was also given the headship
of Umm al-Salih and of the Zawiya in Par al-hadith
al-Ashrafiyya Qadi al-Quda , Najm al-Din b. Sasri,
c — —
Ibn al- Attar, Ibn Taymiyya, his brothers and Ibn Abu
al-Fath have narrated from him, while he narrated from
—c —
al-Khashu i.
It will be noted that this compilation of
Tamam b. Muhammad al-Razi had some very important
narrators.
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THE STUDY OF THE MANUSCRIPT
ABU AL-CUSHRA '
CRITICAL STUDY OF THE MANUSCRIPT OF
ABU AL-CUSHRA' AL-DARIMI
The manuscript consists of seven ahadith
and could be divided into the following chapters.
Chapter: Ahadith
1. Tahara (cleanliness 1
2. Dhaba'ih (Slaughtering the animals) 3
3. Kahana (Prediction) 1
4. Marad (Illness) 1
5. Kadhib (Lies) ' 1
TAHARA
3. My father narrated and Abu al-Qasim IsmacIl
_ Q
b. al-Qasim informed me that Muhammad b. Ahmad b. Abd
Allah al-Rafiqi reported in Halab through Abu cAmr
Muhammad b. CAbd Allah al-SusI - Abu CAmr al-Darir
- Hammad b. Salama from Abu al-cUshra al-Darimi that
he said:
"I saw my father urinate and while making
his ablution he rubbed his hand on his
shoes. When I asked him about that he
170
said, 'I have seen the Prophet when he
urinated, make ablution ajndrubbing his
hand on his shoes'."1
Al-Tirmidhi has reported through Hannad - WakiC
- al-ACmash - Ibrahim from Hammam b. al-Harith that he
said:
0
"Jarir b. Abd Allah urinated, then made
his ablution and rubbed his hand on his
shoes. It was said to him 'You do this?'
He said, 'What stops me when I have seen
the messenger of Allah doing this?'"
Abu Isa al-Tirmidhi said that the hadith of
Jarir was fair and sound (hasan) . This hadith is reported
2
in various sources from a number of Companions. Al-
c-3
Zayla i has also narrated the same meaning in various
narrations. While narrating the ahadlth negating the
4
determination of time for mash he gave a narration of
Abu cAbd Allah al-Jadali from Khuzayma b. Thabit reported
from him by Ibrahim al-Nakhai and from Ibrahim by Hammad
0 —
b. Salama, and then said, "The narration of al-Nakh i
has many ways, the most famous of all is through Hammad.
The narration of Hammad has also many ways". He also
1. Tirmidhi, 1, 155-158, H.93.
2. Abu Dawud, 1, 73-76, H.149-156, same meaning narrated
from various Companions; Darimi, 1, 181. Same
meaning from Mughira b. Shucba; Nasa'I, 1, 69-73.
Same meaning from Jarir and others; Miskat, 1, 160,
Same meaning; Zawa'id, 1, i, 254-260, various
narrations; Musannaf, 1, 191-199. Same meaning,
various narrations.
3. Na?b, 1, 162-182.
4. Ibid., 1, 175.
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recorded another narration in which he mentioned Hammad
b. Salama. He says,
"al-Hakim has reported in his mustadrak
through cAbd al-Ghaffar b. Dawud al-Harrani
- Hammad b. Salama - cAbd Allah b. Abu Bakr
and Thabit from Anas that the Messenger of
Allah said, 'When one of you makes his
ablution and wears shoes, he should pray
while his shoes are on, and make mash, he
would not be required to take them off if
he did not wish, except for a major impurity'.
Al-Hakim said, 'Its Isnad is sound on Muslim's
condition, and all the narrators are
trustworthy'."
Al-Daraqutnl has reported this in his Sunan
through Asad b. Musa from Hammad b. Salama.
Despite the frequency of Hammad b. Salama
appearing in the isnad for this hadith, there is no
— c —
mention of Abu al- Ushra' anywhere.
DHABA'IH (slaughter of animals) 1, 5, 6
1- Abu al-Hasan Khaythama b. Sulayman has informed
us reporting through Abu Qulaba cAbd al-Malik b. Muhammad
al-Raqashi - his father, cAbd al-Samad b. cAbd al-WaritV)
and YaCqub al-Qari among others - Hammad b. Salama - Abu
al-cUshra' al-Dariml from his father that he said:
"I said to the Prophet, is it not so that
the slaughtering should not be done except
through throat or upper part of the chest?
He said, 'If you pierced it in its left side it




0 _ 11 I i
Ya qub al-Qari added the following phrase C__>^ 1
This hadith is reported in the manuscript
'?
through 30 narrations, 27 of them are narrated through
Hammad b. Salama from Abu al-CUshra' (1-26), two through
Ziyad b. Abu Ziyad from Abu al-CUshra' (27,28) and one
C c —
through Abd Allah b. Muharrar from Abu al- Ushra' (29).
All the narrations from Hammad have reported
the similar text except with a slight difference in
some words,^ which indicates the narration of the words
of the hadith uyC ) and that the hadith
is mutawatir (successively reported by a group of the
— 0
people). As far as the narrations of Ziyad and Abd
Allah are concerned, they narrate the meaning while the
words are different.
_ 2
The hadith has been recorded by Ibn Hanbal
in four ways through Hammad from Abu al-cUshra', three
of them are in agreement with the hadith of the manuscript
in text and nearer to it in chain of narration, and the
fourth corresponds with it in text. The following chart
will show the situation:
1. Number 30 is narrated at the last page of the MS through
. Hammad. See P., \ ~] CJ





- Abu Ya la - Hawthara
- Hammad
Abd Allah b. Ahmad
- Ibn Hanbal - Hawthara
- Hammad
17 al-Hasan b. Muhammad
- al-Atrush - Ha^ib
- Waklc - Hammad
Abd Allah b. Ahmad
- Ahmad b. Hanbal
- Waklc - Hammad
24 Muhammad b. cAbd Allah Abd Allah b. Ahmad
- al-Baghani - Abd Allah - Ahmad b. Hanbal
c" —- * —
b. Ahmad - Ahmad b. - Affan - Hammad
c * — —
Hanbal - Affan - Hammad
The last one has a continuous chain and corresponds with
the hadith of the manuscript in both text and chain of
narration.
-1
Al-Tirmidhi has reported the hadith through
Hammad and Muhammad b. al-cAla' - Waklc - Hammad from
_ c —
Abu al- Ushra' which corresponds with H.17 of the
— 0
manuscript and with that narrated through Waki in Musnad.
He also reported the same text in al-cIlal^ and said that
Hammad was alone in narrating this from Abu al-cUshra'.
1. TirmidhI 4, 75, H.1481; see Musnad A, 4, 334.
2. Ibid.; Ilal, 5, 57.
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Abu Dawud"'" recorded the same text through
— Q
Ahmad b. Yunus - Hammad b. Salama from Abu al- Ushra.
- -2 -
Al-Darimi reported the same through Abu al-Walid,
c — c c — — c
Uthman b. Umar and Affan - Hammad from Abu al- Ushra.
Ibn Majah narrated the same text through Abu Bakr b.
— c c 4
Shayba - Waki - Hammad from Abu al- Ushra. Al-Haythami
has reported it narrated from Anas and the same text has
5
been reported in Mishkat on the authority of books of
Sunan.
2-5 The text of this hadith has been narrated
through two chains.
(a) My father narrated it to me through Abu Dawud
Sulayman b. Dawud al-Qattan al-Razi - Abu Ghassan Muhammad
C _ c — —
b. Amr al-Razi - Abd al-Rahman b. Qays - Hammad b.
c —
Salama - Abu al- Ushra' from his father that the Prophet
c - 6
was asked about al- atira and he approved of it.
0 _
(b) It is reported through Muhammad b. Abd Allah
c— _ _ _ 0
al-Rab i - Ibn Abi Dawud - his father - Muhammad b. Amr
1. Abu Dawud, 3, 135, H.2825.
2. Darimi, 2, 82.
3. Ibn_Maja, 2, 1063, H.3184.
4. Zawa'id, 2, iv, 34.
5. Mishkat, 2, 1194, H.4072, 4082, 4096.
6. Al-cAtIra refers to sacrificing the goat for their gods
in the month of Rajab. Since this is one of the sacred
months, Islam forbade this and allowed them to slaughter
any time of the year for the sake of Allah, for
charitable purposes or for eating.
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al-Razi - cAbd al-Rahman b. Qays - Hammad b. Salama
— c —
- Abu al- Ushra' from his father that ...
Al-Tirmidhi^" has narrated from Abu Hurayra
—c c2
in a marfu form that "There is no fara and no
Q _
atira " and said that it was also narrated from
_ c —
Nubaysha, Mikhnaf b. Sulaym, and Abu al- Ushra' through
3
his father. It has also been reported in other sources.
4 - - 5
Al-Haythami has also reported,through Abu al-Mughra',
the same text.
3-6 This has also been narrated through two chains
in the manuscript.
(a) My father narrated to me through Ahmad b.
cIsa b. al-Sikkin; al-Baladi - Wahb b. Hafs al-Harrani
c c
Awn b. Abd Allah al-Afriqu - Yahya b. Salam - Hammad
_ c —
b. Salama - Abu al- Ushra' from his father that the
1. Tirmidhl, 4, 96, H.1512.
2. Al-farac means the first-born baby of the camel which
the Arabs used to slaughter for their gods in Jahiliyya
and seek their blessings through it. According to some
it means that when the number of his camels reached a
hundred he would slaughter one young camel for his god.
3. Abu Dawud, 3, 137-138, H.28330, 2833 narrations support
the meaning of what in the MS. Darimi, 2, 80, support
the meaning of the badith • Ibn Majai., 2, 1057H.3167
supports the meaning of the hadith of the_MS; Tajrld,
2, 139; Fath, 13, 112-119, H.l-9; Mishkat, 1, 465.
4. Zawa'Id, 4, 28.
5. It seems that it is a printing error and should read
"al-cUshra'. This is supported by his statement", al-
Tabarani has narrated it in al-Kablr. It has cAbd
al-Rahman b. Qays al-Dabbi in the chain about whom I
could not find any information. The other narrators
are reliable. As evident from the chain of fradlth




Prophet ordered to make a Fara (kill a goat) for every
five goats.
(b) The text has been reported through cAli b.
al-Hasan al-Harrani - Husayn b. CAbd Allah al-Riqqi
• «
- Abu al-Walid b. al-Muhtasib - cAwn b. cAbd Allah
al-Afriqi;, - Yahya b. Salam - Hammad b. Salama - Abu
c —
al- Ushra' from his father - since this hadith has been
reported in the sources along with the previous hadith,
so the source of that hadith would be the reference for
this too.'*'
KAHANA (soothsaying)
4, Abu CAli Muhammad b. Harun al-Ansarx informed
me through Muhammad b. Ahmad b. al-Mu'ammil al-Marwazudi
- al-Husayn b. al-Sakan - al-CAbbas b. Bakkar - Hammad
b. Salama - Abu al-cUshra' al-Dariml from his father that
the Prophet said,
"Whosoever comes to the soothsayer and believes
in what he says, surely he rejects whatever
was revealed to Prophet Muhammad."
_2
Al-Tirmidhi has reported through Bindar
- Yahya b. SaCId, CAbd al-Rahman b. Mahdi and Bahz b.
Asad - Hammad b. Salama - Hakim b. al-Athram - Abu Tamima
1. See the chapter " " in the sources
mentioned previously.
2. Tirmidhi, 1, 243, H.135.
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ai-Hujaymi - Abu Hurayra from the Prophet that he said:
"Anyone coming to the woman in her period or
to her back side or seeing the sooth-sayer,
rejects what was revealed to the Prophet
Muhammad."
Shaykh Ahmad Muhammad Shakir has offered the
following comments on the hadith:
"Ahmad has reported this hadith in al-Musnad^
through both cAffan and Wakic from Hammad b.
Salama. Also al-Darimi, Abu Dawud, Ibn
Majah, and Ibn al-Jarud have reported it
through Uammad b. Salamah and all of them
used the phrase " "
comes to the fortuneteller and believes
what he says, perhaps al-Tirmidhi summarized
it. "
"It is reported from al-Mundhiri that he said,
al-Bukhari has reported it in his al-Tarikh
al-Kabir through Musa b. Ismacil - Hammad b.
Salama from Abu Tamima and said that this
hadith did not have any tabic (supporting
narration) and Abu Tamima's samac was from
Abu Hurayra is not knowH"
Al-Daraqutnl said that Hakim al-Athram was alone in
reporting from Abu Tamima, so was Hammad b. Salama in
reporting from Hakim.
The editor of al-Tirmidhi Sunan comments:
_ 2
"Ahmad has reported this hadith in al-Musnad through
another isnad which goes as follows, ' Yaha b. SacId
c
reported through Awf - Khilas - Abu Hurayra and al-Hasan
from the Prophet that he said, anyone who comes to
soothsayer or fortuneteller and believes in what he
says rejects what was revealed to Prophet Muhammad'."
1. Musnad B2,408, 476, H.9279, 1017.
2. Ibid., 2, 429, H.9532.
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This isnad is regarded as sound and continues uninterrupted
_ — Q
for the hadith of Abu Hurayra - Khilas b. Amr is a
—0
reliable successor. Scholars differ about his sama
from Abu Hurayra but he was, anyway, a contemporary of
Abu Hurayra which is sufficient for the continuation
of the isnad. The hadith of al-Hasan is mursal (stopped
c —
at tabi i) and is strengthened by a continuous one, and
both give support to the hadith of Hakim al-Athram
in some of its narrations."'"
- - - 2 -
Abu Dawud reported through Hammad - Hakim
al-Athram - Abu Tamima,
"Whoever comes to the soothsayer and believes
in what he said, comes to a woman while she
is in her period, or comes to his wife through
her back side, is free from what has been
revealed to Prophet Muhammad."
— —3 c
Al-Darimi has reported through Abu Nu aym
- Hammad - Hakim al-Athram from Abu Tamima,
"Anyone who comes to the woman during her
period or through her back side, or sees the
soothsayer and believes what he said, rejects
what was revealed to Prophet Muhammad."
The text reported in Abu Dawud and al-Darimi has been
recorded in Mishkat al-Masabih.^1 Abu Dawud ' s
c 3
narration has been reported in al-Jami al^Saghir:
1. Tirmidhi, 1, 243, H.135.
2. Abu Dawud, 4, 21. There is slight variation in the
text for instance " " or " " and
" " instead of "
3. Darimi, 1, 259.
4. Mishkat, 1, 172, H.551; 2, 1294, H.4599.
5- S.J.S., 5, 223, H.58T5, 5818.
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"Anyone who comes to a fortune teller
or soothsayer and believes in what he
said, rejects what was revealed to
Prophet Muhammad."
The last narration corresponds with the text of the
manuscript save the word " " which is an
addition. The chain ends as in all other narrations
at Abu Hurayra. One can see that Hammad b. Salama is
mentioned in all narrations, but all end at Abu Hurayra.
— C —
No mention of Abu al- Ushra' seems to be made in any
narration outside the manuscript.
MARAD (illness)
c c
5. My father and Ali b. al-Hasan b. Allan
reported through Abu Muhammad CAbd Allah b. Abu Sufyan
— C c - —
al-Mawsili in al-Mawsil - Ali b. Sa id b. Shahryar
— C -Tk S — —
al-Riqqi - Muhammad b. Mus ab al-Cyurqani - Hammad b.
» •
Q _
Salama - Abu al- Ushra' from his father that he fell
ill and the Prophet came to him and breathed on him
from top to toe.
This narration could not be discovered outside
the manuscript.
AL-KADHIB (telling a lie)
Abu Ayyub al-Maltti Sulayman b. Ahmad informed
• • •
me that Muhammad b. cAbd Allah al-Susi reported through
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c — — c —
Abu Umar al-Darir - Hammad b. Salama - Abu al- Ushra'
al-Darimi from his father that he said that the Prophet
said, "One who knowingly lies upon me makes his place
in the fire".
This is a mutawatir hadith (continuously
reported by a group of people) and all the books of Sunan
have reported it. One can find the names of 70 Companions
— c — 1
who narrated this hadith in al-Jami al-Saghir but
the name of Abu al-cUshra' is not found there. Al-Nawawi
maintains that the number of narrators is about two
hundred.
CONCLUSION
This manuscript, as mentioned earlier, is,
in fact, the compilation of Tamam b. Muhammad al-Razi.
He seems to have endeavoured to trace all the ahadith
_ c —
which he could find attributed to Abu al- Ushra'.
As far as it has been possible to establish, the manu¬
script includes not only all the ahadith which other
Q
sources have reported from Abu al- Ushara but also some
— c —
which are not attributed to Abu al- Ushra' in other
1. S,J.S. 5, 351-352, H.6395.
oils o CuLu VY1 p ll) 1 .
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sources. All the ahadith except for three variations




The results of the investigation of the three
nuskhat, which have been edited in this work, show that
the three works do not, in fact, belong to the early
period which Sezkin had indicated they might. Actually
our investigation confirms the conclusions reached on
these works by Islamic scholars who specialised in
hadith many centuries ago. The nuskha of Nubayt b.
Shurayt is undoubtedly a forgery and the forgery was
almost certainly carried out by Ahmad b. Ishaq.
0 —
Similarly, the nuskha of al-Zubayr b. Adi is a forgery
and this forgery seems to have been done by Bishr b.
Husayn. It is interesting to note that the forgeries
were compiled around the period from 130-200 A.H. This
is a period when the traditionists were exerting a great
influence on Islam. We have tentatively suggested
that the two works may represent attempts of the com¬
promising group of the Zaydiyya, known as the Batriyya A
followers of al-Hasan b. Salih b. cAlI, who were well-
known to have been avid reporters of traditions.
The third work cannot, in fact, be dated to
either Abu al- cUshra' or Hammad b. Salama. It is
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a fourth century compilation, even though the traditions
may well be genuine. This is also the case in another
nuskha which has not been studied in this work, that of
Abu al-Zubayr. This has also been reported by Sezkin
as another possible early nuskha.
Although it is a matter of disappointment to
find that the three works studied in this thesis do not
0 —
corroborate the work of A zami and Hamidullah in their
investigations of editions of early manuscripts of
hadlth, the thesis nonetheless indicates that the
scholarship of the early scholars of hadith could detect
forgeries. The contribution of those early critics







DESCRIPTION OF THE MANUSCRIPTS OF NUBAYT B.
SHURAYT AL-ASHJACI
The three copies of this manuscript, which
appear to be the only ones extant, were used.
FIRST COPY
It is from Dar al-Kutub al-Zahj,ryya, Damascus,
Manuscript Hadith No.279, folios 157-169.
This copy is referred to as Z . The
manuscript has eleven complete folios of medium size.
The first folio is used for the ascription (chain of
authority), the other ten folios contain the text.
This makes a total of twenty pages. Usually there
are eighteen lines, though some have seventeen. Each
line has ten to twelve words. The script is clear and
most of the words have diacritical points. Many of
the pages have suffered from exposure to moisture, which
makes many words difficult to read even with a magnifying
glass. The last page includes four different auditions:
The first took place in 515 A.H. and has been indicated
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in the left-hand margin of the page, though it looks
as if it has been inserted."'" The second is dated to
the year 600 A.H.^ The third occurred in 623 A.H. in
the presence of the last narrator of the copy, namely
Abu al-cAbbas Ahmad b. Abi al-Fada'il b. CAli b. Abi
al-Majd al-DukhmlsI. The fourth bears the date
628 A.H. It was heard from the same man. The latter
two auditions are written in Moroccan script.
SECOND COPY
It is from Fayd Allah Library of Istanbul,
Manuscript No.4/259, folios 127-139. This copy is
referred to as D . The manuscript includes twelve
folios, the last of which has only three lines and the
phrase "end of the part". Thus it is only eleven
folios, that is twenty-two pages. The number of lines
per page is seventeen lines with nine to eleven words
per line. The script is legible, neat but mostly
without diacritical points. On the last page of this
manuscript is written: "End of the part, note taken by
- 3 - -
Yahya b. ( ) al-Thaqafi al-Hanbali al-Halabi, may
Allah forgive his parents".
Q
1. See photocopy of manuscript. This sama was heard
from al-Hasan b. al-Haddad. See ascription.
2. This samac was from Yahya b. Mahmud b. Sacd.
3. Not clear, probably Sacad as frequently mentioned in
connection with this name.
188
Yahya is in fact the fifth authority of Nubayt's
manuscript from whom other later narrations were ascribed.
On the right-hand margin of the first page it is dated
888 A.H.1
THIRD COPY
It is from Dar al-Kutub al-Misriyya in
Cairo, Manuscript Hadith No.1558, folios 71-82. This
copy has six folios of eleven pages. On the first
2
page the name of the part and some of the auditions of
the copy are written. The papers of this copy are
larger than that of the first two copies. Each page
has 29-31 lines, the number of words vary between
14-16 words per line. The script is quite clear but
it is not marked with diacricital points. It has been
abbreviated as Q .
The last two copies have many
similarities. They are alike in text, attestation and
deletion of words. They have been used to correct the
copy of Dar al-Kutub al-Zahiryya which we regarded as
the earlier. The text has been kept as it is, without
correcting the spelling, where that can easily be
understood. This is, however, with .reference to the
mis-spelling of places. The middle and final missing
1. See photocopy of manuscript.
2. See photocopy of manuscript.
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hamzas have been added because all the three copies do
not mark the hamza at all.
Eight tables have been appended to the
manuscript. They explain the distribution of ahadlth
in their different chapters.
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DESCRIPTION OF THE MANUSCRIPT OF AL-ZUBAYR B. CADI
This manuscript is from Dar al-Kutub
al-Zahiriyya - Damascus, Hadith (Ma,jmuC 24, 74A-81A) .
The manuscript consists of eight folios of small size.
Half of the first folio is not written on while the
0
other half contains the chain of the narrators and sama .
There are fifteen pages, every page has
17-22 lines and every line contains 13-15 words. The
last two folios have a slightly different pattern.
One of them has 28 lines and the other 25. The last
—0
page has 10 lines. These last pages consist of sama .
The variation in lines is due to the variation
of scripts, for it seems that more than one person has
participated in writing the manuscript.
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DESCRIPTION OF MANUSCRIPT OF ABU-AL-CUSHRA AL-DARIMI
This manuscript is from Dar al-Kutub
al-Zahiriyya, Damascus, Hadith (MajmuC 25/1, 2A-6B).
The manuscript consists of six folios with eleven pages.
Each page contains 23 lines save the last page which
contains 26 lines. Each line has at most ten words.
The script is clear and well-written, except in a very
few places. The first folio which comprises the sayings
— c —
and the poetry of al-Shafi i and endowments of the
manuscripts.
So the manuscript consists of ten pages,
that is, five folios. The last page has two sama .
It includes seven ahadith and the first hadith relates
to al-dhakat and has 30 narrations.
In fact the manuscript is a Takhrlj of the
ahadith of Abu al-CUshra' al-Darimi narrated from Hammad
b. Salama and the Takrij has been made by al-Hafiz Abu
al-Qasim Tamam b. Muhammad al-RazI. In the continuous
chain of the Takhrij of ahadith three or four persons




c — — —
Abd al-Baqi, Muhammad Fu'ad.
C _ —




Suhayl AkademI, Lahur, 1971.
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Abu Bakr, CAbd Allah b. Abi Quhafa.
al-Musnad
ed. Shucayb al-Arna'ut al-Maktab al-Islami
Beirut
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Abu Shama, Abu Muhammad cAbd al-Rahman b. Ismacil (d.665 A.H.)
0 Q _ *
al-Ba ith ala inkar al-bidac wa'1-hawadith
Cairo, 1978/1398
— — - c
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al-Maktab al Islami 1972
— 0—
Silsilat al-Ahadith al-Da ifa
al-Maktab al-Islaml, 1398H
c*~ c —
Da if al-Jami al-Saghir





Dar al cilm lilMalayin 1970
al-Bahiyy, Ahmad
Tarikh al-Qadal fi al-Islam
al-Baghdadi, cAbd al-Qahir b.Muhammad
al-Farq bayn al-Firaq
0
Cairo, Dar al-Ma arif (n.d.)
al-Baghdadi, Ismacil Pasha b. Muhammad Amin
' Idah al-Maknun ti'l dhayl 'Ala
Kashf al-Zunun. 2 vols.
Istanbul 1947
al-Baghawi, Husayn b. MasCud (d.516 A.H)
Masabih al-Sunna,
5 vols., Cairo, Maktabat al-^Arab 1294 A.H
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Baltaji, Muhammad
Manha.j cUmar b. al Khattab fi al-Tashri*".
al-Banna, Ahmad cAbd al-Rahman al-Sacati al-Banna
al-Fath al-Rabbani
al-Fath al-Rabbani Press, 1356 H
al-Bagillani, Muhammad b. al-Tayyib (d.403.A.H.
lc,jaz al-Qur'an, ed. Sayyid Ahmad Sagr
c—
Cairo, Ma arif n.d.
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Leicester, 1981
al-Dhahabi, Muhammad b. Ahmad (d.748 A.H.)
Tarikh al-Islam wa Tabagat al-Mashahir
wa al-Aclam
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al-Fasi Muhammad Ibn Ahmed al-Fasi
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Cairo, 1969
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4 vols., Cairo, 1330 A.H.
Kaji Khalifa, Mustafa b. CAbd Allah
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2 vols., Istanbul 1941, 1943
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al-Hakim al-Naysaburi, Muhammad b. CAbd Allah (d.405 A.H.)
0 —
al-Mustadrak ala al-Sahihayn
4 vols., Hayderabad, 1341 A.H.
al-Madkhal fi culum al-Hadith
J. Robson (ed.) London, 1953
MaCrifat Culum al-Hadith
S. Mu azzam Husayn (ed.) Beirut
al-Tijariyya, n.d.
al-Hakim, Muhammad Tagiyy
al-Usul al-'Amma li al Fiqh al-Muqaran
Dar al-Andalus, Beirut 1963
Hamidullah, Muhammad
The Earliest Extant Work on the Hadith:








Cairo - Dar al-MaCarif 1379, 1959
al-Haythami, Nur al-Din CAli b. Abl Bakr (d.807 A.H.)
Kashf al-Astar
Beirut (Mu'assat al-Risala) 1979
0
Majma al-Zawa'id
Dar al-Kitab, Beirut, 1967
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Dar al-Irshad, Beirut, 1386 H
al-Ghazali, Abu Hamid Muhammad (d.505 A.H.)
Ihya' cUlum al-Din
4 vols., Cairo, 1929 A.D.
al-Mustasfa, 1st ed., 2 vols.,




tr. Barker & Stern Vol II London 1971
The Zahiris, their doctrin and their History
ed. W. Behn Brill 1971
Graham, W.A. Graham
Divine word-, and prophetic word in Early Islam
Mouton 1977
al-Jayyushi,
Aclam al-Quda' fl al-Islam
al-Jundi, cAbd al-Halim
al-Imam al-Shafiri
Ibn cAbd al-Barr, Yusuf b. cAbd Allah al-Qurtubi (d.463 A.H.)
—c— — c —
al-Isti ab fi Ma rifat al-Ashab
(in the margin of al-Isaba) 4 vols.
al-Muthanna Library Baghdad .
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Ibn CAbd al-Barr
— c — c
Jami Bayan al- Ilm
c — c
2 vols., (ed) Abd al-Rahman Muhammad Uthman
Medina, at-Salafiyya 1388/1968
c — —
Ibn al- Arabi, Abu Bakr
al-cAwasim min al-Qawasim






Ibn Abi Ya la, Abu al-Husayn Muhammad
Tabagat al-Hanabila
2 vols., Cairo, 1371/1952
c — — c
Ibn Asakir, Abu al Qasim Ali b. al Hasan b. Hibat Allah
(d.571 A.H.)
Q
Tarjamat al-Imam Alib. Abu Talib
ed. Muhammad Baqir al-Mahmudi
Dar al-TaCarruf, Beirut, 1975
Ibn al-Athir al-Jazarl, CAli b. Abi al-Mikarram Muhammad
b. CAbd al-Karim (d.630 A.H.)
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Ibn al-Athir, cIzz al-Din cAli b. Muhammad (d.630 A.H.)
al-Lubab fi Tahdhib al-Ansab
3 vols., Baghdad, Maktab al-Mathanna, n.d.
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Ibn al-CImad, al-Hanbali cAbd al-Hayy (d.1089 A.H.)
Shadharat al-Dhahab
8 vols., Cairo




Tamyiz al-Tavyib min al-Khablth
Dar al-Kitab al-'Arabi, Beirut
Ibn Farjun, Ibrahim b. cAli b. Muhammad (d.799) A.H.
al-Dibaj al-Mudhahhab
cAbd al-Salam, Cairo, 1351 A.H.
Ibn Hajar al-CAsqatani, Ahmad b. CAli (d.852 A.H.)
• *
Bulugh al-Maram
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20 vols., Cairo, 1348 A.H.
Hady al-Sari fi Muqaddimat Fath al-Bari
2 vols., Cairo, 1383 A.H.
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al-Thamina
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al-Sacada Press Cairo 1328 A.H.
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12 vols., Hayderabad, 1325-27 A.H.
Tagrib al-Tahdhib
Dar al-Macarifa, Beirut, 1975
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Ibn Hanbal
Ahmed b. Hanbal (d.241 A.H.)
Musnad Ibn Hanbal 6 vols
al-Maktab al-Islami u Parsadir Beirut
Musnad Ibn Hanbal ed. Ahmad M. Shakir
Dar al-Macarii, Cairo
Ibn Hazm, Abu Muhammad cAli b. Hazm (d.456)
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5 vols. al-Tamaddon Press
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al-Ihkam fi usul al-Ahkam
c—
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Ibn Kathir, Ismacil b. cUmar (d.774 A.H.)
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cUlum al-Hadlth
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— q
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Ibn al-Nadim, Abu al-Faraj Muhammad b. Ishaq
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Ibn al-Qayyim al-Jawziyya, Muhammad b. Abi Bakr (d.751 A.H.)
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